PART II



THE PAROUSIA IN THE ACTS OF THE APOSTLES



THE ‘GOING AWAY’ AND THE ‘COMING AGAIN’
ACTS 1:11. – ‘This same Jesus, which is taken up from you into heaven, shall so come in like manner as ye have seen him go unto heaven.’
     THE last conversation of Jesus with His disciples before His crucifixion was concerning His coming to them again, and the last word left with them at His ascension was the promise of His coming again.
     The expression ‘in like manner’ must not be pressed too far. There are obvious points of difference between the manner of the Ascension and the Parousia. He departed alone, and without visible splendor; He was to return in glory with His angels. The words, however, imply that His coming was to be visible and personal, which would exclude the interpretation which regards it as providential, or spiritual. The visibility of the Parousia is supported by the uniform teaching of the apostles and the belief of the early Christians: ‘Every eye shall see him’ (Rev.1:7).
     There is no indication of time in this parting promise, but it is only reasonable to suppose that the disciples would regard it as addressed to them, and that they would cherish the hope of soon seeing Him again, according to His own saying, ‘A little while, and ye shall see me.’ This belief sent them back to Jerusalem with great joy. Is it credible that they could have felt this elation if they had conceived that His coming would not take place for eighteen centuries? Or can we suppose that their joy rested upon a delusion? There is no conclusion possible but that which holds the belief of the disciples to have been well founded, and the Parousia nigh at hand.

THE LAST DAYS COME
ACTS 2:16-20-- ‘This is that which is spoken by the prophet Joel: It shall come to pass in the last days, saith God, I will pour out of my Spirit upon all flesh: and your sons and your daughters shall prophesy, and your young men shall see visions, and your old men shall dream dreams; moreover on my servants and on my handmaidens I will pour out in those days of my Spirit; and they shall prophesy: and I will show wonders in heaven above, and signs on the earth beneath; blood, and fire, and vapor of smoke: the sun shall be turned into darkness, and the moon into blood, before that great and notable day of the Lord come.’
       In these words of Peter, the first apostolic utterance spoken in the power of the divine afflatus of Pentecost, we have an authoritative interpretation of the prophecy which he quotes from Joel. He expressly identifies the time and the event predicted by the prophet with the time and the event then actually present on the day of Pentecost. The ‘last days’ of Joel are these days of Peter. The ancient prediction was in part fulfilled; it was receiving its accomplishment before their eyes in the copious effusion of the Holy Spirit.
     This outpouring of the Spirit was introductory to other events, which would in like manner come to pass. The day of judgment for the Theocratic nation was at hand, and ere long the presages of ‘that great and notable day of the Lord’ would be manifested.
     It is impossible not to recognize the correspondence between the phenomena preceding the day of the Lord as foretold by Joel, and the phenomena described by our Lord as preceding His coming, and the judgment of Israel (Mt.24:29). The words of Joel can refer only to the last days of the Jewish age or aeon, the , which was also the theme of our Lord’s prophecy on the Mount of Olives. In like manner the words of Malachi as evidently refer to the same event and the same point of time,-- ‘the day of his coming,’ ‘the day that shall burn as a furnace,’ ‘the great and dreadful day of the Lord’ (Mal.3:2; 4:1-5).
     We have here a consensus of testimonies than which nothing can be conceived more authoritative and decisive,-- Joel, Malachi, Peter, and the great Prophet of the new covenant Himself. They all speak of the same event and of the same period, the great day of the Lord, the Parousia, and they speak of them as near. Why encumber and embarrass a prediction so plain with suppositions double references and ulterior fulfillments? Nothing else will fit this prophecy save that event to which alone it refers, and with which it corresponds as the impression with the seal and the lock with the key. The catastrophe of Israel and Jerusalem was at hand, long foreseen, often predicted, and now imminent. The self-same generation that had seen, rejected, and crucified the King would witness the fulfillment of His warnings when Jerusalem perished in ‘blood and fire, and vapor of smoke.’

THE COMING DOOM OF THAT GENERATION
ACTS 2:40.-  ‘And with many other words did he testify and exhort them, saying, Save yourselves from this untoward generation.’
     This verse fixes the reference of the apostle’s address. It was the existing generation whose coming doom he foresaw, and it was from participation in its fate that he urged his hearers to escape. It was but the echo of the Baptist’s cry, ‘Flee from the coming wrath.’ Here, again, there can be no question about the meaning of ‘genea’,-it is that ‘wicked generation’ which was filling up the measure of its predecessor; the perverse and incorrigible nation over which judgment was impending.
     Before leaving this address of Peter we may point out another example of a universal proposition which must be taken in a restricted sense. ‘I will pour out of my Spirit upon all flesh.’ The effusion of the Holy Spirit on the day of Pentecost was not literally universal, but it was indiscriminate and general in comparison of former times. The necessarily qualified use of so large a phrase shows how a similar limitation may be justifiable in such expressions as ‘all the nations,’ ‘every creature,’ and ‘the whole world’.
THE PAROUSIA AND THE RESTITUTION OF ALL THINGS
ACTS 3:19-21- ‘Repent therefore and be converted, that your sins may be blotted out, so that times of refreshing may come from the presence of the Lord,  and that he may send Jesus Christ, who was preached to you before,  whom heaven must receive until the times of restoration of all things, which God has spoken by the mouth of all his holy prophets since the world began.’

       It is scarcely possible to doubt that in this address the apostle speaks of that which he conceived his hearers might and would experience, if they obeyed his exhortation to repent and believe. Indeed, any other supposition would be preposterous. Neither the apostle nor his auditory could possibly be thinking of ‘times of refreshing’ and ‘times of restoration’ in remote ages of the world; blessings which were at a distance of centuries and millenniums would hardly be powerful motives to immediate repentance. We must therefore conceive of the times of refreshing and of restoration as, in the view of the apostle, near, and within the reach of that generation.
     But if so, what are we to understand by ‘the times of refreshing and of restoration’? Are they the same, or are they different, things? Doubtless, virtually the same; and the one phrase will help us to understand the other. The restitution, or rather restoration [] of all things, is said to be the theme of all prophecy; then it can only refer to what scripture designates ‘the kingdom of God,’ the end and purpose of all the dealings of God with Israel. It was a phrase well understood by the Jews of that period, who looked forward to the days of the Messiah, the kingdom of God, as the fulfillment of all their hopes and aspirations. It was the coming age or aeon, , when all wrongs were to be redressed, and truth and righteousness were to reign. The whole nation was pervaded with the belief that this happy era was about to dawn. What was our Lord’s doctrine on this subject? He said to His disciples, ‘Elias indeed comes first, and restores all things’ (Mark 9:12). That is to say, the second Elijah, John the Baptist, had already commenced the restoration which He Himself was to complete; had laid the foundations of the kingdom which He was to consummate and crown. For the mission of John was, in one aspect, restorative, that is in intention, though not in effect. He came to recall the nation to its allegiance, to renew its covenant relation with God: he went before the Lord, ‘in the spirit and power of Elias, to turn the hearts of the fathers to the children, and the disobedient to the wisdom of the just; to make ready a people prepared for the Lord’ (Luke 1:17). What is all this but the description of ‘the times of refreshing from the presence of the Lord,’ and ‘the times of restoration of all things,’ which were held forth as the gifts of God to Israel?
     But have we any clear indication of the period at which these proffered blessings might be expected? Were they in the far distant future, or were they nigh at hand? The note of time is distinctly marked in verse 20. The coming of Christ is specified as the period when these glorious prospects are to be realized. Nothing can be more clear than the connection and coincidence of these events, the coming of Christ, the times of refreshing, and the times of restoration of all things. This is in harmony with the uniform representation given in the eschatology of the New Testament: the Parousia, the end of the age, the consummation of the kingdom of God, the destruction of Jerusalem, the judgment of Israel, all synchronies. To find the date of one is to fix the date of all. We have already seen how definitely the time was fixed for the fulfillment of some of these events. The Son of man was to come in His kingdom before the death of some of the disciples. The catastrophe of Jerusalem was to take place before the living generation had passed away. The great and notable day of the Lord is represented by Peter in the preceding chapter as overtaking that ‘untoward generation.’ And now, in the passage before us, he as clearly intimates that the arrival of the times of refreshing, and of the restoration of all things, was contemporaneous with the ‘sending of Jesus Christ’ from heaven.
     But it may be said, How can so terrible a catastrophe as the destruction of Jerusalem be associated with times of refreshing or of restoration? There were two sides to the medal: there was the reverse as well as the obverse. Unbelief and impenitence would change ‘the times of refreshing’ into ‘the days of vengeance.’ If they ‘despised the riches of the goodness and forbearance and long- suffering of God, ‘then, instead of restoration, there would be destruction; and instead of the day of salvation there would be ‘the day of wrath, and revelation of the righteous judgment of God’ (Rom.2:4, 5).
     We know the fatal choice that Israel made; how ‘the wrath came upon them to the uttermost;’ and we know how it all came to pass at the appointed and predicted period, at the ‘close of the age,’ within the limits of that generation.
     We are thus enabled to define the period to which the apostle makes allusion in this passage, and conclude that it coincides with the Parousia.
     We are conducted to the same conclusion by another path. In Mt.19:20 our Lord declares to His disciples, ‘Verily I say unto you, that ye which have followed me, in the regeneration, when the Son of man shall sit in the throne of his glory…’ etc. We have already commented upon this passage, but it may be proper again to notice that the ‘regeneration’ [] of Matthew is the precise equivalent of the ‘restoration’ [] of the Acts. What is meant by the regeneration is clear beyond the shadow of a doubt, for it is the time ‘when the Son of man shall sit upon the throne of his glory.’ But this is the period when He comes to judge the guilty nation (Mt.25:31). There is no possibility of mistaking the time; no difficulty in identifying the event: it is the end of the age, and the judgment of Israel.
     We thus arrive at the same conclusion by another and independent route, thus immeasurably strengthening the force of the demonstration.
CHRIST SOON TO JUDGE THE WORLD.
ACTS 17: 31.-- ‘Because he hath appointed day in the which he will judge the world in righteousness by that man whom he has ordained.’
     We have already seen that the Lord Jesus Christ is declared to be constituted the Judge of men (John 5:22, 27). As clearly it is declared that the time of judgment is the Parousia. With equal distinctness we are taught that the Parousia was to fall within the term of the generation then living. The judgment was therefore viewed by Paul as being near. We have in the passage now before us an incidental but unnoticed confirmation of this fact. The words ‘he will judge’ do not express a simple future, but a speedy future, , He is about to judge, or will soon judge. This shade of meaning is not preserved in our English version, but it is not unimportant. Here, then, we are again met by the oft-recurring association of the Parousia and the judgment, both of which were evidently regarded by the apostle as nigh at hand.


THE PAROUSIA IN THE APOSTOLIC EPISTLES



INTRODUCTION
     WE have seen how the Parousia, or coming of Christ, pervades the Gospels from beginning to end. We find it distinctly announced by John the Baptist at the very commencement of his ministry, and it is the last utterance of Jesus recorded by John. Between these two points we find continual references to the event in various forms and on various occasions. We have seen also that the Parousia is generally associated with judgment,- that is, the judgment of Israel and the destruction of the temple and city of Jerusalem. The reason of this association of the coming of Christ with the judgment of Israel is very apparent. The Parousia was the culminating event in what may be called Messianic history, or the Theocratic government of the Jewish people. The incarnation and mission of the Son of God, though they had a general relation to the whole human race, had at the same time an especial and peculiar relation to the covenant nation, the children of Abraham. Christ was indeed the ‘second Adam,’ the new Head and Representative of the race, but before that, He was the Son of David and the King of Israel. His own declared view of His mission was, that it was first of all special to the chosen people,-- ‘I am not sent but to the lost sheep of the house of Israel ‘ (Mt.15:24). The very title which He claimed, ‘Christ,’ the Messiah, or Anointed One, was indicative of His relation to Judaism and the Theocracy, for it recognized Him as the rightful King, come in the fulness of time ‘to His own,’ to take possession of the throne of His father David. This special Judaic character of the mission of the Lord Jesus is constantly recognized in the New Testament scriptures, though it is often ignored by theologians and almost forgotten by Christians in general. Paul lays great stress upon it.
     ’Now I say that Jesus Christ was a minister of the circumcision, to confirm the promises made unto the fathers’(Rom.15:8); and we might well add, ‘to fulfill the threatenings’ as well. The phrase ‘the kingdom of God’ is distinctly a Messianic and Theocratic idea, and has a special and unique reference to Israel, over whom the Lord was King in a sense peculiar to that nation alone (Deut. 7:6; Amos 3:2). We shall see that ‘the kingdom of God’ is represented as arriving at its consummation at the period of the destruction of Jerusalem.
     That event marks the denouement of the great scheme of divine providence, or economy, as it is called, which began with the call of Abraham and ran a course of two thousand years. We may regard that scheme, the Jewish dispensation, not only as an important factor in the education of the world, but also as an experiment, on a large scale and under the most favorable circumstances, whether it were possible to form a people for the service, and fear, and love of God; a model nation, the moral influence of which might bless the world. In some respects, no doubt, it was a failure, and its end was tragic and terrible; but what is important for us to notice, in connection with this inquiry, is that the relation of Christ, the Son of David and King of Israel, to the Jewish nation explains the prominence given in the Gospels to the Parousia, and the events which accompanied it, as having a special bearing upon that people. Inattention to this has misled many theologians and commentators: -they have read ‘the earth,’ when only ‘the land’ was meant; ‘the human race,’ when only ‘Israel’ was intended; ‘the end of the world,’ when ‘the close of the age, or dispensation,’ was alluded to. At the same time it would be a serious mistake to undervalue the importance and magnitude of the event which took place at the Parousia. It was a great era in the divine government of the world: the close of an economy which had endured for two thousand years; the termination of one aeon and the commencement of another; the abrogation of the ‘old order’ and the inauguration of the new. It is, however, its special relation to Judaism which gives to the Parousia its chief significance and import.
     Passing from the Gospels to the Epistles we find that the Parousia occupies a conspicuous place in the teaching and writings of the apostles. It is natural and reasonable that it should be so. If their Master taught them in His lifetime that He was soon to come again; that some of themselves would live to see Him return; if in His farewell conversation with them at the Paschal supper He dwelt upon the shortness of the interval of His absence, and called it ‘ a little while;’ and if at His ascension divine messengers had assured them that He would come again even as they had seen Him go; it would be strange indeed if they could have forgotten or lost sight of the inspiring hope of a speedy reunion with the Lord. They certainly often express their expectation of His coming. That hope was the day-star and dawn that cheered them in the gloomy night of tribulation through which they had to pass: they comforted one another with the familiar watchword, ‘The Lord is at hand.’ They felt that at any moment their hope might become a reality. They waited for it, looked for it, longed for it, and exhorted one another to watchfulness and prayer. So the Lord had commanded them, and so they did. Could they be mistaken? Is it possible that they cherished illusions on this subject? May they not have misunderstood the teachings of the Lord? If this were possible, it would shake the foundations of our faith. If the apostles could have been in error respecting a matter of fact about which they had the most ample means of information, and on which they professed to speak with authority as the organs of a divine inspiration, what confidence could be reposed in them on other subjects, in their nature obscure, abstruse, and mysterious? No one who has any faith in the assurance which the Savior gave His disciples that He would send the Holy Spirit to ‘guide them into all the truth,’ to ‘teach them all things,’ and to ‘bring all things to their remembrance that he had said unto them,’ can doubt that the authority with which the apostles speak concerning the Parousia is equal to that of our Lord Himself. The hypothesis that a distinction may be made between what they believed and taught on this subject, and what they believed and taught on other subjects, will not bear a moment’s examination. The whole of their teaching rests upon the same foundation, and that foundation the same on which rests the doctrine of Christ Himself.
     We now proceed to examine the references to the Parousia contained in the Epistles of Paul,-- taking them in their chronological order, so far as this may be said to be ascertained.

THE PAROUSIA IN THE EPISTLES TO THE THESSALONIANS
THE FIRST EPISTLE TO THE THESSALONIANS
     It is generally agreed that this is the earliest of all the apostolic epistles, and its date is assigned to the year A.D. 52, sixteen years after the conversion of Paul, [1] and twenty-two years after the crucifixion of our Lord. It is evident, therefore, that any suggestions of inexperience, or new-born enthusiasm, being visible in this epistle, afterwards toned down by the riper judgment of subsequent years, are quite out of place. We can detect no difference in the faith and hope of ‘Paul the aged’ and that of the ‘weighty and powerful’ writer of this epistle. It is, therefore, most instructive to observe the sentiments and beliefs which were manifestly current and prevalent in the minds of the early Christians.
     Bengel remarks: ‘The Thessalonians were filled with the expectation of Christ’s advent. So praiseworthy was their position, so free and unembarrassed was the rule of Christianity among them, that they were able to look each hour for the coming of the Lord Jesus.’ [2] This is strange reasoning. It is true the Thessalonians were filled with the expectation of Christ’s speedy coming, but if in this expectation they were deceived, where is the praiseworthiness of laboring under a delusion? If it was an amiable weakness, ‘sancta simplicitas,’ to expect the speedy return of Christ, it seems a poor compliment to praise their credulity at the expense of their understanding.
     We shall find, however, that the Christians of Thessalonica stand in no need of any apology for their faith.

EXPECTATION OF THE SPEEDY COMING OF CHRIST.
1 THESS. 1: 9, 10-- ‘Ye turned to God from your idols, to serve the living and true God; and to wait for his Son from the heavens, whom he raised from the dead, even Jesus, who delivers us from the coming wrath.’
     This passage is interesting as showing very clearly the place which the expected coming of Christ held in the belief of the apostolic churches. It was in the front rank; it was one of the leading truths of the Gospel. Paul describes the new attitude of these Thessalonian converts when they ‘turned from their idols to serve the living and true God;’ it was the attitude of ‘waiting for his Son.’ It is very significant that this particular truth should be selected from among all the great doctrines of the Gospel, and should be made the prominent feature which distinguished the Christian converts of Thessalonica. The whole Christian life is apparently summed up under two heads, the one general, the other particular: the former, the service of the living God; the latter, the expectation of the coming of Christ. It is impossible to resist the inference, (1) That this latter doctrine constituted an integral part of apostolic teaching. (2) That the expectation of the speedy return of Christ was the faith of the primitive Christians. [3] For, how were they to wait? Not surely, in their graves; not in Heaven; nor in Hades; plainly while they were alive on the earth. The form of the expression, ‘to wait for his Son from the heavens,’ manifestly implies that they, while on earth, were waiting for the coming of Christ from heaven. Alford observes ‘that the especial aspect of the faith of the Thessalonians was hope; hope of the return of the Son of God from heaven;’ and he adds this singular comment: ‘This hope was evidently entertained by them as pointing to an event more immediate than the church has subsequently believed it to be. Certainly these words would give them an idea of the nearness of the coming of Christ; and perhaps the misunderstanding of them may have contributed to the notion which the apostle corrects, 2Thess. 2:1.’ This is a suggestion that the Thessalonians were mistaken in expecting the Savior’s return in their own day. But whence did they derive this expectation? Was it not from the apostle himself? We shall presently see that the Thessalonians erred, not in expecting the Parousia, or in expecting it in their own day, but in supposing that the time had actually arrived.
     The last clause of the verse is no less important,- ‘Jesus, who delivers us from the coming wrath.’ These words carry us back to the proclamation of John the Baptist,-- ‘Flee from the coming wrath.’ It would be a mistake to suppose that Paul here refers to the retribution which awaits every sinful soul in a future state; it was a particular and predicted catastrophe which he had in view. ‘The coming wrath’ [] of this passage is identical with the ‘coming wrath’ [] of the second Elijah; it is identical with ‘the days of vengeance,’ and ‘wrath upon this people,’ predicted by our Lord, Luke 21:23. It is ‘the day of wrath, and revelation of the righteous judgment of God,’ spoken of by Paul, Rom 2:5. That coming ‘dies irae’ always stands out distinct and visible throughout the whole of the New Testament scriptures. It was now not far off, and though Judea might be the centre of the storm, yet the cyclone of judgment would sweep over other regions, and affect multitudes who, like the Thessalonians, might have been thought beyond its reach. We know from Josephus how the outbreak of the Jewish war was the signal for massacre and extermination in every city where Jewish inhabitants had settled. It was to this ubiquity of ‘the coming wrath’ that our Lord referred when He said, ‘Wheresoever the body is, thither will the eagles be gathered together’ (Luke 17:37). Here again, as we have so frequently had occasion to remark, the Parousia is associated with the judgment.


‘THE WRATH’ COMING UPON THE JEWISH PEOPLE.
1Thess. 2:16 -- ‘But the wrath is come upon them to the uttermost.’
     Here the apostle represents the ‘coming wrath’ as already come. Now it is certain that the judgment of Israel, that is, the destruction of Jerusalem and the extinction of the Jewish nationality, had not yet taken place. Bengel seems to think that the apostle alludes to a fearful massacre of Jews that had just occurred at Jerusalem, where ‘an immense multitude of persons (some say more than thirty thousand) were slain.’ [4] Alford’s explanation is: ‘He looks back on the fact in the divine counsels as a thing in past time, q.d. “was appointed to come;” not “has come.” Jonathan Edwards, in his sermon on this text, refers it to the approaching destruction of Jerusalem. “The wrath is come,” i.e. it is just at hand; it is at the door: as it proved with respect to that nation: their terrible destruction by the Romans was soon after the apostle wrote this epistle.” [5] Either Bengel’s supposition is correct, or the final catastrophe was, in the apostle’s view, so near and so sure that he spoke of it as an accomplished fact.
     We may trace a very distinct allusion in the language of the apostle in verses 15 and 16 to our Lord’s denunciations of ‘that wicked generation’ (Mt.23:31, 32, 36).

THE BEARING OF THE PAROUSIA ON THE DISCIPLES OF CHRIST
1Thess. 2:19 -- ‘For what is our hope, or joy, or crown of rejoicing? Are not even ye in the presence of our Lord Jesus at his coming?’
     The uniform teaching of the New Testament is, that the event which was to be so fatal to the enemies of Christ was to be an auspicious one to His friends. Everywhere the most malignant opposers and persecutors of Christianity were the Jews; the annihilation of the Jewish nationality, therefore, removed the most formidable antagonist of the Gospel and brought rest and relief to suffering Christians. Our Lord had said to His disciples, when speaking of this approaching catastrophe, ‘When these things begin to come to pass, then look up, and lift up your heads, for your redemption draws nigh’ (Luke 21:28). But this explanation is far from exhausting the whole meaning of such passages. It cannot be doubted that the Parousia is everywhere represented as the crowning day of Christian hopes and aspirations; when they would ‘inherit the kingdom,’ and ‘enter into the joy of their Lord.’ Such is the plain teaching both of Christ and His apostles, and we find it clearly expressed in the words of Paul now before us. The Parousia was to be the consummation of glory and felicity to the faithful, and the apostle looked for ‘his crown’ at the Lord’s ‘coming.’


CHRIST TO COME WITH ALL HIS HOLY ONES
1Thess. 3:13  -- ‘To the end that he may establish your hearts unblameable in holiness before God, even our Father, at the coming of our Lord Jesus with all his holy’ [ones].
     This passage furnishes another proof that the apostle regarded the period of our Lord’s coming as the consummation of the blessedness of His people. He here represents it as a judicial epoch when the moral condition and character of men would be scrutinized and revealed. This is in accordance with 1Cor. 4:5; ‘Judge nothing before the time, until the Lord come, who both will bring to light the hidden things of darkness, and will make manifest the counsels of the hearts: and then shall every man have praise of God.’ Similarly in Col.1:22 we find an almost identical expression, - ‘To present you holy, and unblameable, and unreproveable in his sight,’ words which can only be understood as referring to a judicial investigation and approval.
     That this prospect was not distant, but, on the contrary, very near, the whole tenor of the apostle’s language implies. Is Paul still without his crown of rejoicing? Are his Thessalonian converts still waiting for the Son of God from heaven? Are they not yet ‘established in holiness before God’? not yet presented holy, and unblameable, and unreproveable in His sight? For this was to be their felicity ‘at the coming of the Lord Jesus,’ and not before. If that event therefore has never yet taken place, what becomes of their eager expectation and hope? If they could have known that hundreds and thousands of years must first slowly run their course, could Paul and his children in the faith have been thus filled with transport at the thought of the coming glory? But on the supposition that the Parousia was close at hand; that they might all expect to witness its arrival, then how natural and intelligible all this eager anticipation and hope become. That both the apostle and the Thessalonians believed that ‘the coming of the Lord was drawing nigh,’ is so evident that it scarcely requires any argument to prove it. The only question is, were they mistaken, or were they not?
     A remark may be added on the concluding word of the passage. , holy, may refer to angels, or men, or to both. There is nothing in the text to determine the reference. It is true that in the next chapter (ver. 14) we are told that ‘them also which sleep in Jesus will God bring with him’ but this seems to refer rather to the raising of the sleeping saints from their graves, than of their coming from heaven with Him. We are therefore precluded from referring  to the dead in Christ. The more so that Christ at His coming is always represented as attended by His angels.
     ‘He shall come with his angels’ (Mt.16:27); ‘with the holy angels’ (Mark 8:38); ‘with his mighty angels’ (2Thess.1:7); ‘all his holy angels with him’ (Mt.25:1).

     This is in accordance also with Old Testament usage. The royal state of Jehovah when He came to give the law at Mount Sinai is thus described,-- ‘He came with ten thousands’ i.e., of saints, angels (Dent.33:2). ‘The chariots of God are twenty thousand, even thousands of angels; the Lord is among them as in Sinai’ (Psa.68:17). ‘Ye received the law by the disposition [at the injunction, - Alford] of angels’ (Acts 7:53). We may therefore take it as probable that the reference in this passage is to the angels.


EVENTS ACCOMPANYING THE PAROUSIA
1. The Resurrection of the Dead in Christ.
2. The Rapture of the Living Saints to Heaven.
1Thess. 4:13-17 -- ‘But I would not have you to be ignorant, brethren, concerning them which are asleep, that ye sorrow not, even as others which have no hope. For if we believe that Jesus died and rose again, even so them also which sleep in Jesus will God bring with him. For this we say unto you by [in] the word of the Lord, that we which are alive and remain unto the coming of the Lord, shall not prevent [come before, take precedence of] them which are asleep. For the Lord himself shall descend from heaven with a shout, with the voice of the archangel and with the trump of God: and first the dead in Christ shall rise then we which are alive and remain shall be caught up together with them in the clouds, to meet the Lord in the air: and so shall we ever be with the Lord.’
     These explanations of Paul are evidently intended to meet a state of things which had begun to manifest itself among the Christians of Thessalonica, and which had been reported to him by Timotheus. Eagerly looking for the coming of Christ, they deplored the death of their fellow Christians as excluding them from participation in the triumph and blessedness of the Parousia. ‘They feared that these departed Christians would lose the happiness of witnessing their Lord’s second coming, which they expected soon to behold.’ [6]- To correct this misapprehension the apostle makes the explanations contained in this passage.
     First, be assures them that they had no reason to regret the departure of their friends in Christ, as if they had sustained any disadvantage by dying before the coming of the Lord; for as God had raised up Jesus from the dead, so He would raise up His sleeping disciples from their graves, at His return in glory.
     Secondly, he informs them, on the authority of the Lord Jesus, that those of themselves who lived to see His coming would not take precedence of, or have any advantage over, the faithful who had deceased before that event.

    Thirdly, he describes the order of the events attending the Parousia: --

1. The descent of the Lord from heaven with a shout, with the voice of the archangel, and the trump of God.
2. The raising up of the dead who had departed in the Lord.
3. The simultaneous rapture of the living saints, along with the resuscitated dead, into the region of the air, there to meet their coming Lord.
4. The everlasting reunion of Christ and His people in heaven.

     The legitimate inference from the words of Paul in ver. 15, ‘we who are alive and remain unto the coming of the Lord,’ is that he anticipated it as possible, and even probable, that his readers and himself would be alive at the coming of the Lord. Such is the natural and obvious interpretation of his language. Dean Alford observes, with much force and candor, -
‘Then, beyond question, he himself expected to be alive, together with the majority of those to whom he was writing, at the Lord’s coming. For we cannot for a moment accept the evasion of Theodoret and the majority of ancient commentators (viz. that the apostle does not speak of himself personally, but of those who should be living at the period), but we must take the words in their only plain grammatical meaning, that “we which are alive and remain” [] are a class distinguished from “they that sleep” [] by being yet in the flesh when Christ comes, in which class by prefixing “we” he includes his readers and himself. That this was his expectation we know from other passages, especially from 2Cor. 5.’ [7]
     But while thus admitting that the apostle held this expectation, Alford treats it as a mistaken one, for he goes on to say:
‘Nor need it surprise any Christian that the apostles should in this matter of detail have found their personal expectation liable to disappointment respecting a day of which it is so solemnly said that no man knows its appointed time, not the angels in heaven, not the Son, but the Father only (Mark 13. 32).’
     In like manner we find the following remarks in Conybeare and Howson (chap. 11.):
‘The early church, and even the apostles themselves, expected their Lord to come again in that very generation. Paul himself shared in that expectation, but, being under the guidance of the Spirit of truth, he did not deduce therefrom any erroneous practical conclusion.’
     But the question is, had the apostles sufficient grounds for their expectation? Were they not fully justified in believing as they did? Had not the Lord expressly predicted His own coming within the limit of the existing generation? Had He not connected it with the overthrow of the temple and the subversion of the national polity of Israel? Had He not assured His disciples that in ‘a little while’ they should see Him again? Had He not declared that some of them should live to witness His return? And after all this, is it necessary to find excuses for Paul and the early Christians, as if they had labored under a delusion? If they did, it was not they who were to blame, but their Master. It would have been strange indeed if, after all the exhortations which they bad received to be on the alert, to watch, to live in continual expectancy of the Parousia, the apostles had not confidently believed in His speedy coming, and taught others to do the same. But it Would seem that Paul rests his explanations to the Thessalonians on the authority of a special divine communication made to himself, ‘ This I say unto you by the word of the Lord,’ etc. This can hardly mean that the Lord had so predicted in His prophetic discourse on the Mount of Olives, for no such statement is recorded; it must therefore refer to a revelation which he had himself received. How, then, could he be at fault in his expectations? It is strange that so great incredulity should exist in this day respecting the plain sense of our Lord’s express declarations on this subject. Fulfilled or unfulfilled, right or wrong, there is no ambiguity or uncertainty in His language. It may be said that we have no evidence of such facts having occurred as are here described,-- the Lord descending with a shout, the sounding of the trumpet, the raising of the sleeping dead, the rapture of the living saints. True; but is it certain that these are facts recognizable by the senses? is their place in the region of the material and the visible? As we have already said, we know and are sure that a very large portion of the events predicted by our Lord, and expected by His apostles, did actually come to pass at that very crisis called ‘the end of the age.’ There is no difference of opinion concerning the destruction of the temple, the overthrow of the city, the unparalleled slaughter of the people, the extinction of the nationality, the end of the legal dispensation. But the Parousia is inseparably linked with the destruction of Jerusalem; and, in like manner, the resurrection of the dead, and the judgment of the ‘wicked generation,’ with the Parousia. They are different parts of one great catastrophe; different scenes in one great drama. We accept the facts verified by the historian on the word of man; is it for Christians to hesitate to accept the facts which are vouched by the word of the Lord?


EXHORTATIONS TO WATCHFULNESS IN PROSPECT OF THE PAROUSIA.
1Thess. 5:1-10.-- ‘But of the times and the seasons, brethren, ye have no need that I write unto you. For yourselves know perfectly that the day of the Lord so cometh as a thief in the night. For when they shall say, Peace and safety; then sudden destruction comes upon them, as travail upon a woman with child; and they shall not escape. But ye, brethren, are not in darkness, that that day should overtake you as a thief. Ye are all the children of light, and the children of the day: we are not of the night, nor of darkness. Therefore let us not sleep as do others; but let us watch and be sober. For they that sleep, sleep in the night; and they that be drunken are drunken in the night. But let us, who are of the day, be sober, putting on the breastplate of faith and love; and for a helmet, the hope of salvation. For God has not appointed us to wrath, but to obtain salvation by our Lord Jesus Christ, who died for us, that, whether we wake or sleep, we should live together with Him.’
     It is manifest that there would be no meaning in these urgent calls to watchfulness unless the apostle believed in the nearness of the coming crisis. Was it to the Thessalonians, or to some unborn generation in the far distant future, that Paul was penning these lines? Why urge men in A.D. 52 to watch, and be on the alert, for a catastrophe which was not to take place for hundreds and thousands of years? Every word of this exhortation supposes the crisis to be impending and imminent.
     To say that the apostle writes not for any one generation, nor to any persons in particular, is to throw an air of unreality into his exhortations from which reverent criticism revolts. He certainly meant the very persons to whom he wrote, and who read this epistle, and he thought of none others. We cannot accept the Suggestion of Bengel that the ‘we which are alive and remain’ are only imaginary personages, like the names Caius and Titius (John Doe and Richard Roe); for no one can read this epistle without being conscious of the warm personal attachment and affection to individuals which breathes in every line. We conclude, therefore, that the whole had a direct and present bearing upon the actual position and prospects of the persons to whom the epistle is addressed.

PRAYER THAT THE THESSALONIANS MIGHT SURVIVE UNTIL THE COMING OF CHRIST.
1THESS. 5:23 -- ‘Now may the God of peace himself sanctify you wholly, and may your spirit, and soul, and body, all together be preserved blameless at the appearing of our Lord Jesus Christ.’ [8]
     If any shadow of a doubt still rested on the question whether Paul believed and taught the incidence of the Parousia in his own day, this passage would dispel it. No words can more clearly imply this belief than this prayer that the Thessalonian Christians might not die before the appearing of Christ. Death is the dissolution of the union between body, soul, and spirit, and the apostle’s prayer is that spirit, soul, and body might ‘all together’ [] be preserved in sanctity till the Lord’s coming. This implies the continuance of their corporeal life until that event.
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THE SECOND EPISTLE TO THE THESSALONIANS
     The Second Epistle to the Thessalonians appears to have been written shortly after the First, to correct the misapprehension into which some had fallen respecting the time of the Parousia, whether through an erroneous interpretation of the apostle’s former letter, or in consequence of some pretended communication circulated among them purporting to be from him. We learn from this epistle the precise nature of the mistake which some of the Thessalonians had committed. It was that the time of the Parousia had actually arrived. In consequence of this opinion some had begun to neglect their secular employments and subsist upon the charity of others. To check the evils which might arise, or had arisen, from such erroneous impressions, Paul wrote this second epistle, reminding them that certain events, which had not yet taken place, must precede the ‘day of the Lord.’ There is nothing, however, in the epistle to suggest that the Parousia was a distant event, but the contrary.

THE PAROUSIA A TIME OF JUDGMENT TO THE ENEMIES OF CHRIST,
AND OF DELIVERANCE TO HIS PEOPLE
2THESS 1:7-10. - ‘And to you who are troubled rest with us, when the Lord Jesus shall be revealed from heaven with his mighty angels, in flaming fire, taking vengeance on them that know not God, and that obey not the gospel of our Lord Jesus Christ: who shall be punished with everlasting destruction from the presence of the Lord and from the glory of his power: in that day when he shall come to be glorified in his saints, and to be admired in all them that believed.’
     It is obvious from the allusions in the commencement of this epistle that the Thessalonians were at this time suffering severely from the malice of their Jewish persecutors, and those ‘lewd fellows of the baser sort,’ who were in league with them (Acts 17:5). The apostle comforts them with the prospect of deliverance at the appearing of the Lord Jesus, which would bring rest to them and retribution to their enemies. This is in perfect accordance with the representations constantly made with respect to the Parousia, -- that it would be the time of judgment to the wicked, and the reward to the righteous. The apostle seems not to anticipate the ‘rest’ of which he speaks until the Parousia, ‘when the Lord Jesus shall be revealed from heaven,’ etc. It follows that the rest was conceived by Paul to be very near; for if the revelation of the Lord Jesus be an event still future, then we must conclude that neither the apostle nor the suffering Christians have yet entered into that rest. It will be observed that it is not said that death is to bring them rest, but ‘the apocalypse’ of the Lord Jesus from heaven: a clear proof that the apostle did not regard that apocalypse as a distant event.

      That this approaching ‘apocalypse,’ or revelation of the Lord Jesus from heaven, is identical with the Parousia predicted by our Savior, is so evident that it needs no proof. It is ‘the day of the Lord’ (Luke 17:24); ‘the day when the Son of man is revealed’ (Luke 17:30); ‘the day which shall be revealed in fire’ (1Cor.3:13); ‘the day which shall burn as a furnace’ (Mal. 4:1); ‘the great and dreadful day of the Lord’ (Mal. 4:5). It is the day when ‘the Son of man shall come in the glory of his Father with his angels, to reward every man according to his works’ (Mt.16:27). And once more, it is that day concerning which our Lord declared, ‘Verily I say unto you, There be some standing here which shall not taste of death till they see the Son of man coming in his kingdom’ (Mt.16:28).

     We are thus brought back to the same truth which everywhere meets us in the New Testament, that the Parousia, the day of Israel’s judgment, and the close of the Jewish dispensation, was not a distant event, but within the limit of the generation which rejected the Messiah.

     The objection will be urged, What had that to do with Thessalonica and the Christians there? How could the destruction of Jerusalem, or the extinction of the Jewish nationality, or the close of the Mosaic economy, affect persons at so great a distance from Judea as Thessalonica? Even if it were impossible to give a satisfactory answer to this objection, it would not alter the plain and natural meaning of words, or make it incumbent upon us to force an interpretation upon them which they will not bear. The scriptures must be allowed to speak for themselves -- a liberty which many will not concede. But with regard to the bearing of the Parousia on Christians in Thessalonica, or outside of Judea in general, it cannot be denied that the language of this passage, as of many others, intimates that it was an event in which all had a deep and personal interest. Nor is it enough to say that the most bitter antagonists of the Gospel in Thessalonica were Jews, and that the Jewish revolt was the signal for the massacre of the Jewish inhabitants in almost every city of the Empire. This may be true, but it is not the whole truth, according to apostolic teaching. We must admit, therefore, that as the eschatological scheme of the New Testament unfolds itself, it becomes apparent that the Parousia, and its accompanying events, did not relate to Judea exclusively, but had an ecumenical or world-wide aspect, so that Christians everywhere might look and long for it, and hail its coming as the day of triumph and of glory. As we proceed we shall find ample evidence of this larger aspect of ‘the day of Christ,’ as a great epoch in the divine administration of the world.

EVENTS WHICH MUST PRECEDE THE PAROUSIA
1. The Apostasy
2. The Revelation of the Man of Sin

2 THESS. 2:1-12 –‘But, as concerning the coming of our Lord Jesus Christ, and our gathering together unto him, we beseech you, brethren, that you be not soon shaken from your mind, nor be troubled, neither by spirit, nor by word, nor by letter, as from us, to the effect that the day of the Lord is come. Let no man deceive you by any means; for [that day shall not come] unless there shall have come the apostasy first, and the man of sin shall have been revealed, the son of perdition: who opposes and exalts himself above all that is called God, or an object of worship: so that he seats himself in the temple of God, and openly declares himself a god. Remember you not that, when I was yet with you, I told you these things? And now you know what hinders his being revealed in his own time. For the mystery of lawlessness is already working, only he who now hinders will hinder until he be taken out of the way. And then shall the lawless one be revealed, whom the Lord Jesus shall slay with the breath of his mouth, and shall destroy with the appearance of his coming: whose coming is after the working of Satan in all power and signs and wonders of falsehood, and in all deceit of unrighteousness for them that are perishing, because they received not the love of the truth, that they might be saved. And for this cause God is sending them the working of delusion, that they should believe the lies: that they all may be condemned who believed not the truth, but had pleasure in unrighteousness’
     Few passages have more exercised and baffled commentators, or are regarded to this day as involved in deeper obscurity, than the one before us. There is no reason, however, to suppose that it was unintelligible to the Thessalonians, for it refers to matters which had formed the topic of frequent conversation between them and the apostle, and possibly not a little of the obscurity of which expositors complain may arise from the fact that, to the Thessalonians, it was only necessary to give hints, rather than full explanations.

     The apostle begins by distinctly stating the subjects on which he is desirous of setting the Thessalonians right. They are, (1) ‘the coming of Christ,’ and (2) ‘our gathering together unto him.’ These are evidently regarded by the apostle as simultaneous, or, at all events, closely connected. What are we to understand by this ‘gathering together unto Christ’ at the Parousia? There is no doubt a reference here to our Lord’s own words, Mt.26:31: ‘He shall send his angels with a great sound of a trumpet, and they shall gather together his elect from the four winds,’ etc. The [shall gather together] in the gospel in evidently the [the gathering together] of the epistle; and we have another reference to the same event and the same period in 1Thess.4:16,17: ‘For the Lord himself shall descend from heaven with a shout, with the voice of the archangel, and with the trump of God,’ etc. This can be nothing else, then, than the summoning of the living and the dead to the tribunal of Christ.

     That great and solemn ‘gathering’ the Thessalonians had been taught to ‘wait for;’ but it appears they were laboring under some misapprehension concerning the time of its arrival. Some of them had formed the opinion that ‘the day of Christ’ had actually arrived. It is important to observe that our English version does not give the correct rendering of this word. The apostle does not say, ‘as that the day of Christ is at hand,’ but ‘as that the day of Christ is present, or, is actually come,’ The constant teaching of Paul was, that the day of Christ was at hand, and it would have been to contradict himself to tell Christians of Thessalonica that that day was not at hand. Yet nothing is more common than to find some of our most respectable scholars and critics deny that the apostles and early Christians expected the Parousia in their own day, on the strength of the erroneous rendering of this word . Even so eminent an authority as Moses Stuart says, in reply to Tholuck:---
‘This interpretation (viz. The speedy advent of Christ) was formally and strenuously corrected in 2Thess. 2. Is it not enough that Paul has explained his own words? Who can safely venture to give them a meaning different from what he gives?’
So, too, Albert Barnes:---
‘If Paul here refers to his former epistle, -- which might easily be understood as teaching that the end of the world was near, -- we have the authority of the apostle himself that he meant to teach no such thing.’
Most singular of all is the explanation of Dr. Lange: --
‘The first epistle [to the Thessalonians] is pervaded by the fundamental thought, “the Lord will come speedily:” the second, by the thought, “the Lord will not yet come speedily.” Both of these are in accordance with the truth; because, in the first part, the question is concerning the coming of the Lord in His dynamic rule in a religious sense; and, in the second part, concerning the coming of the Lord in a definite historical and chronological sense.’
     What can be more arbitrary and whimsical than such a distinction? What more empirical than such treatment of scripture, by which it is made to say Yes and No; to affirm and to deny; to declare that an event is nigh and distant, in the same breath? Who would presume to interpret scripture if it spoke in such ambiguous language as this?

     We hold by the ‘definite historical and chronological sense’ of the Parousia, and by no other. It is the only sense which is respectful to the word  of God and satisfactory to sober criticism. The apostle does not correct himself, nor does he refer to two different ‘comings,’ but he corrects the mistake of the Thessalonians, who affirmed that the day of Christ had actually come. In every instance in which the word occurs in the New Testament it refers to what is present, and not to what is future. To Greek scholars it is unnecessary to point this out, but to English readers it may be satisfactory to refer to competent authorities.

Dr. Manton, comparing the force of the words and [draws nigh] (Jas.5:8; 1Pet. 4:17), observes:---
‘There is some difference in the words, for signifies it draws near, , it is begun already.’
Bengel says:---
‘Extreme proximity is signified by this word; for is present.’
Whiston, the translator of Josephus, has the following note:--
‘ is here, and in many other places of Josephus, immediately at hand; and is to be so expounded 2Thess. 2:2, where some falsely pretended that Paul had said, either by word of mouth or by an epistle, or by both, “that the day of Christ was immediately at hand;” for still Paul did then plainly think that day not many years future.
Dr. Paley observes:---
‘It should seem that the Thessalonians, or some however amongst them, had from this passage (1Thess. 4:15-17) conceived an opinion (and that not very unnaturally) that the coming of Christ was to take place instantly: and that persuasion had produced, as it well might, much agitation in the church.’
Conybeare and Howson translate,--
“That the day of the Lord is come;” adding the following note: -- ‘Literally, “is present.” So the verb is always used in New Testament.’
Dean Alford comments thus:--
‘The day of the Lord is present (not is at hand), occurs six time besides in the New Testament, and always in the sense of being present. Besides which, Paul could not have so written, nor could the Spirit have so spoken by him. The teaching of the apostles was, and of the Holy Spirit in all ages has been, that the day of the Lord is at hand. But these Thessalonians imagined it to be already come, and accordingly were deserting their pursuits in life, and falling into other irregularities, as if the day of grace were closed.’
The very general misconception which prevails respecting the meaning of this verse renders it of the utmost importance that it should be correctly apprehended.

It is easy to understand how the erroneous opinion of the Thessalonians should have ‘troubled and shaken’ their minds. It was calculated to produce panic and disorder. History tells us that a general belief prevailed in Europe towards the close of the tenth century that the year 1000 would witness the coming of Christ, the day of judgment, and the end of the world. As the time drew near, a general panic seized the minds of men. Many abandoned their homes and their families, and repaired to the Holy Land; others made over their lands to the church, or permitted them to be uncultivated, and the whole course of ordinary life was violently disturbed and deranged. A similar delusion, though on a smaller scale, prevailed in some parts of the United States in the year 1843, causing great consternation among multitudes, and driving many persons out of their senses. Facts like these show the wisdom which ‘hid the day and the hour’ of the Son of man’s coming, so that, while all might be watchful, none should be thrown into agitation.

In the third verse the apostle intimates that ‘the day of Christ’ must be preceded by two events:---(1) The coming of ‘the apostasy,’ and (2) the manifestation of ‘the man of sin.’
Could we place ourselves in the situation and circumstances of the Christians of Thessalonica when this epistle was written; could we call up the hopes and fears, the expectations and apprehensions, the social and political agitations of that period, we might be better able to enter into the explanations of Paul. Doubtless the Thessalonians understood him perfectly. As Paley justly observes, ‘No man writes unintelligibly on purpose,’ and we cannot suppose that he would tantalize them with enigmas which could only perplex and bewilder them more than ever.

The first question that presents itself is, Are the ‘apostasy’ and the ‘man of sin’ identical? Do they both point to the same thing? It is the opinion of many, perhaps of most, expositors that they are virtually one and the same. But evidently they are distinct and separate things. The apostasy represents a multitude, the man of sin a person; so that though they may be in some respects connected, they are not to be confounded; they may exist contemporaneously, but they are not identical.
The Apostasy
Paul does not at present dwell upon ‘the apostasy,’ but, having simply named it as to come, passes on to the description of ‘the man of sin.’ We may here, however, refer to the fact that ‘the falling away’ was no new idea to the disciples of Christ. The Savior had expressly predicted its coming in His prophetic discourse, Mt.24:10,12, and Paul elsewhere gives as full a delineation of the apostasy as he here does of the man of sin. (See 1Tim.4:1-3; 2Tim.3:1-9.) It can only refer to that defection from the faith so clearly predicted by our Lord, and described by His apostles, as indicative of ‘the last days.’ But this topic will come to be considered in its proper place.
The Man of Sin
It is of utmost importance in entering upon this field of inquiry to find some principle which may guide and govern us in the investigation. We find such a principle in the very simple and obvious consideration that the apostle is here referring to circumstances which lay within the ken of the Thessalonians themselves. If the Parousia itself, to which the development of the apostasy and the appearing of the man of sin were antecedent, was declared by the word of the Lord to fall within the period of the existing generation, it follows that ‘the apostasy’ and ‘the man of sin’ lay nearer to them than the Parousia. Besides, if we suppose ‘the apostasy’ and ‘the man of sin’ to lie far beyond the times of the Thessalonians, what would be the use of giving them explanations and information about matters which were not at all urgent, and which, in fact, did not concern them at all? Is it not obvious that whoever the man of sin may be, he must be someone with whom the apostle and his readers had to do? Is he not writing to living men about matters in which they are intensely interested? Why should he delineate the features of this mysterious personage to the Thessalonians if he was one with whom the Thessalonians had nothing to do, from whom they had nothing to fear, and who would not be revealed for ages yet to come? It is clear that he speaks of one whose influence was already beginning to be felt, and whose unchecked and lawless fury would ere long burst forth. All this lies on the very surface, obvious and unquestionable. But this is not all. It appears certain that the Thessalonians were not ignorant what person was intended by the man of sin. It was not the first time that the apostle had spoken with them on the subject. He says, ‘Remember you not, that when I was yet with you, I kept telling you these things? and now you know what hinders his being revealed in his own time.’ This language plainly indicates that the apostle and his readers were well acquainted with the name ‘man of sin,’ and knew who was designated thereby. If so, and it seems unquestionable, the area of investigation becomes greatly contracted, and the probabilities of discovery proportionately increased. What the Thessalonians had ‘talked about,’ ‘remembered,’ and ‘knew,’ must have been something of living and present interest; in short, must have belonged to contemporary history.
But why does not the apostle speak out frankly? Why this reserve and reticence in darkly hinting what he does not name? It was not from ignorance; it could not be from the affectation of mystery. There must have been some strong reason for this extreme caution. No doubt; but of what nature? Why should he have been in the habit, as he says, of speaking so freely on the subject in private, and then write so obscurely in his epistle? Obviously, because it was not safe to be more explicit. On the one hand, a hint was enough, for they could all understand his meaning; on the other, more than a hint was dangerous, for to name the person might have compromised himself and them.

From what quarter, then, was danger to be apprehended from too great freedom of speech? There were only two quarters from which the Christians of the apostolic age had just cause for apprehension, -- Jewish bigotry and Roman jealousy. Hitherto the Gospel had suffered most from the former: the Jews were everywhere the instigators in ‘stirring up the Gentiles against the brethren.’ But the power of Rome was jealous, and the Jews knew well how to awaken that jealousy; in Thessalonica itself they had got up the cry, ‘These all do contrary to the decrees of Cæsar.’ Which of these causes, then, may have sealed the lips of the apostle? Not fear of the Jews, for nothing that he could say was likely to make their hostility more bitter; nor had the Jews any direct civil authority by which they could inflict injury upon the Christian cause. We conclude, therefore, that it was from the Roman power that the apostle apprehended danger, and that his reticence was occasioned by the desire not to involve the Thessalonians in the suspicion of disaffection and sedition.

Let us now turn to the description of ‘the man of sin’ given by the apostle, and endeavor to discover, if possible, whether there was any individual then existing in the Roman Empire to whom it will apply.
1.  The description requires that we should look, not for a system or abstraction, but an individual, a ‘man’.

2.  He is evidently not a private, but a public person. The powers with which he is invested imply this.

3.  He is a personage holding the highest rank and authority in the State.

4.  He is heathen, and not Jewish.

5.  He claims divine names, prerogatives, and worship.

6.  He pretends to exercise miraculous power.

7.  He is characterized by enormous wickedness. He is ‘the man of sin,’ i.e. the incarnation and embodiment of evil.

8.  He is distinguished by lawlessness as a ruler.

9.  He had not yet arrived at the fulness of his power when the apostle wrote; there existed some hindrance or check to the full development of his influence.

10. The hindrance was a person; was known to the Thessalonians; and would soon be taken out of the way.

11. The ‘lawless one,’ the ‘man of sin,’ was doomed to destruction. He is ‘the son of perdition,’ ‘whom the Lord shall slay.’
12. His full development, or ‘manifestation,’ and his destruction are immediately to precede the Parousia. ‘The Lord shall destroy him with the brightness of his coming.’
With these descriptive marks in our hands can there be any difficulty in identifying the person in whom they are all found? Were there three men in the Roman Empire who answered this description? Were there two? Assuredly not. But there was one, and only one. When the apostle wrote he was on the steps of the Imperial throne---a little longer and he sat on the throne of the world. It is NERO, the first of the persecuting emperors; the violator of all laws, human and divine; the monster whose cruelty and crimes entitle him to the name ‘the man of sin.’
It will at once be apparent to every reader that all the features in this hideous portraiture belong to Nero; but it is remarkable how exact is the correspondence, especially in those particulars which are more recondite and obscure. He is an individual---a public person---holding the highest rank in the State; heathen, and not Jewish; a monster of wickedness, trampling upon all law. But how striking are the indications that point to Nero in the year when this epistle was written, say A.D.52 or 53. At that time Nero was not yet ‘manifested;’ his true character was not discovered; he had not yet succeeded to the Empire. Claudius, his step-father, lived, and stood in the way of the son of Agrippina. But that hindrance was soon removed. In less than a year, probably, after this epistle was received by the Thessalonians, Claudius was ‘taken out of the way,’ a victim to the deadly practice of the infamous Agrippina; her son also, according to Suetonius, being accessory to the deed. But ‘the mystery of lawlessness was already working;’ the influence of Nero must have been powerful in the last days of the wretched Claudius; the very plots were probably being hatched that paved the way for the accession of the son of the murderess. A few months more would witness the advent to the throne of the world of a miscreant whose name is gibbeted in everlasting infamy as the most brutal of tyrants and the vilest of men.

The remaining notes of the description are no less true to the original. The claim to divine honors; the opposing and exalting himself above all that is called God, or an object of worship; his seating himself in the temple of God, showing himself to be a god; all are distinctive of Nero.

The assumption of divine prerogatives, indeed, was common to all Roman Emperors. ‘Divus,’ god, was inscribed on their coins and statues. The Emperor might be said to ‘exalt himself above all that is called God, or an object of worship,’ by monopolizing to himself all worship. This fact is placed in a striking light in the following remarks of Dean Howson:---
‘The image of the Emperor was at that time the object of religious reverence; he was a deity on earth; and the worship paid to him was a real worship. It is a striking thought, that in those times (setting aside effete forms of religion) the only two genuine worships in the civilized world were the worship of a Tiberius or a Nero on the one hand, and the worship of Christ on the other.’
The attempt of Caligula to set up his statue in the temple of God in Jerusalem had driven the Jews to the brink of rebellion, and it is just possible that this fact may have given their peculiar form to the description of the apostle. Certainly it suggested to Grotius that Caligula must be the person intended to be portrayed; but the date of the epistle renders this opinion untenable. Nero, however, came behind none of his predecessors in his impious assumption of divine prerogatives. Dio Cassius informs us that when he returned victorious from the Grecian games, he entered Rome in triumph, and was hailed with such acclamations as these, ‘Nero the Hercules! Nero the Apollo! Thou August, August! Sacred voice! Eternal One.’ In all this we see sufficient evidence of the assumption of divine honors by Nero.

The same is true with respect to another note in this delineation,---the pretension to miraculous powers. ‘Whose coming is after the working of Satan with all power and signs and lying wonders’ (ver. 9). This pretension follows almost as a matter of course from the assumption of the prerogatives of deity.

It is to be supposed that the Imperial Divus would be credited with the possession of supernatural powers; and we find a very remarkable side-light thrown upon this subject in Rev. 13:13-15. At this stage of the investigation, however, it would not be desirable to enter into that region of symbolism, though we shall fully avail ourselves of its aid at the proper time.

Further, ‘the man of sin’ is doomed to perish. He is ‘the son of perdition,’ a name which he bears in common with Judas, and indicative of the certainty and completeness of his destruction. ‘The Lord is to slay him with the breath of his mouth, and to destroy him with the appearance of his coming.’ In this significant expression we have a note of the time when the man of sin is destined to perish, marked with singular exactitude. It is the coming of the Lord, the Parousia, which is to be the signal of his destruction; yet not the full splendor of that event so much as the first appearance or dawn of it. Alford (after Bengel) very properly points out that the rendering ‘brightness of his coming’ should be ‘the appearance of his coming,’ and he quotes the sublime expression of Milton,---’far off His coming shone.’ Bengel, with fine discrimination, remarks, ‘Here the appearance of His coming, or, at all events, the first glimmerings of His coming, are prior to the coming itself.’ This evidently implies that the man of sin was destined to perish, not in the full blaze of the Parousia, but at its first dawn or beginning. Now what do we actually find? Remembering how the Parousia is connected with the destruction of Jerusalem, we find that the death of Nero preceded the event. It took place in June A.D.68, in the very midst of the Jewish war which ended in the capture and destruction of the city and the temple. It might therefore be justly said that ‘the appearance, or dawn, of the Parousia’ was the signal for the tyrant’s destruction.

It does not follow that the death of Nero was to be brought about by immediate supernatural agency because it is said that ‘the Lord shall slay him with the breath of his mouth,’ etc. Herod Agrippa was smitten by the angel of the Lord, but this does not exclude the operation of natural causes: ‘he was eaten of worms, and gave up the ghost’ (Acts 12.23). So Nero was overtaken by the divine judgment, though he received his death-blow from the sword of the assassin, or from his own hand.

Lastly, it is scarcely necessary to make good the title of Nero to the appellation ‘the man of sin.’ It will be observed that it is the profligacy of his personal character that stamps him with this distinctive epithet, as if he were the very impersonation and embodiment of vice. Such, indeed, was Nero, whose name has become a synonym for all that is base, cruel, and vile; the highest in rank and the lowest in character in the Roman world: a monster of wickedness even among Pagans, who were not squeamish about morality and who were familiar with the most corrupt society on the face of the earth. The following graphic delineation of the character of Nero is taken from Conybeare and Howson:---
‘Over this distinguished bench of judges presided the representative of the most powerful monarchy which has ever existed, -- the absolute ruler of the whole civilized world. But the reverential awe which his position naturally suggested was changed into contempt and loathing by the character of the sovereign who now presided over that supreme tribunal. For Nero was a man whom even the awful attribute of “power equal to the gods” could not render august, except in title. The fear and horror excited by his omnipotence and his cruelty, were blended with contempt for his ignoble lust of praise and his shameless licentiousness. He had not as yet plunged into that extravagance of tyranny which, at a later period, exhausted the patience of his subjects and brought him to destruction. Hitherto his public measures had been guided by sage advisers, and his cruelty had injured his own family rather than the State. But already, at the age of twenty-five, he had murdered his innocent wife and his adopted brother, and had dyed his hands in the blood of his mother. Yet even these enormities seem to have disgusted the Romans less than the prostitution of the Imperial purple by publicly performing as a musician on the stage and a charioteer in the circus. His degrading want of dignity and insatiable appetite for vulgar applause drew tears from the councilors and servants of his house, who could see him slaughter his nearest relatives without remonstrance.’
But there is probably another reason why Nero is branded with this epithet. The name ‘man of sin’ was not unknown to Hebrew history. It had already been given to one who was not only a monster of cruelty and wickedness, but also a bitter enemy and persecutor of the Jewish people. It would not have been possible to pronounce a name more hateful to Jewish ears than the name of Antiochus Epiphanes. He was the Nero of his age, the inveterate enemy of Israel, the profaner of the temple, the sanguinary persecutor of the people of God. In the first Book of Maccabees we find the name ‘the man the sinner’ given to Antiochus (1Macc.2:48, 62), and it seems highly probable that the character and destined to a similar fate with Antiochus, the relentless tyrant and persecutor who became a monument of the wrath of God.

The parallel between ‘the man of sin’ and Antiochus Epiphanes is particularly noticed by Bengel, who points out that the description of the former in ver. 4 is borrowed from the description of the latter in Dan.11:36. The comment of Bengel is well worthy of quotation:---
‘This, then, is what Paul says: The day of Christ does not come, unless there be fulfilled (in the man of sin) what Daniel predicted of Antiochus; the prediction is more suitable to the man of sin, who corresponds to Antiochus, and is worse than he.’
We shall find in the sequel that this is not the only passage in which Antiochus Epiphanes is referred to as the prototype of Nero.

But the question may be asked, Why should the revelation of Nero in his true character be a matter of such concern to the apostle and the Christians of Thessalonica? The answer is not far to seek. It was the ferocity of this lawless monster that first let loose all the power of Rome to crush and destroy the Christian name. It was by him that torrents of innocent blood were to be shed and the most exquisite tortures inflicted upon unoffending Christians. It was before his sanguinary tribunal that Paul was yet to stand and plead for his life, and from his lips that the sentence was to come that doomed him to a violent death. But more than this, it was under Nero, and by his orders, that the final Jewish war was commenced, and that darkest chapter in the annals of Israel was opened which terminated in the siege and capture of Jerusalem, the destruction of the temple, and the extinction of the national polity. This was the consummation predicted by our Lord as the ‘end of the age’ and the ‘coming of his kingdom.’ The revelation of the man of sin, therefore, as antecedent to the Parousia, was a matter that deeply concerned every Christian disciple.

We can now understand why the apostle should use such caution in writing on a subject like this. It was from no affection of oracular obscurity, but from prudential motives of the most intelligible kind. There were many prying eyes and calumnious tongues in Thessalonica, that only waited an opportunity to denounce the Christians as disaffected and seditious men, secret plotters against the authority of Caesar. To write openly on such subjects would be in the highest degree indiscreet and perilous. Nor was it necessary; for they had discussed these matters before in many a private conversation. ‘Do you not recollect,’ he asks, ‘that when I was with you I was often telling you these things?’ More than hints were unnecessary to the Thessalonians, for they had a key to his meaning which subsequent readers had not. Nor is it greatly to be wondered at if obscurity has gathered round the teaching of the apostle on this subject. Events which to contemporaries are full of intense interest often become not only uninteresting but unintelligible to posterity. Yet it is somewhat strange that the very obvious reference to contemporary history, and to Nero, should have been so generally overlooked. This is the most ancient interpretation of the passage relating to the man of sin. Chrysostom, commenting on the mystery of iniquity, says, ‘He (Paul) speaks here of Nero as being the type of the Antichrist; for he also wished to be thought a god.’ This opinion is also referred to by Augustine, Theodoret, and others. Bengel, referring to the obstacle to the manifestation of the man of sin, says: ‘The ancients thought that Claudius was this check: hence it appears they deemed Nero, Claudius’ successor, the man of sin. Moses Stuart has collected a great number of authorities for the identification of Nero with the man of sin. He remarks: ‘The idea that Nero was the man of sin mentioned by Paul, and the Antichrist spoken of so often in the epistles of John, prevailed extensively and for a long time in the early church.’ And again: ‘Augustine says: What means the declaration, that the mystery of iniquity already works? . . . Some suppose this to be spoken of the Roman emperor, and therefore Paul did not speak in plain words, because he would not incur the charge of calumny for having spoken evil of the Roman emperor: although he always expected that what he had said would be understood as applying to Nero.’
We consider it a fact of peculiar importance that a conclusion arrived at on quite independent grounds should be found to have the sanction of some of the greatest names of antiquity. We are, however, not at all disposed to rest this interpretation upon external authority; we are inclined to think that the internal evidence in favor of the identification of Nero as the man of sin amounts almost, if not altogether, to demonstration. But we have yet to deal with the confirmation of this fact furnished by the Apocalypse, which we presume to think will produce conviction in every candid mind.

It would be improper to pass from the consideration of this deeply interesting passage without some notice of what may be called the popular Protestant interpretation, which finds here the rise and development of Popery and identifies the Pope as the man of sin. The interpretation is in may respects so plausible, and the points of correspondence so numerous, that it is not surprising that it should have found favor with perhaps the majority of commentators. There is a certain family likeness among all systems of superstition and tyranny, which makes it probable that some of the features which distinguish one may be found in all. But few expositors of any note or weight will now contend that all the descriptive notes of the man of sin are to be found in the Pope. Dean Alford justly observes:---
‘In the characteristic of ver. 4, the Pope does not, and never did, fulfill the prophecy. Allowing all the striking coincidences with the latter part of the verse which have been so abundantly adduced, it never can be shown that he fulfills the former part; so far is he from it, that the abject adoration and submission to and has ever been one of his most notable peculiarities. The second objection, of an external and historical character, is even more decisive. If the papacy be Antichrist, then has the manifestation been made, and endured now for nearly fifteen hundred years, and yet that day of the Lord is not come which, by the terms of our prophecy, such manifestations is immediately to precede.’


THE PAROUSIA IN THE EPISTLES TO THE CORINTHIANS
     The two epistles to the church in Corinth are believed to have been written in the same year (A.D.57). The contents are more varied than those of the Epistles to the Thessalonians, but we find many allusions to the anticipated coming of the Lord. That was the consummation to which, in Paul’s view, all things were hastening, and that for which all Christians were eagerly looking. It is represented as the decisive day when all the doubts and difficulties of the present would be resolved and all its wrongs redressed. That this great event was regarded by the apostle as at hand is implied in every allusion to the subject, while in several passages it is expressly affirmed in so many words.


THE FIRST EPISTLE TO THE CORINTHIANS
 ATTITUDE OF THE CHRISTIANS OF CORINTH IN RELATION TO THE PAROUSIA.

1Cor. 1:7 –‘Waiting [looking earnestly] for the coming of our Lord Jesus Christ, who shall also confirm you unto the end, that ye may be blameless in the day of our Lord Jesus Christ.’
     The attitude of expectation is which the Corinthians stood is here distinctly indicated, although it is feebly expressed by the rendering ‘waiting.’ The phrase used by the apostle is the same as in Romans 8:19, where the whole creation is represented as ‘groaning and travailing in pain waiting for the revelation of the sons of God’. Conybeare and Howson translate,-- ‘looking earnestly for the time when our Lord Jesus Christ shall be revealed to sight.’ Such an attitude plainly implies that the object expected was understood to be near; for it is obvious that if it were a great way off, the earnest looking and longing would end only in bitter disappointment. It may be said, Did not the Old Testament saints wait for the day of Christ? Did not Abraham rejoice to see His day, and was not that a distant prospect? True; but the Old Testament saints were nowhere given to understand that the first coming of Christ would take place in their own day, or within the limits of their own generation, nor were they urged and exhorted to be continually on the watch, waiting and looking for His coming. We have no reason whatever to suppose that their minds were constantly on the stretch, and their eyes eagerly straining in expectation of the advent, as was the case with the Christians of the apostolic age. The case of the aged Simeon is the proper parallel to the early Christians. It was revealed to him that he should not see death till he had seen the Lord’s anointed: he waited therefore ‘for the consolation of Israel.’ In like manner it was revealed to the Christians of the apostolic age that the Parousia would take place in their own day; the Lord had over and over again distinctly assured His disciples of this fact, they therefore cherished the hope of living to see the longed-for-day, and all the more because of the sufferings and persecutions to which they were exposed. Like the Thessalonians they regarded death as a calamity, because it seemed to disappoint the hope of seeing the Lord ‘coming in his kingdom.’ They wished to be ‘alive and remain unto the coming of the Lord.’ Billroth remarks: ‘The [revelation] refers to the visible advent of Christ, an event which Paul and the believers of that day imagined would take place within the term of an ordinary life, so that many of them would be then alive. Paul here commends the Corinthians for expecting or waiting for it.’ The critic evidently regards the opinion as a delusion. But whence did the early Christians derive their expectation? Was it not from the teaching of the apostles and the words of Christ? To say that it was a mistaken opinion is to strike a blow at the authority of the apostles as trustworthy reporters of the sayings of Christ and competent expounders of His doctrine. If they could be so egregiously mistaken as to a simple matter of fact, what confidence can be placed in their teaching on the more difficult questions of doctrine and duty?

     The confidence expressed by the apostle that the Christians of Corinth would be confirmed unto the end, and be blameless in the day of our Lord Jesus Christ, recalls his prayer for the Thessalonians: ‘That he may establish your hearts unblameable in holiness at the coming of our Lord Jesus Christ’ (1Thess.3:13). The two passages are exactly parallel in signification, and refer to the same point of time, ‘the end,’ the ‘Parousia.’ Obviously, by ‘the end’ the apostle does not mean the ‘end of life;’ it is not a general sentiment such as we express when we speak of being ‘true to the last;’ it has a definite meaning, and refers to a particular time. It is ‘the end’ spoken of by our Lord in His prophetic discourse on the Mount of Olives (Mt.24:6, 13, 14). It is ‘the end of the age’ of Mt.13:40, 49. It is ‘the end’ [then comes the end] (1Cor.15:24. See also Heb.3:6, 14, 6:11, 9:26; 1Pet.4:7). All these forms of expression [ , , ] refer to the same epoch -- viz., the close of the aeon or Jewish age, i.e. the Mosaic dispensation. This is pointed out by Alford in his note on the passage before us: ‘To the end,’ i.e. to the consummation of the age, not merely ‘to the end of your lives.’ It refers, therefore, no to death, which comes to different individuals at a different time, but to one specific event, not far off, the Parousia, or coming of the Lord Jesus Christ.

     No less definite is the phrase, ‘the day of our Lord,’ etc. The allusions to this period in the apostolic writings are very frequent, and all point to one great crisis which was quickly approaching, the day of redemption and recompense to the suffering people of God, the day of retribution and wrath to their enemies and persecutors.
 

THE JUDICIAL CHARACTER OF ‘THE DAY OF THE LORD.’
1 Cor. 3:13.--- ‘Every man’s work shall be made manifest: for the day shall declare it, because it [the day] shall be revealed with fire; and the fire shall try every man’s work of what sort it is.’
In this passage, again, there is a distinct allusion to the ‘day of the Lord’ as a day of discrimination between good and evil, between the precious and the vile. The apostle likens himself and his fellow-laborers in the service of God to workmen employed in the erection of a great building. That building is God’s church, the only foundation of which is Jesus Christ, that foundation which he (the apostle) had laid in Corinth. He then warns every laborer to look well what kind of material he built up on that one foundation: that is to say, what sort of characters he introduced into the fellowship of God’s church. A day was coming which would test the quality of every man’s work: it must pass through a fiery ordeal; and in that scorching scrutiny the flimsy and worthless must perish, while the good and true remained unscathed. The unwise builder indeed might escape, but his work would be destroyed, and he would forfeit the reward which, if he had built with better materials, he would have enjoyed.

There can be no doubt to what day is here referred. It is the day of Christ, the Parousia. This is said to be revealed ‘with fire,’ and the question arises, Is the expression literal or metaphorical? The whole passage, it will be perceived, is figurative: the building, the builders, the materials; we may therefore conclude that the fire is figurative also. Moral qualities are not tested in the same way as material substances. The apostle teaches that a judicial scrutiny of the life-work of the Christian laborer is at hand. He ‘who hath his eyes like unto a flame of fire’ is coming to ‘search the reins and hearts, and to give every man according to his work’ (Rev.2:18, 23). How clearly these representations of ‘the day of the Lord’ connect themselves with the prophetic words of Malachi, ‘Who may abide the day of his coming? For he is like a refiner’s fire.’ ‘For, behold, the day comes that shall burn as a furnace, and all the proud, yea and all that do wickedly, shall be as stubble’ (Mal.3:2, 3; 4:1). In like manner John the Baptist represents the day of Christ’s coming as ‘revealed with fire,’ ‘He will burn up the chaff with unquenchable fire’ (Mt.3:12). See also 2Thess.1:7, 8, etc.

Yet, if any should be disposed to maintain that the fire here is not wholly metaphorical, a not improbable case might easily be made out. In the central spot where that revelation took place, the city and the temple of Jerusalem, the Parousia was accompanied with very literal fire. In that glowing furnace in which perished all that was most venerable and sacred in Judaism, men might well see the fulfillment of the apostle’s words, ‘that day will be revealed in fire.’
Since, then, the Parousia coincides in point of time with the destruction of Jerusalem, it follows that the period of sifting and trial here alluded to, -- the day which shall be revealed in fire -- is also contemporaneous with that event. Otherwise, on the hypothesis that this day has not yet come, we are led to the conclusions that ‘the proving of every man’s work’ has not yet taken place: that no judgment has yet been pronounced on the work of Apollos, or Cephas, or Paul, or their fellow-laborers; it has still to be ascertained with what sort of material every man built up the temple of God; that the laborers have not yet received their reward. For the great proving day has not yet come, and the fire has not tried every man’s work of what sort it is. But this is a reductio ad absurdum, and shows that such a hypothesis is untenable.
 

THE JUDICIAL CHARACTER OF THE DAY OF THE LORD.
1Cor. 4:5 – ‘Therefore judge nothing before the time, until the Lord come, who shall both bring to light the hidden things of darkness, and make manifest the counsels of the hearts: and then shall every man have [his] praise from God.’
1Cor. 5:5 – ‘That the spirit may be saved in the day of the Lord Jesus.’
In both these passages the Parousia is represented as a time of judicial investigation and decision. It is the time when characters and motives shall be disclosed, and every man receive his appropriate meed of praise or blame. The apostle deprecates hasty and ill-informed judgments, apparently not without some personal reason, and exhorts them to wait ‘till the Lord come,’ etc. Does not this manifestly imply that he thought they would not have long to wait? Where would be the reasonableness of his exhortation if there were no prospect of vindication or retribution for ages to come? It is the very consideration that the day is at hand that constitutes the reason for patience and forbearance now.

In like manner the case of the offending member of the Corinthian church points to a speedily approaching time of retribution. Paul argues that the effect of present discipline exercised by the church may prove the salvation of the offender ‘in the day of the Lord Jesus.’ That day, therefore, is the period when the condemnation or salvation of men is decided. But on the supposition that the day of the Lord Jesus is not yet come, it follows that the day of salvation has not come either for the apostle himself or for the Christians of Corinth, or for the offender whom he calls upon the church to censure. All this clearly shows that the apostle believed and taught the speedy coming of the day of the Lord.

NEARNESS OF THE APPROACHING CONSUMMATION
1Cor. 7:29-31 – ‘But this I say, brethren, the time henceforth is short [the time that remains is short]: in order that both they that have wives be as though they had none: and they that weep as though they wept not; and they that rejoice as though they rejoiced not; and they that buy, as though they possessed not; and they that use this world as not abusing it: for the fashion of this world is passing away.’
No words could more distinctly show the deep impression on the mind of the apostle that a great crisis was near, which would powerfully affect all the relations of life, and all the possessions of this world. There is a significance in this language, as spoken at that time, very different from that which it has in these days. These are not the ordinary platitudes about the brevity of time and the vanity of the world, the stock common-places of moralists and divines. Time is always short, and the world always vain; but there is an emphasis and an urgency in the declaration of the apostle which imply a specialty in the time then present: he knew that they were on the verge of a great catastrophe, and that all earthly interests and possessions were held by a slight and uncertain tenure. It is not necessary to ask what that expected catastrophe was. It was the coming of the day of the Lord already alluded to, and the near approach of which is implied in all his exhortations. Alford correctly expresses the force of the expression, ‘the time is shortened henceforth, i.e. the interval between now and the coming of the Lord has arrived at an extremely contracted period.’ But, unhappily, he goes on to treat the opinion of Paul as a mistaken one: ‘Since he wrote, the unfolding of God’s providence has taught us more of the interval before the coming of the Lord than it was given even to an inspired apostle to see.’ What the private opinion of Paul might be respecting the date of the Parousia, or what would take place when it did arrive, we do not know, and it would be useless to speculate; but we have a right to conclude that in his official teaching (save when he expressly states that he speaks his private opinion) he was the organ of a higher intelligence than his own. We are really not competent to say how far the shock of the tremendous convulsion that took place at ‘the end of the age’ may have extended, but every one can see that the exhortations of the apostle would have been peculiarly appropriate within the bounds of Palestine. As we pursue this investigation, the area affected by the Parousia seems to grow and expand: it is more than a national, it becomes an ecumenical, crisis. Certainly we must infer from the representation of the apostles, as well as from the sayings of the Master, that the Parousia had a significance for Christians everywhere, whether within or without the boundaries of Judea. It is more seemly to inquire into the true import of the doctrine of the apostles on this subject than to assume that they were mistaken, and invent apologies for their error. If it be an error, it is common to the whole teaching of the New Testament, and will meet us in the writings of Peter and John, for they, no less than Paul, declare that ‘the end of all things is at hand,’ and that ‘the world is passing away, and the lust thereof’ (1Pet.4:7; 1Jno.2:17).
THE END OF THE AGES ALREADY ARRIVED
1Cor. 10:11.---’Now all these things happened unto them for ensamples, and they are written for our admonition, upon whom the ends of the world are come.’ [to whom the ends of the ages have arrived].
The phrase ‘the end of the ages’ is equivalent to ‘the end of the age’, and ‘the end’. They all refer to the same period, viz. the close of the Jewish age, or dispensation, which was now at hand. It will be observed that in this chapter Paul brings together some of the great historical incidents which took place at the commencement of that dispensation, as affording warning to those who were living near its close. He evidently regards the early history of the dispensation, especially in so far as it was supernatural, as having a typical and educational character. ‘These things happened unto them by way of ensample; and they were written for our admonition, upon whom the ends of the ages are come.’ This not only affirms the typical character of the Jewish economy, but shows that the apostle regarded it as just about to expire.

Conybeare and Howson have the following note on this passage: -- ‘The coming of Christ was “the end of the ages,” i.e. the commencement of a new period of the world’s existence. So, nearly the same phrase is used Heb.9:26. A similar expression occurs five times in Matthew, signifying the coming of Christ to judgment.’ This note does not distinguish with accuracy which coming of Christ was the end of the age. It is the Parousia, the second coming which is always so represented. That event was, therefore, believed to be at hand when the end of the age, or ages, was declared to have arrived.

It is sometimes said that the whole period between the incarnation and the end of the world is regarded in the New Testament as ‘the end of the age.’ But this bears a manifest incongruity in its very front. How could the end of a period be a long protracted duration? Especially how could it be longer than the period of which it is the end? More time has already elapsed since the incarnation than from the giving of the law to the first coming of Christ: so that, on this hypothesis, the end of the age is a great deal longer than the age itself. Into such paradoxes interpreters are led by a false theory. But as in a true theory in science every fact fits easily into its place, and lends support to all the rest, so in a true theory of interpretation every passage finds an easy solution, and contributes its quota to support the correctness of the general principle.

 
EVENTS ACCOMPANYING THE PAROUSIA.
The Resurrection of the Dead; the Change of the Living; the Delivering up of the Kingdom
In entering upon this grand and solemn portion of the word of God we desire to do so with profound reverence and humility of spirit, dreading to rush in where angels might fear to tread; and anxiously solicitous ‘to bring out of the inspired words what is really in them, and to put nothing into them that is not really there.’
We venture also to bespeak the judicial candor of the reader. A demand may be made upon his forbearance and patience which he may scarcely at first be prepared to meet. Old traditions and preconceived opinions are not patient of contradiction, and even truth may often be in danger of being spurned as foolishness merely because it is novel. Let him be assured that every word is spoken in all honesty, after every effort to discover the true meaning of the text has been exhausted, and in the spirit of loyalty and submission to the supreme authority of scripture. It is no part of the business of an interpreter to vindicate the sayings of inspiration; his whole care should be to find out what those sayings are.

1Cor. 15:22-28 – ‘For as in Adam all die, even so in Christ shall all be made alive. But every man in his own order. Christ the first-fruits; afterwards they that are Christ’s, at his coming. Then the end, when he shall deliver up the kingdom to God, even the Father: when he shall have put down all rule and all authority and power. For he must reign, till he hath put all enemies under his feet. The last enemy, death, shall be destroyed. For, he has put all things under his feet. But when he says, all things are put under him, it is manifest that he is excepted, which did put all things under him. And when all things shall be subdued unto him, then shall the Son also himself be subject unto him that put all things under him, that God may be all in all.’
Although it does not fall within the scope of this investigation to enter into any detailed exposition of passages which do not directly affect the question of the Parousia, yet it seems necessary to refer to the state of opinion in the church of Corinth which gave occasion to the argument and remonstrance of Paul.

The resurrection of Jesus Christ from the dead is one of the great vouchers for the truth of Christianity itself. If this be true, all is true; if this be false, the whole structure falls to the ground. In the brief summary of the fundamental truths of the Gospel given by the apostle in the commencement of this chapter, special stress is laid upon the fact of Christ’s resurrection, and the evidence on which it rested. It was ‘according to the scripture.’ It was attested by the positive testimony of eye-witnesses: ‘He was seen of Cephas, then of the twelve: after that he was seen of above five hundred brethren at once,’ most of whom are still living at the writing of the apostle. After that he was seen of James; then of all the apostles. ‘Last of all he was seen of me also.’ The emphasis laid upon the words ‘he was seen’ cannot fail to be remarked. The evidence is irresistible; it is ocular demonstration, testified not by one or two, but by a multitude of witnesses, men who would not lie, and who could not be deceived.

Yet, it appears, there were some among the Corinthians who said, ‘that there is no resurrection of the dead.’ It seems incomprehensible to us how such a denial should be compatible with Christian discipleship. It is not said, however, that they question the fact of Christ’s resurrection, though the apostle shows that their principles led to that conclusion. His argument with them is a reductio ad absurdum. He lands them in a state of blank negation, in which there is no Christ, no Christianity, no apostolic veracity, no future life, no salvation, no hope. They have cut away the ground under their own feet, and they are left, without a Savior, in darkness and despair.

But, as we have said, they do not seem to have denied the fact of Christ’s resurrection; on the contrary, this is the argument by means of which the apostle convicts them of absurdity. Had they not admitted this, the apostle’s argument would have had no force, neither could they have been regarded as Christian believers at all.

Some light, however, is thrown upon this strange skepticism by the Epistles to the Thessalonians. An opinion not very dissimilar appears to have prevailed at Thessalonica. So at least we may infer from 1Thess.4:13, etc. They had given themselves up to despair on account of the death of some of their friends previous to the coming of the Lord. They appear to have regarded this as a calamity which excluded the departed from a participation in the blessedness which they expected at the revelation of Jesus Christ. The apostle calms their fears and corrects their mistake by declaring that the departed saints would suffer no disadvantage, but would be raised again at the coming of Christ, and enter along with the living into the presence and joy of the Lord.

This shows that there had been doubts about the resurrection of the dead in the Thessalonian church as well as in the Corinthian; and it is highly probable that they were of the same nature in both. The anxious desire of all Christians was to be alive at the Lord’s coming. Death, therefore, was regarded as a calamity. But it would not have been a calamity had they been aware that there was to be a resurrection of the dead. This was the truth which they either did not know, or did not believe. Paul treats the doubt in Thessalonica as ignorance, in Corinth as error; and it is highly probable that, among a people so conceited and pragmatical as the Corinthians, the opinion would assume a more decided and dangerous shape. It may be observed, also, that the apostle meets the case of the Thessalonians with much the same reasoning as that of the Corinthians, viz. by an appeal to the fact of the resurrection of Christ: ‘If we believe that Jesus died and rose again,’ etc. (1Thess.4:14). The two cases, therefore, are very similar, if not precisely parallel. We can easily imagine that to the early Christians, often smarting under bitter persecution, and watching eagerly for the expected coming of the Lord, it must have been a grievous disappointment to be taken away by death before the fulfillment of their hopes. Add to this the difficulty which the idea of the resurrection of the dead would naturally present to the Gentile converts (1Cor.15:35). It was a doctrine at which the philosophers of Athens mocked; which made Festus exclaim, ‘Paul, thou art mad,’ and which the scientific men of the time declared to be preposterous, a thing ‘impossible even to God.’
So much for the probable nature and origin of this error of the Corinthians. The apostle in combating it ascribes the glorious boon of the resurrection to the mediatorial interposition of Christ. It is part of the benefits arising from His redemptive work. As the first Adam brought death, so the second Adam brings life; and, as the pledge of the resurrection of His people, He himself rose from the dead, and became the first-fruits of the great harvest of the grave.

But there is a due order and succession in this new life of the future. As the first-fruits precede and predict the harvest, so the resurrection of Christ precedes and guarantees the resurrection of His people: ‘Christ the first-fruits, afterwards they that are Christ’s AT HIS COMING.’
This is a most important statement, and unambiguously affirms, what is indeed the uniform teaching of the New Testament scriptures, that the Parousia was to be immediately followed by the resurrection of the sleeping dead. He comes ‘that he may awake them out of sleep.’ The first epistle to the Thessalonians supplies the hiatus which the apostle leaves here: ‘For the Lord himself shall descend from heaven with a shout, with the voice of the archangel and the trump of God: and first, the dead in Christ shall arise: then we who are alive and remain shall be caught up all together with them in the clouds, to meet the Lord in the air: and so shall we ever be with the Lord’ (1Thess. 4:16, 17).

In the passage before us the apostle does not enter into those details; he is arguing for the resurrection, and he stops short for the present at that point, adding only the significant words, ‘Then the end’, as much as to say, ‘That is the end;’ ‘Now it is done;’ ‘The mystery of God is finished.’
But we may venture to ask, What is this ‘end,’? It is no new term, but a familiar phrase which we have often met before, and shall often meet again. If we turn to our Lord’s prophetic discourse we find almost the self-same significant words, ‘Then shall the end come’ (Mt.24:14), and they furnish us with the key to their meaning here. Answering the question of the disciples, ‘Tell us, when shall these things be; and what shall be the sign of thy coming, and of the end of the age?’ our Lord specifies certain signs, such as the persecution and martyrdom of some of the disciples themselves; the defection and apostasy of many; the appearance of false prophets and deceivers; and, lastly, the general proclamation of the Gospel throughout the nations of the Roman Empire; and ‘then,’ he declares, ‘shall come the end.’ Can there be the slightest doubt that ‘the end’ of the prophecy is ‘the end’ of the epistle? Or can there be a doubt that both are identical with ‘the end’ of the disciples? (Mt.24:3.) But we have seen that the latter phrase refers, not to ‘the end of the world,’ or the destruction of the material earth, but to the close of the age, or dispensation , then about to expire. We conclude, therefore, that ‘the end’ of which Paul speaks in 1Cor.15:24 is the same grand epoch so continually and prominently kept in view both in the gospels and the epistles, when the whole civil and ecclesiastical polity of Israel, with their city, their temple, their nationality, and their law, were swept out of existence by one tremendous wave of judgment.

This view of ‘the end,’ as having reference to the close of the Jewish economy or age, seems to furnish a satisfactory solution of a problem which has greatly perplexed the commentators, viz. Christ’s delivering up of the kingdom. It is stated twice over by the apostle, as one of the great events attending the Parousia, that the Son, having then put down all rule and all authority and power, ‘shall deliver up the kingdom to God, even the Father’ (vers. 24, 28). What kingdom? No doubt the kingdom which the Christ, the Anointed King, undertook to administer as the representative and vicegerent of His Father: that is to say, the Theocratic kingdom, with the sovereignty of which He was solemnly invested, according to the statement in the second Psalm, ‘Yet have I set my king upon my holy hill of Zion. I will declare the decree: the Lord hath said unto me, Thou art my Son; this day have I begotten thee’ (Psa.2:6, 7). This Messianic sovereignty, or Theocracy, necessarily came to its termination when the people who were its subjects ceased to be the covenant nation; when the covenant was in fact dissolved, and the whole framework and apparatus of the Theocratic administration were abolished. What more reasonable than that the Son should then ‘deliver up the kingdom,’ the purposes of its institution having been answered, and its limited, local, and national character being superseded by a larger and universal system, the ‘age to come’ or new order of a ‘better covenant.’

This surrender of the kingdom to the Father at the Parousia---at the end of the age---is represented as consequent on the subjugation of all things to Christ, the Theocratic King. This cannot refer to the gentle and peaceful conquests of the Gospel, the reconciliation of all things to Him: the language implies a violent and victorious conquest affected over hostile powers,---’He must reign till he has put all enemies under his feet.’ Who those enemies are may be inferred from the closing history of the Theocracy. Unquestionably the most formidable opposition to the King and the kingdom was found in the heart of the Theocratic nation itself, the chief priests and rulers of the people. The highest authorities and powers of the nation were the bitterest enemies of the Messiah. It was a domestic, and not a foreign, antagonism -- a Jewish, and not a Gentile, enmity -- that rejected and crucified the King of Israel. The Roman procurator was only the reluctant instrument in the hands of the Sanhedrin. It was the Jewish rule, the Jewish authority, the Jewish power that incessantly and systematically pursued the sect of the Nazarenes with the persistent malignity, and this was ‘the rule and authority and power’ which, by the destruction of Jerusalem and the extinction of the Jewish State, was ‘put down’ and annihilated. The terrible scenes of the final war, and especially of the siege and capture of Jerusalem, show us what this subjugation of the enemies of Christ implies. ‘But those mine enemies, which would not that I should reign over them, bring hither, and slay them before me’ (Luke 19:27).

But what shall we say of the destruction of ‘the last enemy, death?’ Is not fatal to this interpretation that it requires us to place the abolition of the dominion of death, and the resurrection, in the past, and not the future? Does not this contradict fact and common sense, and consequently expose the fallacy of the whole explanation? Of course, if the language of the apostle can only mean that at the Parousia the dominion of death over all men was everywhere and for ever brought to an end, it follows either that he was in error in making such an assertion, or that the interpretation which makes him say so is an erroneous one. That he does affirm that at the Parousia (the time of which is incontrovertibly defined in the New Testament as contemporaneous with the destruction of Jerusalem) death will be destroyed, is what no one can with any fairness deny; but it does not follow that we are to understand that expression in an absolutely unlimited and universal sense. The human race did not cease to exist in its present earthly conditions at the destruction of Jerusalem; the world did not then come to an end; men continued to be born and to die according to the law of nature. What, then, did take place? We are to conceive of that period as the end of an aeon, or age; the close of a great era; the winding up of a dispensation, and the judgment of those who were placed under that dispensation. The whole of the subjects of that dispensation (the kingdom of heaven), both the living and the dead, were, according to the representation of Christ and His apostles, to be convoked before the Theocratic King seated on the throne of His glory. That was the predicted and appointed period of that great judicial transaction set before us in the parabolic description of the sheep and the goats (Mt.25:31, etc.), the outward and visible signs of which were indelibly stamped on the annals of time by the awful catastrophe which effaced Israel from its place among the nations of the earth. True, the spiritual and invisible accompaniments of that judgment are not recorded by the historian, for they were not such as the human senses could apprehend or verify; yet what Christian can hesitate to believe that, contemporaneously with the outward judgment of the seen, there was a corresponding judgment of the unseen? Such, at least, is the inference fairly deducible from the teachings of the New Testament scriptures. That at the great epoch of the Parousia the dead as well as the living---not of the whole human race, but of the subjects of the Theocratic kingdom---were to be assembled before the tribunal of judgment, is distinctly affirmed in the scriptures; the dead being raised up, and the living undergoing an instantaneous change. In this recall of the dead to life---the resuscitation of those who throughout the duration of the Theocratic kingdom had become the victims and captives of death---we conceive the ‘destruction’ of death referred to by Paul to consist. Over them death lost his dominion; ‘the spirits in prison’ were released from the custody of their grim tyrant; and they, being raised from the dead, ‘could not die anymore;’ ‘Death had no more dominion over them.’ That this is in perfect harmony with the teaching of the scriptures on this mysterious subject, and in fact explains what no other hypothesis can explain, will more fully appear in the sequel. Meantime, it may be observed that such expressions as the ‘destruction’ or ‘abolition’ of death do not always imply the total and final termination of its power. We read that ‘Jesus Christ had abolished death’ (2Tim.1:10). Christ Himself declared, ‘If a man keep my saying, he shall never see death’ (John 8:51); ‘Whosoever lives and believeth in me shall never die’ (John 11:26). We must interpret scripture according to the analogy of scripture. All that we are fairly warranted in affirming respecting the ‘destruction of death’ in the passage before us is, that it is co-extensive with all those who at the Parousia were raised from the dead. This seems to be referred to in our Lord’s reply to the Sadducees: ‘They which shall be accounted worthy to attain that age [], and the resurrection from among the dead, neither marry nor are given in marriage; for neither can they die any more: for they are equal unto the angels,’ etc. (Luke 20:35, 36). For them death is destroyed; for them death is swallowed up in victory. So, the apostle’s argument in the 26th, 54th, and following verses really affirms no more than this, -- To those who are raised from the dead there is no more liability to death; their deliverance from his bondage is complete; his sting is taken away; his power is at an end; they can shout, O death, where is thy sting? O grave, where is thy victory? Even as ‘Christ, being raised from the dead, dies no more, death hath no more dominion over him,’ so, at the Parousia, His people were emancipated for ever from the prison-house of the grave: ‘the last enemy, death, to them was destroyed.’
 

THE LIVING (SAINTS) CHANGED AT THE PAROUSIA.
1Cor. 15:51 – ‘Behold, I show you a mystery; we shall not all sleep, but we shall all be changed, in a moment, in the twinkling of an eye, at the last trump: for the trumpet shall sound, and the dead shall be raised incorruptible, and we shall be changed.’
This declaration supplies what was lacking in the statement made at ver. 24, and brings the whole into accordance with 1Thess.4:17. The language of Paul implies that he was communicating a revelation which was new, and presumably made to himself. It cannot be said that it is derived from any recorded utterance of the Savior, nor do we find any corresponding statement in any other apostolic writing. But the question for us is, To whom does the apostle refer when he says, ‘We shall not all sleep,’ etc.? Is it to some hypothetical persons living in some distant age of time, or is it of the Corinthians and himself that he is thinking? Why should he think of the distant future when it is certain that he considered the Parousia to be imminent? Why should he not refer to himself and the Corinthians when their common hope and expectation was that they should live to witness the Parousia? There is no conceivable reason, then, why we should depart from the proper grammatical force of the language. When the apostle says ‘we,’ he no doubt means the Christians of Corinth and himself. This conclusion Alford fully endorses: ‘We which are alive and remain unto the coming of the Lord, -- in which number the apostle firmly believed that he himself should be. (See 2Cor.5:1 ff. And notes).’
The revelation, then, which the apostle here communicates, the secret concerning their future destiny, is this: That they would not all have to pass through the ordeal of death, but that such of them as were privileged to live until the Parousia would undergo a change by which they would be qualified to enter into the kingdom of God, without experiencing the pangs of dissolution. He had just before (ver. 50) been explaining that material and corruptible bodies of flesh and blood could not, in the nature of things, be fit for a spiritual and heavenly state of existence: ‘Flesh and blood cannot inherit the kingdom of God.’ Hence the necessity for a transformation of the material and corruptible into that which is immaterial and incorruptible. Here it is important to observe the representation of the true nature of ‘the kingdom of God.’ It is not ‘the gospel;’ nor ‘the Christian dispensation;’ nor any earthly state of things at all, but a heavenly state, into which flesh and blood are incapable of entering.

The sum of all is, that the apostle evidently contemplates the event of which he is speaking as nigh at hand: it is to come to pass in their own day, before the natural term of life expires. And is not this precisely what we have found in all the references of the New Testament to the time of the Parousia? That event is never spoken of as distant, but always as imminent. It is looked for, watched for, hoped for. Some even leap to the conclusion that it has arrived, but their precipitancy is checked by the apostle, who shows that certain antecedents must first take place. We conclude, therefore, that when Paul said, ‘We shall not all sleep,’ he referred to himself and the Christians of Corinth, who, when they received this letter and read these words, could put only one construction upon them, viz. that many, perhaps most, possibly all of them, would live to witness the consummation which he predicted.

But the objection will recur, How could all this take place without notice or record? First, as regards the resurrection of the dead, it is to be considered how little we know of its conditions and characteristics. Must it come with observation? Must it be cognizable by material organs? ‘It is raised a spiritual body.’ Is a spiritual body one which can be seen, touched, handled? We are not certain that the eye can see the spiritual, or the hand can grasp the immaterial. On the contrary, the presumption and the probability are that they cannot. All this resurrection of the dead and transmutation of the living take place in the region of the spiritual, into which earthly spectators and reporters do not enter, and could see nothing if they did. A miracle may be necessary to empower the ‘unassisted eye’ to see the invisible. The prophet at Dothan saw the mountain full of ‘chariots of fire, and horses of fire,’ but the prophet’s servant saw nothing until Elisha prayed, ‘Lord, open his eyes, that he may see’ (2Kings 6:17). The first Christian martyr, full of the Holy Ghost, ‘saw the glory of God, and Jesus standing on the right hand of God,’ but none of the multitude that surrounded him beheld the vision (Acts 6:56). Saul of Tarsus on the way to Damascus saw ‘that Just One,’ but his fellow-travelers saw no man (Acts 9:7). It is not improbable that traditional and materialistic conceptions of the resurrection,---opening graves and emerging bodies, may bias the imagination on this subject, and make us overlook the fact that our material organs can apprehend only material objects.

Secondly, as regards the change of the living saints, which the apostle speaks of as instantaneous, -- ‘in a moment, in the twinkling of an eye;’-- it is difficult to understand how so rapid a transition could be the subject of observation. The only thing we know of the change is its inconceivable suddenness. We know nothing of what residuum it leaves behind; what dissipation or resolution of the material substance. For aught we know, it may realize the fancy of the poet,---
‘Oh, the hour when this material 
Shall have vanished as a cloud.’
All we know is that ‘in a moment, in the twinkling of an eye,’ the change is completed; ‘the corruptible puts on incorruption, the mortal puts on immortality, and death is swallowed up in victory.’
What, then, hinders the conclusion that such events might have taken place without observation, and without record? There is nothing unphilosophical, irrational, or impossible in the supposition. Least of all is there anything unscriptural, and this is all we need concern ourselves about. ‘What saith the scripture?’ Does the language of Paul plainly affirm or imply that all this is just about to take place, within the lifetime of himself and those to whom he is writing? No fair and dispassionate mind will deny that it is so. Right or wrong, the apostle is committed to this representation of the coming of Christ, the resurrection of the dead, and the transmutation of the living saints, within the natural lifetime of the Corinthians and himself. We are placed therefore in this dilemma,---

1. Either the apostle was guided by the Spirit of God, and the events which he predicted came to pass; or,

2. The apostle was mistaken in his belief, and these things never took place.


THE PAROUSIA AND ‘THE LAST TRUMP.’
There is still one circumstance in this description which requires notice, as bearing upon the question of time. The change which is said to pass upon ‘us who are alive and remain unto the coming of the Lord’ follows immediately on the signal of ‘the last trump.’ It is remarkable that there are two other passages which connect the great event of the Parousia, and its concomitant transactions, with the sound of a trumpet. ‘He shall send his angels with a great sound of a trumpet, and they shall gather together his elect,’ etc. (Mt.24:31). So also Paul in 1Thess. 4:16: ‘The Lord himself shall descend from heaven with a shout, with the voice of the archangel, and with the trump of God,’ etc. But the questions arises, Why the last trumpet? This epithet necessarily suggests other preceding trumpets or signals, and we are irresistibly reminded of the apocalyptic vision, in which seven angels are represented as sounding as many trumpets, each of which is the signal for the outpouring of judgments and woes upon the earth. Of course the seventh trumpet is the last, and it becomes an interesting question what connection there may be between the revelation in the Epistle and the vision in the Apocalypse. Alford (in opposition to Olshausen) considers that it is a refining upon the word last to identify it with the seventh trumpet of the Apocalypse; but his own suggestion, that it is the last ‘in a wide and popular sense,’ seems much less satisfactory. We refrain at this stage from entering upon any discussion of the apocalyptic symbols, but content ourselves with the single observation, that the sounding of the seventh trumpet in the Apocalypse is actually connected with the time of the judgment of the dead (Rev.11:18). The whole subject will come before us at a subsequent stage of the investigation, and we now pass on, merely taking note of the fact that we here find an undoubted link of connection between the prophetic element in the Epistles and that in the Apocalypse.

 

THE APOSTOLIC WATCHWORD, MARAN-ATHA, -- THE LORD IS AT HAND
1 Cor. 16. 22 – ‘Maran-atha.’ [The Lord comes]
The whole argument for the anticipated near approach of the Parousia is clenched by the last word of the apostle, which comes with the greater weight as written with his own hand, and conveying in one word the concentrated essence of his exhortation, -- ‘Maran-atha. The Lord is coming.’ This one utterance speaks volumes. It is the watchword which the apostle passes along the line of the Christian host; the rallying cry which inspired courage and hope in every heart. ‘The Lord is coming!’ It would have no meaning if the event to which it refers were distant or doubtful; all its force lies in its certainty and nearness. ‘A weighty watchword,’ says Alford, ‘tending to recall to them the nearness of His coming, and the duty of being found ready for it.’ Hengstenberg sees in it an obvious allusion to Mal.3:1: ‘The Lord, whom ye seek, shall suddenly come to his temple,. . . behold, he shall come, saith the Lord of hosts.’ ‘The word Maran-atha, which is so striking in an epistle written in Greek, and to Greeks, is in itself a sufficient indication of an Old Testament foundation. The retention of the Aramean form can only be explained on the supposition that it was a kind of watchword common to all the believers in Israel; and no expression could well have come to be so used if it had not been taken from the scriptures. There can hardly be any doubt that it was taken from Mal.3:1. We may add that the occurrence of this Aramaic word in a Greek epistle suggests the existence of a strong Jewish element in the Corinthian church. This was probably true of all Gentile churches: the synagogue was the nucleus of the Christian congregation, and we know that in Corinth especially it was so: Justus, Crispus, and Sosthenes all belonged to the synagogue before they belonged to the church; and this fact explains what might otherwise appear a difficulty, -- the direct interest of the church of Corinth in the great catastrophe the seat and centre of which was Judea.
 

THE SECOND EPISTLE TO THE CORINTHIANS
 ANTICIPATION OF ‘THE END’ AND ‘THE DAY OF THE LORD.’
2 Cor. 1:13, 14.---’Even to the end;’. . . ‘the day of the Lord Jesus.’
‘The end’ (ver. 13) does not mean ‘to the end of my life,’ as Alford says. It is the great consummation which the apostle ever keeps in view.  The goal to which they were so rapidly advancing has a definite and recognized signification in the New Testament, as may be seen by reference to such passages as Mt.24:6, 14; 1Cor.15:24; Heb.3:16; 6:11, etc.
In ver. 14 we find Paul anticipating the coming of the Lord as the time of joyful recompense to the faithful servants of God, and which was so near that, as he had told them in his former epistle, human judgments and censures might well be adjourned till its arrival. (1Cor. 4:5.) When that day came, the apostle and his converts would rejoice in each other. Can it be supposed that he could think of that day as otherwise than very near? Have those mutual rejoicings yet to begin? For if the day of the Lord be still future, so also must be the rejoicing.

 

 THE DEAD IN CHRIST TO BE PRESENTED ALONG WITH THE LIVING AT THE PAROUSIA.
2Cor. 4:14 – ‘Knowing that he which raised up the Lord Jesus shall raise up us also by Jesus, and shall present us with you.’
We now enter upon a most important statement, which deserves special attention. Perhaps its true meaning has been somewhat obscured by regarding it as a general proposition, instead of something personal to the apostle himself. Conybeare and Howson observe:---
‘Great confusion is caused in many passages by not translating, according to his true meaning, in the first person singular; for thus it often happens that what Paul spoke of himself individually, appears to us as if it were meant for a general truth; instances of this will repeatedly occur in the Epistle to the Corinthians, especially the Second. We propose, therefore, to change the pronouns we and us in this passage into I and me.’
We have already seen (1Thess. 4:15, and 1Cor.15:51) that the apostle cherished the hope that he himself would be among those ‘who would be alive, and remain unto the coming of the Lord.’ In this epistle, however, it would seem as if this hope regarding himself were somewhat shaken. His experience in the interval between the First Epistle and the Second had been such as to lead him to apprehend speedy death. (See chap. 1:8, etc.) His ‘trouble in Asia’ had made him despair of life, and he probably felt that he could not calculate on escaping the malignant hostility of his enemies much longer. He had now ‘the sentence of death in himself;’ he bore about ‘in his body the dying of the Lord Jesus,’ and felt that he was ‘always delivered unto death for Jesus’ sake.’
But this anticipation did not diminish the confidence with which he looked forward to the future; for even should he die before the Parousia, he would not on that account lose his part in the triumphs and glories of that day. He was assured that ‘he which raised up the Lord Jesus would raise up him also by Jesus, and would present him along with the living saints who might survive to that period. He would not be absent from the great at the coming of the Lord (2Thess.2:1), but would be ‘presented,’ along with his friends at Corinth and elsewhere, ‘before the presence of his glory.’ In fact, the apostle now comforts himself with the same words with which he had comforted the bereaved mourners in Thessalonica. He appears to have relinquished the hope that he would himself live to witness the glorious appearing of the Lord; but not the less was he persuaded that he would suffer no loss by having to die; for, as he had taught the Thessalonians, ‘them also which sleep in Jesus God would bring with him;’ and the living saints would in that day have no advantage above those who slept (1 Thess. 4:14- 15).


EXPECTATION OF FUTURE BLESSEDNESS AT THE PAROUSIA.
2Cor. 5:1-10 – ‘For we know that if our earthly house of this tabernacle were dissolved, we have a building from God, a house not made with hands, eternal in the heavens. For in this we groan, earnestly desiring to be clothed upon with our house which is from heaven: if so be that being clothed we shall not be found naked. For we that are in this tabernacle do groan, being burdened: not for that we would be unclothed, but clothed upon, that mortality might be swallowed up of life. Now he that hath wrought us for the selfsame thing is God, who also hath given unto us the earnest of the Spirit. Therefore we are always confident, knowing that whilst we are at home in the body, we are absent from the Lord: (for we walk by faith, not by sight:) we are confident, I say, and willing rather to be absent from the body, and to be present with the Lord. Wherefore we labor, that whether present or absent, we may be accepted of him. For we must all appear before the judgment seat of Christ, that every one may receive the things done in his body, according to that he has done, whether it be good or bad.’
This is the most complete account that we possess of the mysterious transition which the human spirit experiences when it quits its earthly tenement and enters the new organism prepared for its reception in the eternal world. It comes to us vouched by the highest authority,---it is the profession of his faith made by an inspired apostle, -- one who could say ‘I know.’ It is the declaration of that hope which sustained Paul, and doubtless also the common faith of the whole Christian church. Nevertheless, the passage ought to be studied from the standpoint of the apostle, as his personal expectation and hope.

Observe the form of the statement---it is rather hypothetical than affirmative: “If my earthly tabernacle be dissolved,’ etc. This is not the way in which a Christian now would speak respecting the prospect of dying; there would be no ‘if’ in his utterance, for what more certain than death? He would say, “When this earthly tabernacle shall be taken down;” not, ‘if it should be,’ etc. But not so the apostle; to him death was a problematical event; he believed that many, perhaps most, of the faithful of his day would never suffer the change of dissolution; would not be unclothed, that is disembodied, but would ‘be alive and remain unto the coming of the Lord.’ Perhaps at this time he had begun to have misgivings about his own survival; but what then? Even if the earthly tenement of his body were to be dissolved, he knew that there was provided for him a divinely prepared habitation, or vehicle of the soul; an indestructible and celestial mansion, not made with hands; not a material, but a spiritual body. His present residence in the body of flesh and blood he found to be attended with many sorrows and sufferings, under the burden of which he often groaned, and for deliverance from which he longed, earnestly desiring to be endued with the heavenly vesture which was awaiting him above (ver. 2). The Pagan conception of a disembodied spirit, a naked shivering ghost, was foreign to the ideas of Paul; his hope and wish were that he might be found ‘clothed, and not naked;’ ‘not to be unclothed, but clothed upon.’ Conybeare and Howson have, of all commentators, best caught and expressed the idea of the apostle: ‘If indeed I shall be found still clad in my fleshly garment.’ It was not death, but life, that the apostle anticipated and desired; not to be divested of the body, but invested with a more excellent organism, and endued with a nobler life. There is an unmistakable allusion in his language to the hope which he cherished of escaping the doom of mortality, ‘not for that we (I) would be unclothed,’ etc., i.e. ‘not that I wish to put off the body by dying,’ but to merge the mortal in the immortal, ‘that mortality might be swallowed up of life.’
The following comment of Dean Alford well conveys the sentiment of this important passage:-
‘The feeling expressed in these verses was one most natural to those who, like the apostles, regarded the coming of the Lord as near, and conceived the possibility of their living to behold it. It was no terror of death as to its consequences, but a natural reluctance to undergo the mere act of death as such, when it was written possibility that this mortal body might be superseded by the immortal one, without it.’
In the succeeding verses the apostle intimates his full confidence that in either alternative, living or dying, all was well. ‘To be at home in the body was to be absent from the Lord; to be absent from the body was to be present with the Lord.’ In either case, whether present or absent, his great concern was to be accepted by the Lord at last; ‘For,’ he adds, ‘we must all be made manifest before the judgment seat of Christ; that every one may receive the things done in the body, according to that which he has done, whether it be good or bad’ (verses 6-10).

Thus the apostle brings the whole question to a personal and practical issue. All were alike on their way to the judgment seat of Christ, and there they would all meet at last. Some might die before the coming of the Lord, and some might live to witness that event; but there, at the judgment seat, all would be gathered together; and to be accepted and approved there was, after all, a greater matter than living or dying, ‘falling asleep in the Lord,’ or being ‘changed’ without passing through the pangs of dissolution. The judgment seat was the goal before them all, and we have seen how near and imminent that solemn appearing was believed to be. That all this heartfelt faith and hope, cherished and taught by the inspired apostles of Christ, was after all a mere fallacy and delusion appears an intolerable supposition, fatal to the credit and authority of apostolic doctrine.



THE PAROUSIA IN THE EPISTLE TO THE GALATIANS
     We find no direct allusion to the Parousia in the Epistle to the Galatians. It contributes, however, indirectly to the elucidation of the subject, by furnishing an illustration of the early appearance and rapid growth of that defection from the faith predicted by our Lord, and designated by Paul ‘the apostasy,’ or ‘falling away,’ which was a sign and precursor of the Parousia. (See Mt.24:12;  2Thess. 2:3; 1Tim.4;  2Tim.3; 4: 3, 4.) The plague had already broken out in the churches of Galatia, and we see in this epistle how earnestly the apostle endeavored to check its progress, vehemently protesting against this perversion of the Gospel, and denouncing its originators and propagandists as enemies of the cross of Christ. The evil arose from the arts of the Judaizing teachers, who were everywhere the inveterate opponents of Paul, and who seem to have been possessed with the same spirit of proselytism which distinguished the Pharisees, who ‘compass sea and land to make one proselyte.’ In this manifestation of the predicted apostasy we have a marked indication of the approach of the ‘last times,’ or ‘the end of the age.’
  

‘THIS PRESENT EVIL AGE, OR AEON.’
Gal. 1:4 – ‘Who gave himself for our sins, that he might deliver us from this present evil world.’
     The apostle here speaks of the existing state of things as evil, and of the Lord Jesus Christ as the deliverer therefrom. The word age [aeon] does not of course refer to the material world, the earth; but to the moral world, or age. It is equivalent to the phrase so often occurring in the gospels, ‘this wicked generation’ (Mt.12:45, etc.). ‘The present evil age’ is regarded as passing away, and about to be succeeded by a new order, the age to come. (Heb. 2. 5.)

  
THE TWO JERUSALEMS---THE OLD AND THE NEW
Gal. 4:25, 26 – ‘For this Agar is mount Sinai in Arabia, and answers to Jerusalem which now is, and is in bondage with her children. But the Jerusalem which is above is free, which is our mother.’
     It is not our intention at present to do more than simply take note of this remarkable contrast between the two cities, the new and the old Jerusalem. We purposely refrain at this stage from entering upon symbols and their significance, until the whole subject comes before us in the Book of Revelation.

     In the meantime the reader is requested to note well the contrast here presented. The Jerusalem which now is, and the Jerusalem which is to be; the earthly Jerusalem, and the heavenly Jerusalem; the Jerusalem which is in bondage, and the Jerusalem which is free; the Jerusalem which is beneath, and the Jerusalem which is above, the Jerusalem which is the mother of slaves; and the Jerusalem which is our mother. We shall yet find this contrast of no little use in determining the meaning of some of the symbols in the Apocalypse.




THE PAROUSIA IN THE EPISTLE TO THE ROMANS
     The allusion to the coming of the Lord in this epistle are not many in number, but they are very important and instructive. It is spoken of as a thing most surely believed and eagerly expected by the Christians of the apostolic age; and the fact of its nearness is either implied or affirmed in every allusion to the event.

THE DAY OF WRATH
Rom. 2:5, 6 – ‘But after thy hardness and impenitent heart treasure up unto thyself wrath against the day of wrath and revelation of the righteous judgment of God; who will render to every man according to his deeds.’
Rom. 2:12, 16 – ‘As many as have sinned in the law shall be judged by the law; in the day when God shall judge the secrets of men by Jesus Christ according to my gospel.’
There can be no doubt concerning this ‘day of wrath’ and ‘revelation of the righteous judgment of God.’ It is the same which was predicted by Malachi as ‘the great and dreadful day of the Lord’ (Mal.4:5); by John the Baptist as ‘the coming wrath’ (Mt.3:7); and by the Lord Jesus Christ as ‘the day of judgment’ (Mt.11:22, 24). It was the closing act of the aeon, the end. It is scarcely necessary to repeat that this ‘end’ is declared to fall within the period of the existing generation, when the Son of man, the appointed Judge, would render to every man according to his deeds’ (Mt.16:27).

  
THE ESCHATOLOGY OF PAUL
Rom. 8:18-23 – ‘For I reckon that the sufferings of this present time are not worthy to be compared with the glory which shall be revealed [which is about to be revealed] in us. For the earnest expectation of the creature waits [is looking eagerly] for the revelation of the sons of God. For the creature was made subject to vanity, not willingly, but by reason of him who hath subjected the same in hope. Because the creature groans and travails in pain together until now. And not only they, but ourselves also, who have the first-fruits of the Spirit, even we ourselves groan within ourselves, waiting for the adoption, to wit, the redemption of our body.’
There are some things in this passage which are, and must probably remain, obscure from the nature of the subject; but there is also much that is plain and clear. We cannot mistake the exulting anticipation expressed by Paul of a coming day of deliverance from the sufferings and miseries of the present; a deliverance which was at hand, and not far off. There was a day of redemption coming which would bring freedom and glory to the sons of God, in the benefits of which the whole creation would participate. The arrival of that hoped-for consummation was eagerly expected and desired, not only by those who, like the apostle himself had the prospect of an endless and glorious inheritance above, but by the burdened and groaning creation at large, by whom they were surrounded. So exhilarating was the prospect of the coming emancipation that in the view of it the apostle could say, ‘I reckon that the sufferings of this present time are not worthy to be compared with the glory which is about to be revealed in us;’ or, as in a similar passage, ‘our light affliction, which is but for a moment, works for us a far more exceeding and eternal weight of glory’ (2Cor.4:17).

We now proceed to examine the whole passage more particularly.
The first point that demands attention is the distinct indication of the nearness of this coming glory. This is entirely lost sight of in our Authorized Version; and it has been similarly ignored by almost all commentators. Even Alford, who is usually so careful in his attention to tenses, passes by this glaring instance without remark, though nothing can be more grammatically emphatic than the indication of the nearness of the expected revelation. Tholuck notices that the apostle speaks of the time as near, – ‘In joyful exultation the apostle conceives its commencement at hand,’ – but regards him as mistaken, and carried away by his feelings. Conybeare and Howson give the proper force of the language, – ‘the glory which is about to be revealed, which shall soon be revealed.’‘The coming glory’ is the counterpart or antithesis of ‘the coming wrath;’ different aspects of the same great event; for the Parousia, which was the revelation of glory to the sons of God, was the revelation of the day of wrath to His enemies (Rom.2:5, 7).

Thus, it will be perceived it is not to death that the apostle looks as the period of deliverance from present evils; still less to some far distant epoch in the future. It would indeed have been cold comfort to men writhing under the anguish of their sufferings to tell them of a period in some future age which would bring them compensation for their present distress. The apostle does not so mock them with hope deferred. The day of deliverance was at hand; the glory was just about to be revealed; and so near and so great was that ‘weight of glory’ that it reduced to insignificance the passing inconveniences of the present hour.

The next point that deserves notice is the statement which the apostle proceeds to make respecting the interest felt in that approaching consummation beyond the limits of the suffering people of God. These indeed were to be the chief gainers by the coming redemption, but its benefits were to extend far beyond them.

This is a most important and interesting topic, and requires very careful consideration.

‘For the earnest expectation of the creature waits for the manifestation of the sons of God.’
Whatever meaning we attach to the word ‘creature’ it will make no difference to the eager and expectant attitude in which it is represented as waiting for the coming consummation. Lange observes that as the word means to expect with raised head, implies intense expectation, and intense longing, waiting for satisfaction. But this very attitude implies the nearness, or a persuasion of the nearness, of the wished-for deliverance. Taking, then, these two statements together, first, that the glory is ‘soon to be revealed;’ secondly, that the is ‘waiting with intense longing for its manifestation,’ we have as strong demonstration as it is possible to conceive that the event in question is represented by the apostle as nigh at hand.
But what is meant by the creature or creation? Some commentators regard it as embracing the whole universe, or the material creation, animate and inanimate, rational and irrational, – the whole frame of nature. They speak of the earthquake, the storm, and the volcano as symptoms of the sore distemper of the natural world. But this seems far too vague and general for the argument of the apostle. It is evident that the term can only refer to conscious, voluntary, rational, and moral beings. It has ‘intense longings;’ it has ‘its own will;’ it has ‘hope;’ it is capable of being ‘made subject to vanity;’ of being ‘set free from corruption;’ of participating in ‘the glory of the children of God.’ These characters exclude the inanimate and irrational creation, and include the human race in its totality. Besides, the antithesis in verse 23 between the creation as a whole, and ‘ourselves who have the first-fruits of the Spirit,’ would be very unnatural and imperfect if it did not differentiate Christians, not from beasts and plants, but from other men. The true contrast lies between those who have the first-fruits of the Spirit and those who have not the first-fruits of the Spirit; and it would be manifestly incongruous to speak of the irrational and inanimate creation as ‘not having the Spirit.’ To make the apostle refer here to universal nature may be admissible perhaps as poetry, but would be quite out of place in a sober and serious argument. We understand, then, by – the human race, mankind generally; the meaning which the word bears in such passages as Mark 14:15, ‘Preach the gospel to every creature’; Col.1:23, ‘Which was preached to every creature which is under heaven’.

This brings us to the question, Can the human race be said to be in this eager and expectant attitude, groaning and travailing in pain, waiting and longing for deliverance and freedom? Undoubtedly it may; and never more truly so than in the very period when the apostle wrote. It was an age of the deepest social corruption and degradation; humanity might be said to groan under the burden of its misery and bondage; and yet there was a strange and mysterious feeling in the minds of men that, somehow and somewhere, deliverance was at hand. How accurately the description of the apostle suits the moral and social condition of the Jewish people at this period needs no proof. They groaned under the yoke of Roman bondage. They eagerly panted for the promised Deliverer. The case of the Greeks and the Romans was not very dissimilar, as the following passages from Conybeare and Howson strikingly prove; indeed, they might have been written as a commentary on the passage before us:--
‘The social condition of the Greeks had been falling, during this period, into the lowest corruption;. . . but the very diffusion and development of this corruption was preparing the way, because it showed the necessity, for the interposition of a gospel. The disease itself seemed to call for a Healer. And if the prevailing evils of the Greek population presented obstacles on a large scale to the progress of Christianity, yet they showed to all future time the weakness of man’s highest powers if unassisted from above; and there must have been many who groaned under the bondage of a corruption which they could not shake off, and who were ready to welcome the voice of Him “who took our infirmities and bare our sicknesses.”’
So much for the state of the Greeks: the condition of the Roman world is thus described:---
‘It would be a delusion to imagine that when the world was reduced under one sceptre, any real principle of unity held its different parts together. The emperor was deified because men were enslaved. There was no true peace when Augustus closed the temple of Janus. The Empire was only the order of external government, with a chaos both of opinions and morals within. The writings of Tacitus and Juvenal remain to attest the corruption which festered in all ranks, alike in the Senate and the family. The old severity of manners, and the old faith in the better part of the Roman religion, were gone. The licentious creeds and practices of Greece and the East had inundated Italy and the West, and the Pantheon was only the monument of a compromise among a multitude of effete superstitions. It is true that a remarkable toleration was produced by this state of things, and it is probable that for some short time Christianity itself shared the advantage of it. But, still, the temper of the times was essentially both cruel and profane, and the apostles were soon exposed to its bitter persecution. The Roman Empire was destitute of that unity which the Gospel gives to mankind. It was a kingdom of this world, and the human race were groaning for the better peace of a “kingdom not of this world.”
‘Thus in the very condition of the Roman Empire, and the miserable state of its mixed population, we can recognize a negative preparation for the Gospel of Christ. This tyranny and oppression called for a Consoler as much as the moral sickness of the Greeks called for a Healer. A Messiah was needed by the whole Empire as much as by the Jews, though not looked for with the same conscious expectation. But we have no difficulty in going much further than this, and we cannot hesitate to discover in the circumstances of the world at this period significant traces of a positive preparation for the Gospel.’
It is certainly remarkable that a description of the social and moral condition of the world in the apostolic age, written apparently without any view to the illustration of the passage now before us, should unwittingly adopt not merely the spirit, but to a great extent the very words, in which Paul sets forth the misery, the bondage, the groaning, and the yearning for deliverance of the creation as it appeared to his apprehension. But, it may be said, Was there anything in the immediate future to respond to and satisfy this eager longing of the enslaved and groaning world? What is this ‘terminus ad quem?’ this revelation of the sons of God? And in what sense could it, or did it, bring deliverance and consolation to oppressed humanity?

The answer to this question is found in almost every page of the apostle’s writings. To his view a great event appeared just at hand; the Lord was about to come, according to His promise, to exercise His kingly power, to give recompense and salvation to His people, and to tread His enemies under His feet. But the Parousia was to bring more than this. It marked a great epoch in the divine government of man. It terminated the period of exclusive privilege for Israel. It dissolved the covenant-bond between Jehovah and the Jewish people, and made way for a new and better covenant which embraced all mankind. Christianity is the proclamation of the universal Fatherhood of God, but the new era was not fully inaugurated until the narrow and local theocratic kingdom was superseded, and the Theocratic King resigned His jurisdiction into the Father’s hands. Then the national and exclusive relation between God and one single people was dissolved, or merged in the all-comprehensive and world-wide system in which ‘there is neither Jew nor Greek, circumcised nor uncircumcised, barbarian, Scythian, bond nor free, but only Man. Christ had made all men One, ‘that God might be All in all.’
Surely, this was an adequate response to the groans and travail of suffering and down-trodden humanity; the prospect of such a consummation may well be represented as the dawn of a day of redemption. It was nothing less than opening the gates of mercy to mankind; it was the emancipation of the human race from the hopeless despair which was crushing them down into ever deeper corruption and degradation; it was introducing them ‘into the glorious liberty of the children of God;’ investing Gentiles, ‘aliens from the commonwealth of Israel and strangers from the covenants of promise,’ with the privileges of ‘fellow-citizenship with the saints and membership of the household of God.’
It is this admission of the whole human race into [adoption of sons] which had hitherto been the exclusive privilege of the chosen people, of which the apostle speaks in such glowing language in Rom.8:19-21. It was a theme on which he was never weary of expatiating, and which filled his whole soul with wonder and thanksgiving. He speaks of it as ‘the mystery that was hid from ages and from generations’ – the manifold wisdom of God’ (Eph.3:10; Col.1:26). The first three chapters of the Epistle to the Ephesians are occupied with an animated description of the revolution which had been brought about by the redemptive work of Christ in the relation between God and the uncovenanted Gentiles. ‘The dispensation of the fulness of times’ had arrived, in which God meant ‘to gather together in one all things in Christ, making him head over all things,’ breaking down the barriers of separation between Jew and Gentile, making both one; abolishing the ceremonial law, fusing the heterogeneous elements into one homogeneous whole, reconciling the mutual antipathy, and bringing both to unite as one family at the feet of the common Father.

But it may be said, Had not all this been already accomplished by the atoning death of the cross? And is it not a revelation of a future and approaching glory, to which the apostle here alludes? No doubt it is so. Yet the New Testament always speaks of the work of redemption being incomplete till the Parousia. It will be observed that the apostle, in the twenty-third verse, represents himself and his fellow-believers as still waiting for the Adoption (i.e. the buying back or redemption of our body). Even the sons of God had only received the earnest and first-fruits, and not the full harvest of their sonship. That was not to be completely theirs until the coming of the Lord, when ‘the saints who were alive and remained,’ would exchange the present mortal and corruptible body for a house not made with hands, eternal in the heavens. The Parousia was the public and formal proclamation that the Messianic or Theocratic dispensation had come to an end; and that the new order, in which God was All in all, was inaugurated. Until the judgment of Israel had taken place, all things were not put under Christ the Theocratic King; His enemies even were not yet made His footstool. Until that time the adoption might still be said, ‘to pertain to Israel.’ When the apostle wrote this epistle Christ was ‘expecting till his enemies should be made his footstool.’ [There was still an incompleteness in His work until the whole visible fabric and frame of Judaism were swept away. This fact is clearly brought out in the Epistle to the Hebrews. The writer states that ‘the way into the holy place has not yet been made manifest, so long as the first, or outer, tabernacle is still standing.’ He says that this tabernacle is ‘a figure or parable for the present time’---serving a temporary purpose – ‘until a time of reformation,’ that is, the introduction of a new order (Heb.9:8, 9). This passage is of very great importance in connection with this discussion, and the following observations of Conybeare and Howson set forth its meaning very clearly:---
‘It may be asked, How could it be said, after Christ’s ascension, that the way into the holy place was not made fully manifest? The explanation is, that while the temple-worship, with its exclusion of all but the high priest from the holy of holies, still existed, the way of salvation would not be fully manifest to those who adhered to the outward and typical observances, instead of being thereby led to the antitype.’---Life and Epistles of Paul, chap. 28.
There was a fitness and fulness of time at which the old covenant was to be superseded by the new; the old and the new were permitted to subsist for a time together; the goodness and forbearance of God delaying the final stroke of judgment. Although, therefore, the great barriers to the introduction of all men, without distinction, into the privileges of the children of God were virtually removed by the death of Christ upon the cross, yet the formal and final demonstration that ‘the way into the holiest of all’ was not thrown open to all mankind, was not made until the whole framework of the Mosaic economy, with its ritual, and temple, and city, and people, was publicly and solemnly repudiated; and Judaism, with all that pertained to it, was forever swept away.]
There is still one portion of this deeply interesting passage on which much obscurity rests. In the twentieth verse the apostle states that ‘the creature was made subject to vanity, not willingly, but by reason of him who had subjected the same in hope,’ etc. The common interpretation put upon these words is, that ‘the visible creation has been laid under the sentence of decay and dissolution, not by its own choice, but by the act of God, who has not, however, left it without hope.

This no doubt gives a good sense to the passage, though we venture to think not exactly the sense which the apostle intended. It fails to apprehend the nature of the evil to which ‘the creation’ was made subject; and consequently the nature of the deliverance from that evil which is hoped for.

Understanding by [creature] the human race, for the reasons already specified, we observe that it is said to have been made subject to vanity. What is this vanity? The word is a very significant one, especially in the lips of a Jew. To such an one ‘vanity’ was a synonym for idolatry. It is the word which the Septuagint employs to denote the folly of idol-worship. Idols are ‘lying vanities’ (Psa.31:6; Jonah 2:8); ‘the stock is a doctrine of vanities;’ idols are ‘vanity, and the work of errors’ (Jer.10:8,15). ‘They that make a graven image are all of them vanity’ (Isa.44:9). The word is almost set apart for this special use. The same may be said of the New Testament usage. At Lystra Paul besought the people ‘to turn from those vanities, i.e. idolatrous worship, to serve the living God (Acts 14:15). In this very epistle (Rom.1:21) we have a remarkable instance of the use of the word, where Paul, accounting for the apostasy of the human race from God, explains it by the fact that ‘they became vain’ in their imaginations; a passage in which Alford, with Bengel, Locke, and many others, recognizes the allusion to idolatrous worship. It is only necessary to look at the passage to see its bearing upon the origin and prevalence of idolatry (see also Eph.4:17) here looks back upon in chap. 1:21, and thus furnishes us with the key to the true interpretation. Idolatry was the ‘vanity’ to which the human race was subjected; idolatry, the religion of the Gentiles, the degradation of man, the dishonor of God. 
[(The Vanity here is rather the fact that men have to die and go to dissolution and decay. That the author misses something so obvious and simple makes one suspect that this is something that flies in the face of his position. Paul’s victory in this chapter is not only the living in the Spirit and eternal glory of God but also the redemption, or buying back from the grave of our mortal body, something which the author ignores. The rest of his exegesis is correspondingly embarrassing, as follows. LW]
But can it be said that man was made subject to this evil by the act of God---(‘by reason of him who hath subjected the same’)? Undoubtedly, such a statement would be in harmony with the word  of God. In the first chapter of the Epistle to the Romans the significant fact is thrice stated, ‘God gave them up,’ in reference to this very apostasy (Rom.1:24, 26, 28). This abandonment can only be regarded as a judicial act. We find a still stronger expression in Rom.11:32 ‘God hath concluded them all in unbelief;’ which Alford makes equivalent to ‘subjected to.’ Indeed, the doctrine that God delivers over the contumacious and rebellious to the fatal consequences of their sin pervades in scriptures. Thus it may be said that the subjection of the human race to the evil of idolatry was not simply the will of man himself, but the judicial act of divine justice.

Yet it was not a hopeless decree. ‘The preservation of one nation from the universal apostasy had in it a germ of hope for mankind. In the fulness of the time God’s purpose of mercy and redemption for the human race was manifested, and ‘the adoption of sons,’ which had been the exclusive privilege of one people, was now declared to be open to all without distinction. For this high privilege the race is represented as waiting with eager expectation, and now the Gospel, which was the divinely appointed means of rescuing men from the moral corruption and degradation of heathenism, was proclaiming deliverance and salvation ‘to Gentile and Jew, barbarian, Scythian, bond and free.’
In what sense this proclamation of the new era may be said to be made in the most public and formal manner at the Parousia has been already shown. 

THE NEARNESS OF THE COMING SALVATION
Rom. 13:11, 12 – ‘And that, knowing the time, that now it is high time to awake out of sleep: for now is our salvation nearer than when we believed. The night is far spent, the day is at hand,’ etc.
It is not possible for words more clearly to express the apostle’s conviction that the great deliverance was at hand. It would be preposterous to regard this language, with Moses Stuart, as referring to the near approach of death and eternity. In that case the apostle would have said, ‘The day is far spent, the night is at hand.’ But this is not the manner of the New Testament; it is never death and the grave, but the Parousia, the ‘blessed hope, and the glorious appearing of Jesus Christ,’ to which the apostles look forward. Professor Jowett justly observes that ‘in the New Testament we find no exhortation grounded on the shortness of life. It seems as if the end of life had no practical importance for the first believers, because it would surely be anticipated by the day of the Lord.’ This undoubtedly true; but what then? Either the apostle was in error, or our confidence must be withheld from him as an authoritative expounder of divine truth; or else he was under the guidance of the spirit of God, and what he taught was unerring truth. To this dilemma those expositors are shut up who cannot bring themselves even to imagine the possibility of the Parousia having come to pass according to the teaching of Paul. It is curious to see the shifts to which they resort in order to find some way of escape from the inevitable conclusion.

Tholuck frankly admits the expectation of the apostle, but at the sacrifice of his authority:---
‘From the day when the faithful first assembled around their Messiah until the date of this epistle, a series of years had elapsed; the full daybreak, as Paul deemed, was already close at hand. We find here corroborated, what is also evident from several other passages, that the apostle expected the speedy advent of the Lord. The reason of this lay, partly in the general law that man is fond to imagine the object of his hope at hand, partly in the circumstance that the Savior had often delivered the admonition to be every moment prepared for the crisis in question, and had also, according to the usus loquendi of the prophets, described the period as fast approaching.’
Stuart protests against Tholuck’s surrender of the correctness of the apostle’s judgment, but adopts the untenable position that Paul is here speaking of---
‘The spiritual salvation which believers are to experience when transferred to the world of everlasting life and glory.’
Alford, on the other hand, admits that---
‘A fair exegesis of this passage can hardly fail to recognize the fact that the apostle here, as well as elsewhere (1Thess. 4:17; 1Cor.15:51), speaks of the coming of the Lord as rapidly approaching. To reason, as Stuart does, that because Paul corrects in the Thessalonians the mistake of imagining it to be immediately at hand (or even actually come), therefore he did not himself expect it soon, is surely quite beside the purpose.’
The American editor of Lange’s Commentary on the Romans has the following note:---
‘Dr. Hodge objects at some length to the reference to the second coming of Christ. On the other hand most modern German commentators defend this reference. Olshaousen, De Wette, Philippi, Meyer, and others, think no other view in the least degree tenable; and Dr. Lange, while careful to guard against extreme theories on this point, denies the reference to eternal blessedness, and admits that the Parousia is intended. This opinion gains ground among Anglo-Saxon exegetes.’
There are some interpreters who evade the difficulty by denying that such terms as near and distant have any reference to time at all. For example, we are told that---
‘This is in line of all our Lord’s teaching, which represents the decisive day of Christ’s second appearing as at hand, to keep believers ever in the attitude of wakeful expectancy, but without reference to the chronological nearness or distance of that event.’
This is a non-natural method of interpretation, which simply evacuates words of all meaning. There is only one way out of the difficulty, and that is to believe that the apostle says what he means, and means what he says. He was the inspired apostle and ambassador of Christ, and the Lord let none of his words fall to the ground. His continual watchword and warning cry to the churches of the primitive age was, ‘The Lord is at hand.’ He believed this; he taught this; and it was the faith and hope of the whole church.

Was he mistaken? Did the whole primitive church live and die in the belief of a lie? Did nothing corresponding to their expectation come to pass? Where is the temple of God? Where is the city of Jerusalem? Where is the law of Moses? Where is the Jewish nationality? But all these things perished at the same moment; and all these were predicted to pass away at the Parousia. The fulfillment of those other events in the region of the spiritual and unseen which were indissolubly connected therewith, but of which, in the nature of things, there can be no record in the pages of human history.

PROSPECT OF SPEEDY DELIVERANCE.
Rom. 16: 20.---’And the God of peace shall bruise Satan under your feet shortly.’
We have here another unmistakable reference to the near approach of the day of deliverance. The bruising of the serpent’s head is the victory of Christ, and that victory was shortly to be won. Among the enemies who were to be made His footstool was death, and he that had the power of death, that is, the Devil.

In the prospect of His crucifixion, the Lord declared, ‘Now is the judgment of this world, now shall the prince of this world be cast out,’ and we have already endeavored to show in what sense and how truly that prediction was fulfilled. In like manner a day was approaching when suffering and persecuted Christians would be delivered by the Parousia from the enemies by whom they were surrounded, and when the malignant instigator and abettor of all that enmity would lie prostrate beneath their feet.



THE PAROUSIA IN THE EPISTLE TO THE COLOSSIANS.
     In none of Paul’s Epistles do we find less a direct mention of the Parousia, and yet it may be said there is none which is more pervaded by the idea of that event. The thought of it underlies almost every expression of the apostle; it is implied in ‘the hope which is laid up for you in heaven;’ ‘the inheritance of the saints in light;’ ‘the kingdom of his dear Son;’ ‘the reconciliation of all things to God;’ ‘the presentation of his people holy, and unblameable, and unreproveable in his sight.’
     But there is a least one very distinct allusion to the Parousia in which the apostle speaks of the expected consummation.

THE APPROACHING MANIFESTATION OF CHRIST
Col. 3:4.---’When Christ who is our life, shall appear [shall be made manifest], then shall you also appear [be made manifest] with him in glory.’
We find here a distinct allusion to the same event and the same period as in Rom.8:19, viz. ‘the manifestation of the sons of God.’ In both passages it is evidently conceived to be near. In Rom.8:19, indeed, it is expressly affirmed to be so; the glory is ‘about to be revealed;’ while here the Colossian disciples are represented as ‘dead,’ and waiting for the life and glory which would be brought to them at the revelation of Jesus Christ, i.e. at the Parousia. It is inconceivable that the apostle could speak in such terms of a far-off event; its nearness is evidently one of the elements in his exhortation that they should ‘set their heart on things above, and not on things on the earth.’ Are we to suppose that they are still in a state of death---that their life is still hidden? Yet their life and glory are represented as contingent on the ‘manifestation of Jesus Christ.’
 

 THE COMING WRATH.
Col. 3:6.---’On account of which [idolatry] the wrath of God is coming.’
The foregoing conclusion (respecting the nearness of the coming glory) is confirmed by the apostle’s reference to the nearness of the coming wrath. The clause ‘on the children of disobedience’ is not found in some of the most ancient MSS. and is omitted by Alford. It has probably been added from Eph.5:6. Taking the passage as thus read, there is something very suggestive as well as emphatic in its declaration, ‘The wrath of God is coming.’ There is an unmistakable contrast between ‘the coming glory of the people of God’ and ‘the coming wrath’ upon His enemies. No less distinct is the allusion to ‘the coming wrath’ predicted by John the Baptist, and so frequently referred to by our Lord and His apostles. Both the glory and the wrath are ‘about to be revealed;’ they were coincident with the Parousia of Christ; and of the speedy manifestation of both the apostolic churches were in constant expectation.



THE PAROUSIA IN THE EPISTLE TO THE EPHESIANS.
THE ECONOMY OF THE FULNESS OF THE TIMES.
Eph.1: 9, 10.---’Having made known unto us the mystery of his will, according to his good pleasure, which he hath purposed in himself: that in the dispensation of the fulness of the times he might gather together in one all things in Christ, both which are in heaven, and which are in the earth,’ etc.
Though this passage does not affirm anything directly respecting the nearness of the Parousia, yet it has a very distinct bearing upon the event itself. The field of investigation which it opens is indeed far too wide for us now to explore, yet we cannot wholly pass it by. The theme is one on which the apostle loves to expatiate, and nowhere does he dwell upon it more rapturously than in this epistle. It may be presumed therefore that, however obscure it may seem to us in some respects, it was not unintelligible to the Christians of Ephesus, or those to whom this epistle was sent, for, as Paley well observes, no man write unintelligibly on purpose. We may also expect to find allusions to the same subject in other parts of the apostle’s writings, which may serve to elucidate dark sayings in this.

There are two questions which are raised by the passage before us: (1) What is meant by the ‘gathering together in one of all things in Christ?’ (2) What is the period designated ‘the economy of the fulness of the times,’ in which this ‘gathering together in one’ is to take place?

1. With regard to the first point we are greatly assisted in determination by the expression which the apostle employs in relation to it, viz. ‘the mystery of his will.’ This is a favorite word of Paul in speaking of that new and wonderful discovery which never failed to fill his soul with adoring gratitude and praise,---the admission of the Gentiles into all the privileges of the covenant nation. It is difficult for us to form a conception of the shock of surprise and incredulity which the announcement of such a revolution in the divine administration excited in the Jewish mind. We know that even the apostles themselves were unprepared for it, and that it was with something like hesitation and suspicion that they at length yielded to the overpowering evidence of facts,---’Then hath God also to the Gentiles granted repentance unto life’ (Acts 11:18). But to the apostle of the Gentiles this was the glorious charter of universal emancipation. Of all men he saw its divine beauty and glory, its transcendent mystery and marvelousness, most clearly. He saw the barriers of separation between Jew and Gentile, the antipathies of races, ‘the middle wall of partition,’ broken down by Christ, and one great family of brotherhood formed out of all nations, and kindreds, and peoples, and tongues, under the all-reconciling and uniting power of the atoning blood. We cannot be mistaken, then, in understanding this mystery of the ‘gathering together in one all things in Christ’ as the same which is more fully explained in chap. 3:5,6, ‘the mystery which in other ages was not made known unto the sons of men, as it is now revealed unto his holy apostles and prophets by the Spirit; that the Gentiles should be fellow-heirs, and of the same body, and partakers of his promise in Christ by the gospel.’ This is the unification, ‘the summing up,’ or consummation [], to which the apostle makes such frequent reference in this epistle: ‘the making of both one,’ ‘the making of twain one new man;’ ‘reconciling both unto God in one body’ (Eph.2:14, 15, 16). This was the grand secret of God, which had been hidden from past generations, but was now disclosed to the admiration and gratitude of heaven and earth.

But it may be said, How can the reception of the Gentiles into the privileges of Israel be called the comprehension of all things, both which are in the heavens, and in the earth?
Some very able critics have supposed that the words heaven and earth in this, and in several other passages, are to be understood in a limited and, so to speak, technical sense. To the Jewish mind, the covenant nation, the peculiar people of God might fitly be styled ‘heavenly,’ while the degraded and uncovenanted Gentiles belonged to an inferior, an earthly, condition. This is the view taken by Locke in his note on this passage:---
‘That Paul should use “heaven” and “earth” for Jews and Gentiles will not be thought so very strange if we consider that Daniel himself expresses the nation of the Jews by the name of “heaven” (Dan.8:10). Nor does he want an example of it in our Savior Himself, who (Luke 21:26) by “powers of heaven” plainly signifies the great men of the Jewish nation. Nor is this the only place in this Epistle of Paul to the Ephesians which will bear this interpretation of heaven and earth. He who shall read the first fifteen verses of chap. 3. and carefully weigh the expressions, and observe the drift of the apostle in them, will not find that he does manifest violence to Paul’s sense if he understand by “the family in heaven and earth” (ver. 15) the united body of Christians, made up of Jews and Gentiles, living still promiscuously among those two sorts of people who continued in their unbelief. However, this interpretation I am not positive in, but offer it as matter of inquiry to those who think an impartial search into the true meaning of the Sacred scriptures the best employment of all the time they have.’
It is in favor of such an interpretation of ‘heaven and earth’ that these expressions must apparently be taken in a similar restricted sense in other passages where they occur. For example, ‘Till heaven and earth pass’ (Mt.5:18); ‘Heaven and earth shall pass away’ (Luke 21:33). In the first of these passages the context shows that it cannot possibly refer to the final dissolution of the material creation, for that would assert the perpetuity of every jot and tittle of that which has long ago been abrogated and annulled. We must, therefore, understand the ‘passing away of heaven and earth’ in a tropical sense. A judicious expositor makes the following observations on this passage:---
‘A person at all familiar with the phraseology of the Old Testament scriptures knows that the dissolution of the Mosaic economy and the establishment of the Christian, is often spoken of as the removing of the old earth and heavens, and the creation of a new earth and new heavens. (See Isa.65:17, and 66:22.) The period of the close of the one dispensation and the commencement of the other, is spoken of as “the last days,” and “the end of the world,” and is described as such a shaking of the earth and heavens, as should lead to the removal of the things which were shaken (Hag.2:6; Heb.14:26, 27).’
There seems, therefore, to be scripture warrant for understanding ‘things in heaven and things in earth’ in the sense indicated by Locke, as meaning Jew and Gentiles. It is possible, however, that the words point to a still wider comprehension and a more glorious consummation. They may imply that the human race, separated from God and all holy beings, and divided by mutual enmity and alienation, was destined by the gracious purpose of God to be reclaimed, restored, and reunited under one common Head, the Lord Jesus Christ, to the one God and Father of mankind, and to all holy and happy beings in heaven. The whole intelligent universe, according to this view, was to be brought under one dominion, the dominion of God the Father, through His Son, Jesus Christ. This is the great consummation presented to us in so many forms in the New Testament. It is the ‘regeneration’ of Mt.19:28; the ‘times of refreshing’; and the ‘times of restoration of all things’ of Acts.3:19, 21; the ‘subjection of all things to Christ’ of 1Cor.15:28; the ‘reconciliation of all things to God’ of Col.1:20; the ‘time of reformation’ of Heb.9:10; the ‘ ‘---’the new age’---of Eph.1:21. All these are only different forms and expressions of the same thing, and all point to the same great coming era; and to this category we may unhesitatingly assign the phrase, ‘the economy of the fulness of the times,’ and ‘the gathering together in one of all things in Christ.’
Before this universal dominion of the Father could be publicly assumed and proclaimed, it was necessary that the exclusive and limited relation of God to a single nation should be superseded and abolished. The Theocracy had therefore to be set aside, in order to make way for the universal Fatherhood of God: ‘that God might be All in all.’
2. The next question for consideration is, Have we any indication of the period at which this consummation was to take place?

We have the most explicit statements on this point; for almost every on of those equivalent designations of the event enables us to fix the time. The regeneration is ‘when the Son of man shall sit on the throne of his glory;’ the times of ‘restitution of all thing’ are when ‘God shall send Jesus Christ;’ the ‘subjection of all things to Christ’ is ‘at his coming’ and ‘the end.’ In other words, all these events coincide with the Parousia; and this, therefore, is the period of ‘the reuniting of all things’ under Christ.

We arrive at the same conclusion from the consideration of the phrase, ‘the economy of the fulness of the times.’ An economy is an arrangement or order of things, and appears to be equivalent to the phrase , or covenant. The Mosaic dispensation or economy is designated the ‘old covenant’ (2Cor.3:14), in contrast to the ‘new covenant,’ or the ‘Gospel dispensation.’ The ‘old covenant’ or economy is represented as ‘decaying, waxing old, and ready to vanish away,’---that is to say, the Mosaic dispensation was about to be abolished, and to be superseded by the Christian dispensation’ (Heb.8:13). Sometimes the old, or Jewish, economy is spoken of as this aeon, the present aeon; and the Christian, or Gospel, dispensation as ‘the coming aeon,’ and the ‘world to come’(Eph.1:21; Heb.2:5). The close of the Jewish age or economy is called ‘the end of the age’, and it is reasonable to conclude that the end of the old is the beginning of the new. It follows, therefore, that the economy of the fulness of the times is that state or order of things which immediately succeeds and supersedes the old Jewish economy. The economy of the fulness of the times is the final and crowning dispensation; the ‘kingdom which cannot be moved;’ ‘the better covenant, established upon better promises.’ Since, then, the old economy was finally set aside and abrogated at the destruction of Jerusalem, we conclude that the new aeon, or ‘economy of the fulness of times,’ received its solemn and public inauguration at the same period, which coincides with the Parousia.
 

 THE DAY OF REDEMPTION.
Eph.1:13, 14.---’The holy Spirit of promise, which is the earnest of our inheritance until [for] the redemption of the purchased possession.’
Eph.4:30.---’The holy Spirit of God, whereby we are sealed unto the day of redemption.’
These two passages obviously point to the same act and the same period. What is the redemption here referred to---the redemption of the purchased possession? Ancient Israel is called the Lord’s inheritance (Deut.32:9); and the people of God are said to be His inheritance (Eph.1:11, Alford’s translation). Here, however, it is not God’s inheritance, but our inheritance, that is referred to; and that inheritance is not yet in possession, but in prospect; the pledge or earnest of it only (viz. the Holy Spirit) having been received. We are therefore compelled to understand by the inheritance the future glory and felicity awaiting the Christian in heaven. This, then, is the inheritance, and also the purchased possession, for they both refer to the same thing. Obviously it is something future, yet not distant, for it is already purchased, though not yet possessed. It stood in the same relation to the Ephesian Christians as the land of Canaan to the ancient Israelites in the wilderness. It was the promised rest, into which they hoped to live to enter. The day when the Lord Jesus should be revealed from heaven was the day of redemption to which the apostolic churches were looking forward. Our Lord had foretold the tokens of that day’s approach. ‘When these things begin to come to pass, then look up, and lift up your heads, for your redemption draws nigh.’ He had also declared that the existing generation should not pass away till all was fulfilled’ (Luke 21:28, 32). The day of redemption, therefore, was in their view drawing nigh.

In the same manner Paul, writing to the Christians in Rome, speaks of the eager longing with which they were ‘waiting for the adoption, or redemption of their body from the bondage of corruption’ (Rom.8:23). This passage is precisely parallel with Eph.1:14 and 4:30. There is the same inheritance, the same earnest of it, the same full redemption in prospect. The change of the material and mortal body into an incorruptible and spiritual body was an important part of the inheritance. This was what the apostle and their converts expected at the Parousia. The day of redemption, therefore, is coincident with the Parousia.
  
THE PRESENT AEON AND THAT WHICH IS COMING
Eph.1:21.---’Not only in this world [aeon], but also in that which is to come’ [which is coming].
We have often had occasion to remark upon the true sense of the word , so often mistranslated ‘world,’ Locke observes: ‘It may be worth while to consider whether hath not ordinarily a more natural signification of the New Testament by standing for a considerable length of time, passing under some one remarkable dispensation.’ There were in the apostle’s view at least two great periods or aeons: the one present, but drawing to a close; the other future, and just about to open. The former was the present order of things under the Mosaic law; the latter was the new and glorious epoch which was to be inaugurated by the Parousia.

‘THE AGES [AEONS] TO COME.’
Eph. 2:7.---’That in the ages to come he might show the exceeding riches of his grace.’ etc.
On this passage the following observation is made by Conybeare and Howson:---
‘“In the ages which are coming;” viz. the time of Christ’s perfect triumph over evil, always contemplated in the New Testament as near at hand.’
It would be perhaps be more proper to say that it refers to the approaching salvation of these Gentile believers, and their glorification with Christ; for this is the consummation always contemplated in the New Testament as near at hand (Rom.13:11).



THE PAROUSIA IN THE EPISTLE TO THE PHILIPPIANS
THE DAY OF CHRIST
Phil. 1:6.---’He which hath begun a good work in you, will perform it until the day of Jesus Christ.’
Phil. 1:10.---’That ye may be sincere and without offence until the day of Christ.’
The day of Christ is evidently regarded by the apostle as the consummation of the moral discipline and probation of believers. There can be no doubt that he has in view the day of the Lord’s coming, when He would ‘render to every man according to his works.’ On the supposition that the day of Christ is still future, it follows that the moral discipline of the Philippians is not yet completed; that their probation is not finished; and that the good work begun in them is not yet perfected.

Alford’s note on this passage (chap. 1:6.) deserves notice. ‘The assumes the nearness of the coming of the Lord. Here, as elsewhere, commentators have endeavored to escape from this inference,’ etc. This is just; but Alford’s own inference, that Paul was mistaken, is equally untenable.
 

THE EXPECTATION OF THE PAROUSIA.
Phil. 3:20, 21.---’For our conversation is in heaven, from whence also we look for a Savior, the Lord Jesus Christ; who shall change our vile body that it may be fashioned like unto his glorious body,’ etc.
These words bear decisive testimony to the expectation cherished by the apostle, and the Christians of his time, of the speedy coming of the Lord. It was not death they looked for, and waited for, as we do; but that which would swallow up death in victory: the change which would supersede the necessity of dying. Alford’s notes on this passage is as follows:---
‘The words assume, as Paul always does when speaking incidentally, his surviving to witness the coming of the Lord. The change from the dust of death in the resurrection, however we may accommodate the expression to it, was not originally contemplated by it.’

NEARNESS OF THE PAROUSIA
Phil. 4:5 – ‘The Lord is at hand.’
Here the apostle repeats the well-known watchword of the early church, ‘The Lord is at hand:’---equivalent to the ‘Maran-atha’ of 1Cor.16:22. To doubt his full conviction of the nearness of Christ’s coming is incompatible with a due respect for the plain meaning of words; to set down this conviction as a mistake is incompatible with a due respect for his apostolic authority and inspiration.
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