

THE PAROUSIA IN THE APOSTOLIC EPISTLES


THE PAROUSIA IN THE FIRST EPISTLE TO TIMOTHY
THE APOSTASY OF THE LAST DAYS
1Tim. 4:1-3 --- ‘Now the Spirit speaks expressly that in the latter times some shall depart [apostatize] from the faith, giving heed to seducing spirits, and doctrines of devils [demons] speaking lies in hypocrisy; having their conscience seared as with a hot iron, forbidding to marry, and commanding to abstain from meats, which God hath created to be received with thanksgiving of them which believe and know the truth.’
     One of the signs which our Lord predicted as among the precursors of the great catastrophe which was to overwhelm the Jewish polity and people was a wide-spread and portentous defection from the faith, manifesting itself among the professed disciples of Christ. Our Lord’s reference to this defection, though distinct and pointed, is not so minute and detailed as the description of it which we find in the Epistles of Paul; hence we infer, as the language of the first verse of this chapter also suggests, that subsequent revelations of its nature and features had been made to the apostles. It is designated by Paul, in 2 Thess.2:3, ‘the apostasy,’---but he does not there stay to delineate its characteristic features, hastening on to portray the lineaments of ‘the man of sin.’ We have already pointed out the distinction between ‘the apostasy’ and ‘the man of sin,’ to confound which has been a common but egregious mistake. We shall find in the sequel that Paul’s description of the apostasy is as minute as that of the ‘man of sin,’ so as to enable us to identify the one as readily as the other.

The first point which it will be well to determine is the period of the apostasy; i.e. the time when it was to declare itself. It is said to be ‘in the latter times’ [en usteroij kairoij], an expression which, taken by itself, might seem somewhat indefinite, but when compared with other similar phrases will undoubtedly be found to denote a specific and definite period, well understood by Timothy and all the apostolic churches. It will be convenient to bring together into one view all the passages which refer to this momentous and critical epoch, which is the goal and terminus to which, by New Testament showing, all things were rapidly hastening.

ESCHATOLOGICAL TABLE, OR CONSPECTUS 
OF PASSAGES RELATING TO THE LAST TIMES
The End of the Age
Matt. 13:39.--- ‘The harvest is the end of the age.’
Matt. 13:40.--- ‘So shall it be in the end of this age.’
Matt. 13:49.--- ‘So shall it be at the end of the age.’
Matt. 24:3.--- ‘What shall be the sign of thy coming [parousia] and of the end of the age?’
Matt. 28:20.--- ‘Lo, I am with you always, even unto the end of the age.’
Heb. 9:26.--- ‘But now once in the end of the ages’ [twn aiwnwn]

The End
Matt. 10:22.---’he that endures to the end shall be saved.’
Matt. 24:6.---’But the end is not yet’ (Mark 13. 9; Luke 21. 9).
Matt. 24:13.---’But he that shall endure unto the end, the same shall be saved’ (Mark 13. 13).
Matt. 24:14.---’Then shall the end come.’
1 Cor.1:8.---’Who shall also confirm you unto the end.’
1 Cor.10:11.---’Upon whom the ends of the ages are come.’
1 Cor.15. 24.---’Then cometh the end.’
Heb. 3:6.---’Firm unto the end.’
Heb. 3:14.---’Steadfast unto the end.’
Heb. 6:11.---’Diligence unto the end.’
1 Pet. 2:7.---’The end of all things is at hand.’
Rev. 2:26.---’he that keeps my works unto the end.’
The Last Times, Days, etc.
1 Tim:4. 1.--- ‘In the latter times some shall apostatize’ [en usteroij kairoj].
2 Tim:3. 1.--- ‘In the last days perilous times shall come’ [en escataizh meraij].
Heb. 1:2.--- ‘In these last days [God] hath spoken to us’ [epescatout en hmerwntoutwn].
James 5:3.--- ‘Ye have heaped up treasure in the last days’ [en escataizh meraij].
1 Peter 1:5.--- ‘Salvation, ready to be revealed in the last time’ [en kai ryescaty].
1 Peter 1:20.--- ‘Who was manifest in these last times for you’ [epescatout encronwn].
2 Peter 3:3.--- ‘There shall come in the last days scoffers’ [epescatout en hmerwn].
1 John 2:18.--- ‘It is the last time’ [hour] [escath wra].
Jude, ver. 18.--- ‘That there should be mockers in the last time’ [en escatycrony ].

 

EQUIVALENT PHRASES REFERRING TO THE SAME PERIOD
The Day
Matt. 25:13.--- ‘Ye know neither the day nor the hour when the Son of man cometh.’
Luke 17:30.--- ‘The day when the Son of man is revealed.’
Rom. 2:16.--- ‘In the day when God shall judge the secrets of men.’
1 Cor. 3:13.--- ‘The day shall declare it.’
Heb. 10:25.--- ‘Ye see the day approaching.’
That Day
Matt. 7:22.--- ‘Many shall say unto me in that day, Lord, Lord.’
Matt. 24:36.--- ‘But of that day and that hour knows no man.’
Luke 10:12.--- ‘It shall be more tolerable in that day for Sodom.’
Luke 21:34.--- ‘And so that day come upon you unawares.’
1 Thess. 5:4.--- ‘That that day should overtake you as a thief.’
2 Thess. 2:3.--- ‘That day shall not come except there come the apostasy.’
2 Tim. 1:12.--- ‘Which I have committed unto him against that day.’
2 Tim. 1:18.--- ‘That he may find mercy of the Lord in that day.’
2 Tim. 4:8.--- ‘A crown . . . which the Lord . . . shall give me at that day.’
The Day of the Lord
1 Cor. 1:8.--- ‘That ye may be blameless in the day of our Lord Jesus Christ.’
1 Cor. 5:5.--- ‘That the spirit may be saved in the day of the Lord Jesus.’
2 Cor. 1:14.--- ‘Ye are ours in the day of the Lord Jesus.’
Phil. 2:16.--- ‘That I may rejoice in the day of Christ.’
1 Thess. 5:2.--- ‘The day of the Lord so cometh as a thief in the night.’
The Day of God
2 Peter 3:12.--- ‘Looking for and hasting unto the coming of the day of God.’
The Great Day
Acts 2:20.--- ‘That great and notable day of the Lord.’
Jude, ver. 6.--- ‘The judgment of the great day.’
Rev. 6:17.--- ‘The great day of his wrath is come.’
Rev. 16:14.--- ‘The battle of the great day.’
The Day of Wrath
Rom. 2:5.--- ‘Treasure up wrath against the day of wrath.’
Rev. 6:17.--- ‘The great day of his wrath is come.’
The Day of Judgment
Matt. 10:15.--- ‘It shall be more tolerable in the day of judgment’ (Mark 6. 11).
Matt. 11:22.--- ‘It shall be more tolerable . . . in the day of judgment.’
Matt. 11:24.--- ‘It shall be more tolerable . . . in the day of judgment.’
Matt. 12:36.--- ‘They shall give account thereof in the day of judgment.’
2 Peter 2:9.--- ‘To reserve the unjust unto the day of judgment.’
2 Peter 3:7.--- ‘The day of judgment and perdition of ungodly men.’
1 John 4:17.--- ‘That we may have boldness in the day of judgment.’
The Day of Redemption
Eph. 4:30.--- ‘Sealed unto the day of redemption.’
The Last Day
John 6:39.--- ‘That I should raise it up at the last day.’
John 6:40.--- ‘I will raise him up at the last day.’
John 6:44.--- ‘And I will raise him up at the last day.’
John 6:54.--- ‘And I will raise him up at the last day.’
John 11:24.--- ‘he shall rise again in the resurrection at the last day.’

    From the comparison of these passages it will appear,--- 

1. That they all refer to one and the same period---a certain definite and specific time.

2. That they all either assume or affirm that the period in question is not far distant.

3. The limit beyond which it is not permissible to go in determining the period called ‘the last times’ is indicated in the New Testament scriptures, viz. the lifetime of the generation which rejected Christ.

4. This brings us to the period of the destruction of Jerusalem, as marking ‘the close of the age,’ ‘the day of the Lord,’ ‘the end.’ That is to say, the coming of the Lord, or the Parousia. 

DESCRIPTION OF THE APOSTASY
     Having thus brought into one view the passages which speak of the period of the apostasy, it will be proper to follow a similar method with respect to the passages which describe the features and character of the apostasy itself. This fatal defection throws its dark shadow over the whole field of New Testament history, from our Lord’s prophetic discourse on the Mount of Olives, and even earlier, to the Apocalypse of John. It is instructive to observe how, as the time of its development and manifestation approaches, the shadow becomes darker and darker, until it reaches its deepest gloom in the revelation of the Antichrist.

 

CONSPECTUS OF PASSAGES RELATING TO 
THE APOSTASY OF THE LAST TIMES
1. The Apostasy, predicted by our Lord
	False Prophets.
	Matt. 7:15.
	‘Beware of false prophets, which come to you in sheep’s clothing, but inwardly they are ravening wolves.’

	Ditto.
	Matt. 7:22.
	‘Many will say to me in that day, Lord, Lord, have we not prophesied in thy name,’ etc.

	False Christs.
	Matt. 24:5
	‘Many will come in my name, and shall deceive many.’

	False Prophets.
	Matt. 24:11.
	‘And many false prophets shall rise, and shall deceive many.’

	False Christs and false Prophets
	Matt. 24:24.
	‘For there shall arise false Christs, and false prophets, and shall show great signs and wonders.’

	General defection.
	Matt. 24:10.
	‘And then shall many be offended, and shall betray one another, and shall hate one another.’

	
	 Matt. 24:12.
	‘And because iniquity shall abound, the love of many shall wax cold.’


  

2. The Apostasy, predicted by Paul
	False Teachers.
	Acts 20:29, 30.
	‘For I know this, that after my departing shall grievous wolves enter in among you, not sparing the flock. Also of your own selves shall men arise, speaking perverse things, to draw away disciples after them.’

	The Apostasy.
	2 Thess. 2:3
	‘That day shall not come, except there come first the apostasy.’

	False Apostles.
	2 Cor. 11:13, 14.
	‘For such are false apostles, deceitful workers, transforming themselves into the apostles of Christ. And no marvel: for Satan himself is transformed into an angel of light.’

	False Teachers.
	Gal. 1:7.
	‘But there be some that trouble you, and would pervert the gospel of Christ.’

	False Brethren.
	Gal. 2:4.
	‘False brethren unawares brought in.’

	Deceivers and Schismatics.
	Rom. 16:17, 18.
	‘Mark them which cause divisions and offences contrary to the doctrine which ye have learned, and avoid them. For they that are such serve not our Lord Jesus Christ, but their own belly; and by good words and fair speeches deceive the hearts of the simple.’

	False Teachers.
	Col. 2:8.
	‘Beware, lest any man spoil you through philosophy and vain deceit,’ etc.

	Ditto.
	Col. 2:18.
	‘Let no man beguile you of your reward in a voluntary humility and worshipping of angels.’

	Judaizing Teachers.
	Phil. 3:2.
	‘Beware of dogs; beware of evil workers; beware of the concision.’

	Enemies of the Cross.
	Phil. 3:18.
	‘For many walk, of whom I have told you often . . . that they are the enemies of the cross of Christ.’

	Sensualists.
	Phil. 3:19.
	‘Whose end is destruction: whose god is their belly.’

	False Teachers.
	1 Tim. 1:3, 4.
	‘That thou might charge some that they teach no other doctrine; neither give heed to fables and endless genealogies.’

	Judaizers.
	1 Tim. 1:6, 7.
	‘Some having swerved, have turned aside into vain jangling; desiring to be teachers of the law,’ etc.

	Apostates.
	1 Tim. 1:19.
	‘Some have put away (faith and a good conscience) concerning faith have made shipwreck.’

	Ditto. Liars and Hypocrites.
	1 Tim. 4. 1, 2.
	‘Now the spirit speaks expressly that in the latter times some shall depart from the faith, giving heed to seducing spirits, and doctrines of demons; speaking lies in hypocrisy: having their conscience seared with a hot iron.’

	False Teachers.
	1 Tim. 4:3.
	‘Forbidding to marry, and commanding to abstain from meats,’ etc.

	Ditto.
	1 Tim 4:20, 21.
	‘Avoiding profane and vain babblings, and oppositions of science falsely so called: which some professing have erred concerning the faith.’

	Ditto.
	2 Tim. 2:16-18.
	‘But shun profane and vain babblings: for they will increase unto more ungodliness. And their word will eat as doth a canker: of whom is Hymenaeus and Philetus; who concerning the truth have erred, saying that the resurrection is past already; and overthrow the faith of some.’

	Immorality of the Apostasy.
	2 Tim. 3:1-6, 8.
	‘This know also, that in the last days perilous times shall come. For men shall be lovers of their own selves, covetous, boasters, proud, blasphemers, disobedient to parents, unthankful, unholy, without natural affection, trucebreakers, false accusers, incontinent, fierce, despisers of those that are good, traitors, heady, high-minded, lovers of pleasures more than lovers of God; having a form of godliness, but denying the power thereof: . . . they creep into houses, and lead captive silly women laden with sins,’ etc. ‘Men of corrupt minds, reprobate concerning the faith.”

	False Teachers.
	2 Tim. 3:13.
	‘Evil men and seducers wax worse and worse, deceiving and being deceived.’

	Ditto.
	2 Tim. 4:3, 4.
	‘For the time will come when they will not endure sound doctrine, but after their own lusts shall they heap to themselves teachers, having itching ears; and they shall turn away their ears from the truth, and shall be turned unto fables.’

	Judaizing Teachers.
	Titus 1:10.
	‘For there are many unruly and vain talkers and deceivers, specially they of the circumcision.’

	Ditto.
	Titus 1:14.
	‘Not giving heed to Jewish fables, and commandments of men, that turn from the truth.’

	Immoral.
	Titus 1:16.
	‘They profess that they know God; but in works they deny him, being abominable, and disobedient, and unto every good work reprobate.’


  

3. The Apostasy, predicted by Peter
	False Teachers.
	2 Peter 2:1.
	‘But there were false prophets also among the people, even as there shall be false teachers among you, who privily shall bring in damnable heresies, even denying the Lord that bought them, and bring upon themselves swift destruction.’

	Immorality of the Apostasy.
	2 Peter 2:10, 13, 14.
	‘They walk after the flesh in the lust of uncleanness, and despise government. Presumptuous are they, self-willed, they are not afraid to speak evil of dignities. Spots they are and blemishes, sporting themselves with their own deceivings, while they feast with you: having eyes full of adultery, and that cannot cease from sin,’ etc.

	Scoffers.
	2 Peter 3:3.
	‘Knowing this first, that there shall come in the last days scoffers, walking after their own lusts.’


  

4. The Apostasy, predicted by Jude
	False Teachers.
	Jude.
	Passim. See 2 Peter 2.


 
5. The Apostasy, predicted by John
	Antichrist, Apostates.
	1 John 2:18, 19.
	‘Little children, it is the last time: and as ye have heard that antichrist shall come, even now there are many antichrists; whereby we know that it is the last time. They went out from us, but they were not of us,’ etc.

	Antichrist.
	1 John 2:22.
	‘Who is a liar but he that denies that Jesus is the Christ? he is antichrist that denies the Father and the Son.’

	False Teachers.
	1 John 2:26.
	‘These things have I written unto you concerning them that seduce you.’

	False Prophets.
	1 John 4:1.
	‘Many false prophets are gone out into the world.’

	Antichrist.
	1 John 4:3.
	‘Every spirit that confesses not that Jesus Christ is come in the flesh is not of God: and this is that spirit of antichrist, whereof ye have heard that it should come; and even now already is in the world.’

	Deceivers and Antichrists.
	2 John, ver. 7.
	‘For many deceivers are entered into the world, who confess not that Jesus Christ is come in the flesh. This is a deceiver and an antichrist.’



 CONCLUSIONS RESPECTING THE APOSTASY
     From a consideration and comparison of these passages it will appear,--- 

1. That they all refer to the same great defection from the faith, designated by Paul ‘the apostasy.’
2. That this apostasy was to be very general and widespread.

3. That it was to be marked by an extreme depravity of morals, particularly by sins of the flesh.

4. That it was to be accompanied by pretensions to miraculous power.

5. That it was largely, if not chiefly, Jewish in its character.

6. That it rejected the incarnation and divinity of the Lord Jesus Christ,---i.e. was the predicted Antichrist.

7. That it was to reach its full development in the ‘last times,’ and was to be the precursor of the Parousia.

     Having thus taken a general survey of the New Testament doctrine concerning the apostasy, it only remains to notice some objections which may possibly be made to the foregoing conclusions.

1. It may be asked, What evidence have we that such errors and heresies prevailed in apostolic times? The answer is, The New Testament itself furnishes the proof. The evils which are described by Paul as future, are represented by Peter and John as actually present. The characteristics of the apostasy as set forth by the one are precisely those which are described by the others. Asceticism and immorality are conspicuous in the prophetic delineations of the apostasy by Paul, and we find the same features in the historical descriptions by Peter and John.

2. It may be objected that the period called ‘the latter times,’ or ‘the last times,’ is not strictly defined, and may, for aught we know, be still future.

But, in the first place, the injunctions given by Paul to Timothy clearly imply that it was not a distant, but a present, or at all events an impending, evil of which he was speaking. It is manifest that the symptoms of the apostasy had already begun to show themselves, and the whole tenor of the apostle’s exhortation implies that the evils specified would come under the notice of Timothy (1Tim.6:20, 21).

Nothing can be more certain than that the apostles considered themselves to be living in ‘the last times.’ We shall have occasion in the sequel to see this distinctly proved. Meanwhile it may be observed that the passages arranged under the heading ‘the Last Times’ in our Eschatological Table, all refer to the same great crisis. It was ‘the close of the age’ [sunteleia tou aiwnoj ], of which our Lord so often spoke. The apostasy was the predicted precursor of that end.
 

TIMOTHY AND THE PAROUSIA
1Tim.6:14 ---[I give thee charge] ‘that thou keep this commandment without spot, unrebukable, until the appearing of our Lord Jesus Christ: which in his times he shall show,’ etc.

     This implies that Timothy might expect to live until that event took place. The apostle does not say, ‘Keep this commandment as long as you live;’ nor, ‘Keep it until death;’ but ‘until the appearing of Jesus Christ.’ These expressions are by not means equivalent. The ‘appearing’ [epifaneia ] is identical with the Parousia, an event which Paul and Timothy alike believed to be at hand.

Alford’s note on this verse is eminently unsatisfactory. Alford’s note on this verse is eminently unsatisfactory. After quoting Bengel’s remark ‘that the faithful in the apostolic age were accustomed to look forward to the day of Christ as approaching; whereas we are accustomed to look forward to the day of death in like manner,’ he goes on to observe:---
‘We may fairly say that whatever impression is betrayed by the words that the coming of the Lord would be in Timotheus’s life-time, is chastened and corrected by the kairoij idioij [his own times]of the next verse.’
In other words, the erroneous opinion of one sentence is corrected by the cautious vagueness of the next! Is it possible to accept such a statement? Is there anything in kairoij idioij to justify such a comment? Or is such an estimate of the apostle’s language compatible with a belief in his inspiration? It was no ‘impression’ that the apostle ‘betrayed,’ but a conviction and an assurance founded on the express promises of Christ and the revelations of his Spirit.

No less exceptionable is the concluding refection:---
‘From such passages as this we see that the apostolic age maintained that which ought to be the attitude of all ages,
---constant expectation of the Lord’s return.’
But if this expectation was nothing more than a false impression, is not their attitude rather a caution than an example? We now see (assuming that the Parousia never took place) that they cherished a vain hope, and lived in the belief of a delusion. And if they were mistaken in this, the most confident and cherished of their convictions, how can we have any reliance on their other opinions? To regard the apostles and primitive Christians as all involved in an egregious delusion on a subject which had a foremost place in their faith and hope, is to strike a fatal blow at the inspiration and authority of the New Testament. When Paul declared, again and again, ‘The Lord is at hand,’ he did not give utterance to his private opinion, but spoke with authority as an organ of the Holy Ghost. Dean Alford’s observations may be best answered in the words of his own rejoinder to Professor Jowett:---
‘Was the apostle or was he not writing in the power of a spirit higher than his own? Have we, in any sense, 
God speaking in the Bible, or have we not? If we have, then of all passages it is in these which treat so confidently
of futurity that we must recognize his voice: if we have it not in these passages, then where are we to listen for it all?’
We find the same apologetic tone in Dr. Ellicott’s remarks on this passage:---
‘It may, perhaps, be admitted that the sacred writers have used language in reference to the Lord’s return which seems to show that the longings of hope had almost become the convictions of belief.’
Strange that the plainest, strongest, most oft-repeated affirmations of his faith and hope by Paul should produce in the mind of a reader so faint an impression of his convictions as this. But there is not faltering in the declaration of the apostle; it is no peradventure that he utters; it is with a firm and confident tone that he raises the exulting cry, ‘The Lord is at hand.’ he does not express his own surmises, or hopes, or longings, but delivers the message with which he was charged, and, as a faithful witness for Christ, everywhere proclaims the speedy coming of the Lord.
THE APOSTASY ALREADY MANIFESTING ITSELF
1Tim.6:20, 21 --- ‘O Timothy, keep that which is committed to thy trust, avoiding profane and vain babblings, and oppositions of science falsely so-called; which some professing have erred concerning the faith.’
It is important to notice that from several intimations in this epistle it appears that the defection from the faith which was to characterize the latter days had already set in. Paul warns Timothy against ‘false teachers,’ with their ‘fables and endless genealogies,’---against those ‘who concerning the faith had made shipwreck;’ against others ‘who doted about questions, and strifes of words,---men of corrupt minds, and destitute of the truth.’ These ‘wolves in sheep’s clothing’ were evidently already devouring the flock. To place the apostasy therefore in a post-apostolic age is to overlook the obvious teaching of the epistle. It was a present and not a distant evil which the apostle deprecated: the plague had begun in the camp.

 

 THE PAROUSIA IN THE SECOND EPISTLE TO TIMOTHY
‘THAT DAY’---VIZ. THE PAROUSIA---ANTICIPATED
2 Tim. 1:12 --- ‘He is able to keep that which I have committed unto him against that day.’
2 Tim. 1:18 --- ‘The Lord grant unto him that he may find mercy of the Lord in that day.’
2 Tim. 4: 8 --- ‘The crown of righteousness, which the Lord, the righteous Judge, shall give me at that day.’
     The allusion in all these passages is to ‘the day of the Lord;’ the day par excellence; the day of his appearing; the Parousia.

     The whole tenor of these passages indicates that Paul regarded ‘that day’ as now very near. In the anticipation of it he breaks forth into a burst of triumphant exultation, as if he were just about to receive the crown of victory,---’I have fought the good fight; I have finished my course; I have kept the faith. Henceforth is laid up for me the crown of righteousness, which the Lord, the righteous Judge, shall give me in that day; and not to me only, but to all who love his appearing.’ How evidently all these events,---his own departure, his crown, ‘that day,’ and the Lord’s appearing, are anticipated as at hand! Shall we say that his anticipations were too sanguine? That the day has not yet come? That his crown is still ‘laid up’? that Onesiphorus has not yet found mercy? The supposition is incredible.

THE APOSTASY OF THE ‘LAST DAYS’ IMMINENT
2Tim. 3:1-9 --- ‘This know also, that in the last days perilous times shall come. For men shall be lovers of their own selves, covetous, boasters, proud, blasphemers, disobedient to parents, unthankful, unholy, without natural affection, trucebreakers, false accusers, incontinent, fierce, despisers of those that are good, traitors, heady, high-minded, lovers of pleasures more than lovers of God; having a form of godliness, but denying the power thereof: from such turn away. For of this sort are they which creep into houses, and lead captive silly women laden with sins, led away with divers lusts, ever learning, and never able to come to the knowledge of the truth. Now as Jannes and Jambres withstood Moses, so do these also resist the truth: men of corrupt minds, reprobate concerning the faith.’
The ‘last days’ of this passage are evidently identical with the ‘latter times’ of 1Tim.4:1. This is so obvious as to need no proof. The attempt to make a distinction between the ‘latter’ times and the ‘last’ times, which Bengel seems to sanction, is therefore futile. It is scarcely necessary to add that ‘the last days’ were the apostle’s own days---the time then present. He is speaking, not of the distant future, but of a time already commencing; for it is plain that he draws the picture of the characters described from the life. Indications of the coming apostasy were already apparent,---’of this sort are they,’ etc. (ver. 6). It is assumed that Timothy would encounter those times, and those evil men from whom he is exhorted to turn away. The following note from Conybeare and Howson comes very near the truth, though it falls short of the whole truth:---
‘This phrase (escataij hmeraij, used without the article, as having become a familiar expression) generally denotes the termination of the Mosaic dispensation. (See Acts 2:17; 1Pet.1:5, 20; Heb.1:2.) Thus the expression generally denotes (in the apostolic age) the time present; but here it points to a future immediately at hand, which is, however, blended with the present (see vers. 6, 8), and was in fact the end of the apostolic age. (Compare 1John 2:18, ‘It is the last hour.’) The long duration of this last period of the world’s development was not revealed to the apostles: they expected that their Lord’s return would end it, in their own generation; and thus his words were fulfilled, that none should foresee the time of his coming.

This closing explanation is what no one who believes that the apostles spoke and wrote by the power of the Holy Ghost can admit; and, notwithstanding the almost unanimous opinion of their critics that they were certainly mistaken, we hold by the apostles rather than by their critics.

Alford’s comment on this passage is painfully self-contradictory, and shows to what shifts learned men are reduced in order to save the credit of the apostles when they cannot believe their plain declarations. He says:---
‘The apostle for the most part wrote and spoke of it (the coming of the Lord) as soon to appear, not however without many and sufficient hints, furnished by the Spirit, of an interval, and that no short one, first to elapse.’
But how could and event be ‘soon to appear’ and yet a long period first to elapse? Or, are we to suppose that the Holy Spirit taught one thing while the apostles wrote and spoke quite another? If they said what they did respecting the nearness of the Parousia when they really had no knowledge and no revelation on the subject, they clearly exceeded their commission, and committed what the Word of God pronounces on of the most presumptuous sins,---added to the words of the prophecy which they were commissioned to convey. We reject the explanation in toto. It is not only a non-natural interpretation, but wholly inconsistent with any theory of inspiration of the word of God.

The passage before us is most important as delineating the character of ‘the apostasy.’ The dreaded apparition had already begun to reveal itself, and the apostle evidently describes it from actual observation. Phygellus and Hermogenes, who deserted the apostle; Hymenaeus and Philetus, with their profane and vain babbling; the fawning deceivers, who made proselytes of weak-minded women; the men of corrupt minds, reprobate concerning the faith, who resisted the truth; these were the vanguard of the locust army of errorists and apostates which was coming up to overspread and devastate the fair face of early Christianity. Their appearance indicated that ‘the last times’ had arrived, and that the Parousia was at hand. We might at first suppose that the hideous catalogue of reprobates contained in the opening verses of chapter 3. describes the general corruption of society outside the Christian church, but it is too evident that the apostle is alluding to men who had once professed the faith of Christ. They had ‘a form of godliness;’ they had ‘made shipwreck of faith,’ they were truly ‘apostates.’
That this ‘falling away’ from the truth had already set in is evident from the reiterated exhortations and warning which the apostle addresses to Timothy. Why should he speak with such impassioned earnestness if the evil was not to make its appearance for twenty or forty centuries? It is absurd to say that Paul was writing for the benefit of future ages. He was as truly a man living in his own age, and writing to a man of his own time concerning matters of present and personal interest to both, as any of us who now pour out our thoughts in a letter to an absent friend. There is an utter unreality in any other view of the apostolic epistles. It is impossible to read them without feeling the heart-throbs that beat in every line; all is vivid, intense, alive,. It is not a distant danger, seen through the haze of centuries, but one that is instant and urgent: the enemy was at the gate, and the veteran warrior, about to sink on the field of conflict, cheers on the young soldier to fidelity, and resistance to the end.

ANTICIPATIONS OF THE APPROACHING END
2Tim. 4:1, 2 --- ‘I adjure thee before God, and Jesus Christ, who is about to judge the living and the dead; and by his appearing and his kingdom, Preach the word; be instant in season, out of season; reprove, rebuke, exhort with all long-suffering and doctrine.’
     We find associated together in this passage as contemporaneous events the Parousia, the judgment, and the kingdom of Christ. These are all connected and related in their nature and in the time of their occurrence. We find the same collocation of events in Mt.25:31, ‘When the Son of man shall come in his glory, then shall he sit upon the throne of his glory, and before him shall be gathered all the nations,’ etc.

The nearness of this consummation is distinctly affirmed. It is not, as in our Authorized Version, ‘who shall judge,’ but ‘who is about to judge’ [tou mellontoj krinein ]. One statement like this might suffice to settle the question both as to the fact and the apostle’s belief of the fact, that the time of the Parousia was at hand. But, instead of a single affirmation, we have the constant and uniform tenor of the whole New Testament doctrine on the subject. Those who say the apostles were in error on this point must have ‘a verifying faculty’ to distinguish between their inspired and their uninspired utterances. If Paul was inspired to write krinein, was he not equally inspired to write mellontoz ?

This immanency of the Parousia explains the fervor with which the apostle urges Timothy to put forth every effort in discharging the duties of his office: ‘Preach the word; be instant in season, out of season; reprove, rebuke, exhort with all long-suffering and doctrine.’ These injunctions are sometimes employed to set forth the normal intensity and urgency with which the pastoral function should be discharged (and we do not condemn the application); but it is plain that Paul is not speaking of ordinary times and ordinary efforts. It is the agony of a tremendous crisis; the time is short; it is now or never; victory or death. These are not the common-place phrases about the diligent discharge of duty, but the alarm of the sentinel who sees the enemy at the gates, and blows the trumpet to warn the city. 



THE PAROUSIA IN THE APOSTOLIC EPISTLES


THE PAROUSIA IN THE EPISTLE TO TITUS
 ANTICIPATION OF THE PAROUSIA
‘Titus 2. 13 --- ‘Looking for that blessed hope, and the revelation of the glory of the great God, and our Savior Jesus Christ.’
     We again find here, what we have long come to recognize, the habitual attitude of the Christians of the apostolic age, the expectation of the Lord’s coming. It is inculcated as one of the primary Christian duties, and ranks with sober, righteous, and godly living. This implies that the event was regarded as at hand, for how could a powerful motive to watchfulness be derived from a remote and unknown contingency lying in the distant future? Or, how could it be the duty of Christians to be ‘looking’ for that which was not to happen for hundreds and thousands of years? The apostle evidently regards the present aeon, ton nun aiwna , as drawing to a close, and exhorts Christians to live in the attitude of expectancy of the Parousia, which was to introduce the new order, ‘the aiwno mellwn .’


THE PAROUSIA IN THE APOSTOLIC EPISTLES


THE PAROUSIA IN THE EPISTLE TO THE HEBREWS

     It does not fall within the scope of this investigation to discuss the question of the authorship of the Epistle to the Hebrews. Even if it do not come from the same pen which wrote the Epistle to the Romans, and few who are familiar with the style of Paul will affirm that it does, yet its spirit and teaching are essentially Pauline, and we may justly regard it as one of the most precious legacies of the apostolic age. Its value as a key to the meaning of the Levitical economy, and as a contribution to Christian doctrine and living, is inestimable; and whether we ascribe its authorship to Barnabas or Apollos, or any other fellow-laborer with Paul, we may unhesitatingly accept it, ‘not as the word of man, but, as it is in truth, the word of God.’
     We now enter still more deeply into the dark shadow of the predicted apostasy. It was to combat this formidable antagonist of the Gospel that this epistle was written; and the Judaic character of the anti-Christian movement is apparent from the line of argument which the author adopts. We find ourselves at once in ‘the last days.’

THE LAST DAYS ALREADY COME
Heb.1:1, 2 --- ‘God, who at sundry times and in divers manners spake in time past unto the fathers by the prophets, hath in these last days spoken unto us by his Son.’
     The phrase ‘in these last days,’ or ‘in the end of these days,’ shows that the writer regarded the time of Christ’s incarnation and ministry as the closing period of a dispensation or aeon. We fin a somewhat similar expression in chap. 9:26, ‘Now, in the end of the ages’ [episunteleia twn aiwnwn ], where the reference is to the time of our Savior’s incarnation and atoning sacrifice. And old era, call it Mosaic, Judaic, or Old Testament, was now running out; many things that had seemed immovable and eternal were about to vanish away; and ‘the end of the age,’ or ‘the last times,’ had arrived.

THE AEONS, AGES, OR WORLD-PERIODS
Heb. 1. 2 --- ‘By whom also he made the worlds’ [aeons].
     Much confusion has arisen from the indiscriminate use of the word ‘world’ as the translation of the different Greek words aiwn , kosmoj , oikoumenh , and gh . The unlearned reader who meets with the phrase ‘the end of the world,’ inevitably thinks of the destruction of the material globe, whereas if he read ‘conclusion of the age, or aeon,’ he would as naturally think of the close of a certain period of time---which is its proper meaning. We have already had occasion to observe that a i w n is properly a designation of time, an age; and it is doubtful whether it ever has any other signification in the New Testament. Its equivalent in Latin is aevum, which is really the Greek a i w n in a Latin dress. The proper word for the earth, or world, is kosmoj, which is used to designate both the material and the moral world. Oikoumenh is properly the inhabited world, ‘the habitable,’ and in the New Testament refers often to the Roman Empire, sometimes to so small a portion of it as Palestine. Gh , though it sometimes signifies the earth generally, in the gospels more frequently refers to the land of Israel. Much light is thrown upon many passages by a proper understanding of these words.

     It is certain that the Jews in our Savior’s time were accustomed to make a division of time into two great periods or aeons, the present aeon [o nun aiwn  o aiwnoutoj], and the coming aeon [o aiwn mellwn]. The coming aeon was that of the Messiah, or ‘the kingdom of God.’ The same division is recognized in the New Testament, and we have already seen that, in the view of the writer of this epistle, the close of the present aeon was approaching. (See Stuart’s Comm. on Heb. in loc.; Alford’s Greek Testament; Wahl’s Lexicon, voc. aiwn ).

     It may be said, however, that though the word does primarily signify an age, yet in this instance the sense of the passage obviously requires us to translate aiwnaj , worlds. It must be acknowledged that it seems uncouth to our ears to say, ‘God made the ages by Jesus Christ,’ and very simple and natural to say, ‘he made the world;’ yet when we consider that the writer of this epistle had no conception of worlds in the sense in which we now use that expression, it may perhaps modify our opinion. We are very apt to credit the author with our astronomical ideas, and suppose that he is referring to the sun, moon, and stars as so many worlds. But we have no reason to believe that he had any such notion. The heavenly bodies were to him lights, but not worlds. With aeons, however, the author of this epistle, as a man of letters, must have been perfectly familiar. What, then, did he mean by God making the aeons? These were the great eras, or epochs of time, which the Supreme Wisdom had ordained and arranged; world-periods, as we may call them, which constituted acts in the great drama of Providence. There seems to be an allusion to this ordering of the ages, or world-periods, in Acts 17:26: ‘Having determined the times before appointed’ [orisaj prostetagmenouj kai rouj ]; fas also in Eph.1:10: ‘The dispensation of the fulness of the times.’ It is strongly in favor of this view that it is substantially that which is adopted by the Greek Fathers.


THE WORLD TO COME, OR THE NEW ORDER
Heb. 2. 5 --- ‘For unto the angels hath he not put in subjection the world to come whereof we speak.’
     This passage elucidates the subject still more. We have here one of the aeons---the world to come---i.e. not a material world, but a system or order of things analogous to the Mosaic dispensation. There is an evident comparison or contrast between the Mosaic economy and the new, or Christian, state. The former was placed under the administration of angels; it was ‘the word spoken by angels;’ it was given by ‘the disposition of angels’ (Acts 7:53); it was ordained by angels in the hand of a mediator (Gal.3:19). But the new aeon, the kingdom of heaven, was administered by one greater than the angels, the Son of God himself; a proof of the superiority of the Christian over the Jewish dispensation.

It is certainly somewhat singular that we should find the word oikoumenh here, where we should have expected to find aiwna. Had it been oikonomian, as in Eph. 1. 10, it would have been more in accordance with our ideas of the true purport; but there is no warrant for supposing that the one word has been substituted for the other. That the allusion is to the system or order of things inaugurated by Christ there can be no doubt, and the phrase is equivalent to ‘the kingdom of heaven.’ It may be added that it is said to be ‘coming,’ mellousa, a word which implies nearness, like ‘the coming wrath,’ ‘the coming glory,’ ‘the coming age.’
 

THE END, i.e. OF THE AGE, OR AEON
Heb. 3:6.--- ‘If we hold fast the confidence and the rejoicing of the hope firm unto the end.’
Heb. 3:14.--- ‘If we hold the beginning of our confidence steadfast unto the end.’
Heb. 6:11.--- ‘The full assurance of hope unto the end.’
     We have already had occasion to remark upon the significant phrase ‘the end,’ as it is used in the New Testament. It does not mean to the last, or to the end of life; but to the close of the aeon. Alford correctly observes,---
‘The end thought of, is not the death of each individual, but the coming of the Lord, which is constantly called by this name.’
 

THE PROMISE OF THE REST OF GOD
Heb. 4. 1-11.---’Let us therefore fear, since a promise still remains of entering into his rest, lest any of you should seem to come short of it. For unto us good tidings have been brought as well as unto them, but the report which they heard did not profit them, because it met with no belief in those that heard it. For we that have believed are entering into the (promised) rest, even as he hath said, So I swore in my wrath, they shall not enter into my rest. (Although his works were finished ever since the foundation of the world. For he hath spoken in a certain place of the seventh day on this wise, And God did rest on the seventh day from all his works. And in this place again, They shall not enter into my rest.) Since, therefore, it still remains that some must enter therein, and they who first received the glad tidings entered not in because of disobedience, he again limits a certain day, saying in David, After so long a time, to-day; as it hath been said before, To-day, if ye hear his voice, harden not your hearts. For if Joshua had given them rest, then God would not afterwards speak of another day. There still remains a rest [sabbath keeping] for the people of God. For he that is entered into his rest, hath himself also rested from his own works, as God did from his. Let us therefore strive to enter into that rest, lest any man fall after the same example of disobedience.’
This is an exceedingly important and interesting passage, not without its obscurities and difficulties, which have occasioned much diversity of interpretation. Some have found in it an argument for the perpetuity of the Fourth Commandment, and the observance of the first day of the week as the Christian sabbath. Others have interpreted the whole argument in an ethical and subjective sense, as if the writer exhorted to the attainment of a certain state of mind called the rest of faith: a ceasing from doubt and from self-dependence, and obtaining perfect repose of mind by full trust in God. Such interpretations, however, wholly miss the point of the argument, and are rather ingenious glosses than legitimate deductions.

What is the drift of the argument? It is very evident that the object of the writer is to warn Hebrew Christians against unbelief and disobedience by setting before them, on the one hand, the reward of obedience, and, on the other, the penalty of disobedience. There was ready to his hand a signal example, memorable to all Israelites, viz. the forfeiture of the land Canaan by their fathers in consequence of their unbelief. They had provoked the Lord to swear in his wrath, ‘They shall not enter into my rest.’
In the view of the writer there was a remarkable correspondence between the situation of the Israelites approaching the land of promise and the situation of Christians expecting the fulfillment of their hope, the promise of rest. To make this correspondence more clear he shows that the rest promised to ancient Israel, and that promised to the people of God now, were really one and the same thing. The entrance into the land of Canaan was by no means the whole, nor even the principal part, of the promised rest of God. This he proves by showing that long after the settlement of the Israelites in Canaan, the Lord, by the mouth of David, in Psalm xcv., virtually repeats the promise made to the Israelites in the wilderness, and says to the people, ‘To-day, if ye will hear his voice, harden not your hearts.’ The repetition of the command implies the repetition of the promise, and also of the threatening; as if God were saying, ‘Believe, and ye shall enter into my rest. Disbelieve, and ye shall not enter into my rest.’ Hence it follows that there is a rest besides and beyond the rest of Canaan.

Then follows the explanation of the rest referred to, viz. the ‘rest of God,’ that which he calls ‘My rest.’ Certainly that name was never given to the land of Canaan, nor can it be applied to any other than that ‘rest’ of which we read in the account of the creation, when God did rest from all ‘his work which he had made’ (Gen. 2:2, 3). This was God’s sabbath, the rest which he hallowed and called his own. It must be to this rest therefore---the holy, sabbatical, heavenly repose---that the promise chiefly refers. Of that rest of God Canaan was no doubt the type, for that was the rest of the Israelites after the perils and fatigues of the wilderness; but the possession of Canaan was far from exhausting the full meaning of the promise, and therefore it still remained, and was kept in reserve for the people of God. ‘There remains therefore a rest for the people of God.’
The writer of the Epistle to the Hebrews evidently regarded the ‘rest of God’ as a consummation not far distant. He says of it, ‘We that have believed are entering into that rest.’ This does not mean ‘going to heaven at death,’ but the expectation of the speedily coming kingdom of God, the hope so strongly cherished by the first Christians (Rom. 8:18-25). To regard these exhortations and appeals as the ordinary commonplaces of religious teaching, is to rob them of half their significance. True, there is a sense in which they may be applicable to all times, but they had a meaning and a force at that particular juncture which it is difficult for us now to comprehend. The Christians of that epoch stood, as it were, on the border-line between the old and the new, between the aeon that was closing and that which was opening. They believed that the day of the Lord was just at hand,---that Christ would soon return, and that they would enter along with Him into the kingdom of heaven, the rest of God. Hence the duty of ‘exhorting one another; and so much the more as they saw the day approaching;’ of holding the beginning of their confidence steadfast unto the end; of ‘striving to enter into that rest, lest any many should fall,’ or ‘seem to come short of it.’
The writer of this epistle, in verses 9 and 10 of this chapter, shows the propriety of calling this promised rest a ‘sabbatism,’ or sabbatical rest. ‘There remains therefore a sabbatism for the people of God. For he that is entered into his rest, he also hath rested from his own works, as God did from his.’ There is an ambiguity in this language both in the Greek and in the English. It may mean that all the faithful departed have ceased from the toils of earth, and now enjoy the repose and reward of heaven. This is the sense usually attached to the words. (See Stuart’s Commentary on Hebrews, in loc.; Conybeare and Howson, etc.) It must be confessed, however, that the relevance of this language so interpreted, to the matter in hand, is not very apparent, and that the grammatical construction will hardly warrant such an explanation. The argument affirms, not that Christians have entered into that rest, but just the contrary. The writer states, as Conybeare and Howson very properly show, ‘that God’s people have never yet enjoyed that perfect rest, therefore its enjoyment is still future.’ Who, then, is ‘he that entered in’? Evidently it is Christ, the Forerunner, who entered on our behalf within the veil; our great High Priest, who is passed into the heavens; the New Testament Joshua, the Captain of our salvation, who ‘entered into his rest,’ ceasing from his work of redemption, even as his Father did from his own work of creation. This shows the fitness of heaven being called a ‘sabbatism,’ a ‘rest of God,’ for there both the Father and the Son keep eternal sabbath. It may be added that this interpretation relieves us from the sense of incongruity which is felt in comparing a Christian’s ceasing from his labors to God’s ceasing from the work of creation; it is also perfectly relevant to the argument in the context.

Not only will the words bear this sense, but they will not bear any other, as Alford very well shows. (See Greek Testament, in loc.) We can now see the force of the argument as a whole. The writer shows the fatal consequences of unbelief and disobedience by the example of the ancient Israelites (chap. 3:7-19). They had a great promise of entering into the rest of God, which they forfeited by their unbelief (chap. 3:7-19). But that promise of rest is still offered, and my be still forfeited. It was offered to Israel again in the time and by the mouth of David; it was therefore not exhausted by the entrance of the Israelites into Canaan (chap. 4:4-8). The promise, then had reference to the heavenly state, the rest of God himself, when he kept sabbath after the work of creation (chap. 4:3-5). But Christ also keeps his sabbath, having ceased from the work of redemption, as his Father did from that of creation (chap. 4:10). There still remains therefore a sabbath, or heavenly rest for the people of God (chap. 4:9). Let us, therefore, strive to enter into that rest of Christ and of God, warned against unbelief and disobedience by the example of ancient Israel (chap. 4:11).

We shall find in the sequel much light thrown upon this whole subject of entrance into the heavenly state, and the relation in which the saints stood to it both before and since the coming of Christ.

THE END OF THE AGES
Heb. 9:26 --- ‘For then must he often have suffered since the foundation of the world [kosmou ]: but now once, in the end of the world [aiwnwn], hath he appeared to put away sin by the sacrifice of himself.’
     In this verse we have a striking instance of the confusion arising from the translation of the two different words kosmoj and aiwn by the same word ‘world.’
The expression sunteleia twn aiwnwn has precisely the same meaning as sunteleia tou aiwnoj, and refers to the Jewish age which was about to close. Moses Stuart renders the passage thus: ‘But now, at the close of the [Jewish] dispensation, he has once for all made his appearance,’ etc. This is another decisive proof that ‘the end of the age’ was regarded by the apostolic churches as at hand. 

EXPECTATION OF THE PAROUSIA
Heb. 9. 28 --- ‘And unto them that look for him shall he appear a second time, without sin, unto salvation.’
The attitude of expectation maintained by the Christians of the apostolic age is here incidentally shown. They waited in hope and confidence for the fulfillment of the promise of his coming. To suppose that they thus waited for an event which did not happen is to impute to them and to their teachers an amount of ignorance and error incompatible with respect of their beliefs on any other subject.

THE PAROUSIA APPROACHING
Heb. 10. 25 --- ‘Exhorting one another, and so much more as ye see the day approaching.’
     ‘The day’ means, of course, ‘the day of the Lord,’ the time of his appearing,-- the Parousia. It was now at hand; they could see it approaching. Doubtless the indications of its approach predicted by our Lord were apparent, and his disciples recognized them, remembering his words, ‘When ye shall see these things come to pass, know that it is nigh, even at the doors’ (Mark 13:29). It is not fair to palter with these words in a non-natural or double sense, and say with Alford,---
‘That day, in its great and final sense, is always near, always ready to break forth upon the church; but these Hebrews lived actually close upon one of those great types and foretastes of it, the destruction of the Holy City.’
To the same effect is his note on Heb.9:26:---
‘The first Christians universally spoke of the second coming of the Lord as close at hand, and indeed it ever was and is.’
The Hebrew Christians lived close upon the actual Parousia which our Lord predicted, and his church expected before the passing away of that generation. It is not true that the Parousia ‘is always near, and always ready to break forth upon the church,’ any more than that the birth of Christ, his crucifixion, or his resurrection, is always ready to break forth. The Parousia was as distinctly a specific event, with its proper place in time, as the incarnation or the crucifixion; and it is to evacuate the word of all meaning to make it a phantom shape, appearing and disappearing, always coming and never come, distant and near, past and future. We believe that Christ in his prophetic discourse had a real event full in his view; an event with a place in history and chronology; an event the period of which he himself distinctly indicated,---not indeed the hour, nor the day, nor even the precise year, yet within limits well defined,---the period of the existing generation. Such was manifestly the belief of the writer of this epistle. To him the Parousia was a very definite event, and one the approach of which he could see; nor can any trace be detected in his language, or in the language of any of the epistles, of a double sense, or of a partial and preliminary Parousia and a great and final one.

The comment of Conybeare and Howson is far more satisfactory:
‘“The day” of Christ’s coming was seen approaching at this time by the threatening prelude of the great Jewish war, wherein he came to judge that nation.’

THE PAROUSIA IMMINENT
Heb. 10:37 --- ‘For yet a little while, and he that shall come will come, and will not tarry.’
This statement looks in the same direction as the preceding. The phrase, ‘he that shall come’ [o ercomenoj ] is the customary designation of the Messiah,---’the coming One.’ That coming was now at hand. The language to this effect is far more expressive of the nearness of the time in the Greek than in English: ‘Yet a very, very little while;’ or, as Tregelles renders it, ‘A little while, how little, how little!’ The reduplication of the thought in the close of the verse,---’will come, and will not tarry,’ is also indicative of the certainty and speed of the approaching event. Moses Stuart’s comment on this passage is,---
‘The Messiah will speedily come, and, by destroying the Jewish power, put an end to the sufferings which your persecutors inflict upon you.’
This is only part of the truth; the Parousia brought much more than this to the people of God, if we are to believe the assurances of the inspired apostles of Christ.


THE PAROUSIA AND THE OLD TESTAMENT SAINTS
Heb. 11. 39, 40 --- ‘And these all, having obtained a good report through faith, obtained not the promise: God having provided some better thing for us, that they without us should not be made perfect.’
The argument which is here brought to a conclusion is one of great importance, and deserves very careful consideration. It will be found to lend a powerful indirect support to the views propounded in this investigation, which in fact afford the true key to its explanation.

Having in this eleventh chapter illustrated his main position,---that faith in God was the distinguishing characteristic of the worthies whose names adorn the annals of the Old Testament, the writer draws attention to the fact that Abraham, Isaac, and Jacob were never actually put in possession of the inheritance which had been promised them. They did not obtain the land of Canaan; they never saw the earthly Jerusalem: ‘These all died in faith, not having received the promises’ (ver. 13). He then goes on to state that these fathers of Israel were aware of a deeper significance in the promise of God than a mere temporal and earthly inheritance. Abraham, while dwelling as a stranger and sojourner in the land of promise, looked beyond to ‘the city which has the foundations, whose builder and maker is God’ (ver. 10). It is evident that this cannot refer to the earthly Jerusalem, and yet the language seems to point to some well-known city so described. But to what other city can the allusion be than to the city described in the Apocalypse as ‘having twelve foundations,’ ‘the city of the living God,’ the heavenly Jerusalem? The correspondence cannot be accidental, and affords more than a presumption that whoever wrote the Epistle to the Hebrews had read the description of the New Jerusalem in the Apocalypse. It is not a city, but the city; not which has foundations, but ‘the foundations;’ a particular and well-known city.

But to return. The confession of the fathers that they were strangers and pilgrims in the land, was a declaration of their faith in the existence of a ‘better country,’ ‘for they that say such things declare plainly that they seek a country,’ not indeed any earthly country, but ‘a better, that is, a heavenly’ (vers. 14, 16). This faith in a future and heavenly inheritance, which they saw only ‘afar off,’ was true not only of Abraham, Isaac, and Jacob, but of the whole company of the ancient believers (ver. 39). Not one of them received the fulfillment of that divine promise which their faith had embraced: ‘these all, being borne witness to through faith, received not the promise’ (ver. 39).

This is a fact worthy to be pondered. Up to that time, according to the author of this epistle, the Old Testament saints had been kept waiting, and were waiting still, for the fulfillment of the great promise of God made to Abraham and his seed, and had not yet received the inheritance, nor entered into the better country, nor seen the God-built city with the foundations. How was this? What could be the cause of the long delay? What obstacle stood in the way of their entrance upon the full enjoyment of the inheritance? The question has been anticipated and answered. ‘The way into the holiest of all was not yet made manifest,’ as was signified by the continued existence of the temple and its services (chap. 9:8). Access into the place of sanctity and privilege was not permitted until the way had been opened by the atoning sacrifice of Christ, the great High Priest, the Mediator of the new covenant; it could not give a perfect title to its subjects by which they might be admitted to enter on the possession of the inheritance (chap. 9:9). Mere ritual could not remove the barriers which sin had created between God and man; and therefore there was not admission even for the faithful under the old covenant into the full privileges of saintship and sonship. But this barrier was removed by the perfect sacrifice of the great High Priest. ‘The Mediator of the new covenant,’ by the offering of himself to God, redeemed the transgressions committed under the old covenant, or Mosaic economy, thus freeing the subjects of that covenant from their disabilities, and making it competent for the chosen ‘to receive the promise of the eternal inheritance’ (chap. 9:11-15).

The argument of the epistle, then, requires us to suppose that until the atoning sacrifice of the cross was offered, the blessedness of the Old Testament saints was incomplete. In this respect they were at a disadvantage as compared with believers under the new covenant. The latter were at once put in possession of that for which the former had to wait a long time. The superiority of believers now, under the Christian dispensation, over believers under the former dispensation, is a strong point in the argument. We, says the writer, have no lengthened period of delay interposed between us and the promised inheritance,---we are near it; ‘we are come unto it;’ ‘we are entering into it.’ ‘God hath provided some better thing for us, that they without us should not be made perfect’ (ver. 40). That is to say, the ancient believers had not only no precedence in the enjoyment of the promised inheritance over Christians, but had to wait long, until the fulness of the time should come when, Christ having opened the way into the holiest of all, they might enter, along with us, into the possession of the promised inheritance.

It is scarcely necessary to ask, What is this promised inheritance of which so much is here spoken, and to which the Old Testament saints looked forward in faith? Unquestionably it is that thing which God promised to Abraham, Isaac, and Jacob (ver. 9); that which the patriarchs saw afar off (ver. 13); that which their illustrious successors believed, but never obtained (ver. 19). It is ‘the promise of eternal inheritance’ (chap. 9:15); ‘the hope set before us’ (chap. 6:18); ‘the city which has the foundations’ (chap.11:10); ‘a better, even a heavenly country’ (chap.11:16); ‘a kingdom which cannot be moved’ (chap.12:28). It is, in fact, the true Canaan; the promised land; the ‘rest of God;’ ‘the sabbath-keeping which remains for the people of God’ (chap. 4.9). It is one thing of which the writer speaks all the way through. Let the reader carry his thoughts back to the fourth chapter, where the discussion respecting the promised rest first begins. Evidently that ‘promised rest’ is identical with the ‘promised land,’ and the ‘promised land’ is identical with the ‘promised inheritance;’ and all these different designations---city, country, kingdom, inheritance, promise,---all mean one and the same thing. The earthly Canaan was not the whole, was not the reality, but only the symbol of the inheritance which God gave by promise to Abraham and his seed. That promise, far from having been exhaustively fulfilled by the possession of the land under Joshua, was still kept in reserve for the people of God. But now the time was come when the inheritance was about to be actually entered and enjoyed, and the believers of the old covenant, with those of the new, were to enter at once and together into the promised rest.

There is a remarkable correspondence between the argument contained in this passage and the statements of Paul in his epistles to the Galatians and Romans, serving not only to throw additional light upon the whole subject, but also to prove how entirely Pauline is the argument in Hebrews. We select a few of the leading thoughts in Gal. 3. by way of illustration:---
Ver. 16.---’Now to Abraham and his seed were the promises made. He saith not, And to seeds, as of many; but as of one, And to thy seed, which is Christ.’
Ver. 18.---’For if the inheritance is of the law, it is no more of promise: but God gave it to Abraham by promise.’
Ver. 19.---’Wherefore then serves the law? It was added because of transgressions, till the seed should come to whom the promise was made,’ etc.

Ver. 22.---’Howbeit, the scripture shut up all under sin, that the promise by faith of Jesus Christ might be given to them that believe.’
Ver. 23.---’But before faith came, we were kept in ward, shut up under the law unto the faith which was afterward to be revealed.’
Ver. 29.---’And if ye be Christ’s, then are ye Abraham’s seed, and heirs according to the promise.’
Now, making allowance for the difference in the object which Paul has in view in writing to the Galatians, it will be seen how remarkably his statements support those in the Epistle of Hebrews. 

1. In both we find the same subject,---the promised inheritance.
2. In both it is admitted that the inheritance was not actually possessed and enjoyed by those to whom it was first promised.

3. In both it is shown that the fulfillment of the promise was suspended until the coming of Christ.

4. In both it is shown that this event (the coming of Christ) produced a change in the situation of those who expected this inheritance.

5. In both it is argued that faith is the condition of inheriting the promise.

6. In both it is asserted that the time has at length arrived when the actual possession of the inheritance is about to be realized.

Very similar is the scope of the argument in the Epistle to the Romans:---
Rom. 4:13.---’For the promise that he should be the heir of the world [land, kosmoj = gh ] was not to Abraham, or to his seed, through the law, but through the righteousness of faith.’
Ver. 16.---’For this cause it was of faith that it might be by grace; to the end the promise might be sure to all the seed; not to that only which is of the law, but to that also which is of the faith of Abraham; who is the father of us all.’
Rom. 5:1.---’Therefore being justified by faith we have peace with God through our Lord Jesus Christ. By whom also we have access by faith into this grace wherein we stand, and rejoice in hope of the glory of God.’
In these verses we find,--- 

1. The same promised inheritance (ver. 13).

2. The same condition of its possession, viz. faith (ver. 2).

3. The suspension of the fulfillment of the promise during the period of the law (vers. 14, 16).

4. The entrance of believers under the Christian dispensation into the state of privilege and heirship (chap. 5. 2).

5. The expectation of the full possession of the inheritance: ‘We rejoice in hope of the glory of God’ (chap. 5. 1).

Taking all these passages together, we may deduce from them the following conclusions:--- 

1. That the great object of faith and hope so constantly set forth in the Scriptures as the consummation of the happiness of believers both under the Old Testament and under the New, is one and the same; and, whether called by the name of ‘the promised land,’ ‘the promised inheritance,’ ‘the kingdom of God,’ ‘the glory to be revealed,’ ‘the rest of God,’ ‘the hope which is set before us,’---they all mean the same thing, and point to a heavenly, and not an earthly , reward.

2. That this was the true meaning of the promise made to Abraham.

3. That the fulfillment of this promise could not take place until the true ‘seed’ of Abraham appeared and the sacrifice of the cross was offered.

4. That the Old Testament saints had to wait until then before they could receive the promised inheritance,---that is, enter into the full possession and enjoyment of the heavenly state.

5. That the New Testament saints had this advantage over their predecessors,---that they had not to wait for the realization of their hope.

6. That the Old Testament saints, and believers under the New Testament, were to enter at the same period into the possession of the inheritance; not ‘they without us,’ nor ‘we without them,’ but simultaneously (Heb. 11:40).

It is evident, however, that the writer of the Epistle to the Hebrews did not consider that as yet either the Old Testament or the New Testament saints had actually entered upon the possession of the inheritance. The very purpose and aim of all his exhortations and appeals to the Hebrew believers is to warn them against the danger of forfeiting the inheritance by apostasy, and to encourage them to steadfastness and perseverance, that they might receive the promise. ‘Let us therefore fear lest, a promise being left us of entering into his rest, any of you should seem to come short of it’ (Heb. 4:1); ‘Ye have need of patience that ye may receive the promise’ (Heb.10:36). It was not theirs as yet, then, in actual possession; but the whole tenor of the argument implies that it was very near, so near that it might almost be said to be within reach. ‘We which believe are entering into the rest’ (Heb. 4:3); ‘Yet a very, very little while, and he that is coming shall come, and shall not tarry’ (chap.10:37). This clearly indicates the period of the expected entrance on the inheritance: it is the Parousia; ‘the coming of the Lord;’ the long looked-for day; the fulness of the time, when the saints of the old covenant and those of the new should enter simultaneously into the possession of the promised inheritance; the land of rest; the city with the foundations; the better country, that is, the heavenly; the kingdom which cannot be moved; ‘the inheritance incorruptible, undefiled, and unfading, ready to be revealed in the last time.’
But it may be objected, If the seed has come ‘to whom the promise was made; ‘if the sacrifice of Calvary has been offered; if the great High Priest has rent the veil and removed the barrier; if the way into the holiest has thus been opened up,---does it not follow that the possession of the inheritance would be immediately bestowed upon the Old Testament believers, and that they would at once, along with the risen and triumphant Redeemer, enter into the promised rest?

This is the view which many theologians have adopted, who fix the resurrection of Christ as the period of advancement and glory for the Old Testament saints. But it is clear that the apostolic doctrine fixes that period at the Parousia, and that for the reason given in the Epistle to the Hebrews (chap. 10:12, 13). Though the great High Priest had offered his one sacrifice for sin; though he had sat down on the right hand of God; yet his triumph had not fully come. He was ‘henceforth expecting till his enemies be made his footstool.’ To the same effect is the statement of Paul in 1Cor.15:22. The consummation is reached by successive steps; first, the resurrection of Christ; afterwards, they that are Christ’s at his coming; then ‘the end.’ The edifice was not crowned until the Parousia, when the Son of man came in his kingdom, and his enemies were put under his feet. That was the consummation, the end, when the Messianic delegated government was to cease; the ceremonial, local, and temporary to be merged in the spiritual, universal, and everlasting; when God was to be revealed as the Father not of a nation, but of man; when all sectional and national distinctions were to be abolished, and ‘God to be All in all.’
Meantime, when this epistle was written, the Mosaic system seemed to be unimpaired; ‘the outer tabernacle’ was still standing; Judaism, though a hollow trunk, out of which the heart had utterly decayed, still had a semblance of vigor; but the hour was at hand when the whole economy was to be swept away. A deluge of wrath was about to burst on the land, and overwhelm the city, the temple, and the nation; the judgment of the impenitent and the apostate people would then take place, and the Old Testament saints, along with the believers in Christ, would together ‘enter into rest,’ and ‘inherit the kingdom prepared for them from the foundation of the world.’
When we remember that this epistle was written, according to some expositors, on the verge of the great Jewish war which ended in the destruction of Jerusalem; or, according to others, after its actual outbreak, we may conceive what an intense expectancy such an approaching crisis must have produced in Christian hearts. The long looked-for consummation was now not a question of years, but of months or days.

Before quitting this very interesting passage it may be proper to advert to the opinions of some of the most eminent expositors regarding it.

Professor Stuart wholly misses his way. He pronounces Heb.11:40 ‘an exceedingly difficult verse, about the meaning of which there have been a multitude of conjectures;’ and expresses his opinion that ‘the better thing’ reserved for Christians is not a reward in heaven; for such a reward was proffered also to the ancient saints.
‘I must therefore,’ he adds, ‘adopt another exegesis of the whole passage, which refers epaggelian [the promise] to the promised blessing of the Messiah. I construe the whole passage, then, in this manner:---The ancient worthies persevered in their faith, although the Messiah was known to them only by promise. We are under greater obligations than they to persevere; for God has fulfilled his promise respecting the Messiah, and thus placed us in a condition better adapted to perseverance than theirs. So much is our condition preferable to theirs that we may even say, without the blessing which we enjoy their happiness could not be completed. In other words, the coming of the Messiah was essential to the consummation of their happiness in glory, i.e. was necessary to their teleiosij .’
It will be seen that Stuart entirely mistakes the meaning of the writer. The epaggelia is not the Messiah, but the inheritance, the promise of entering into the rest. He fails also to apprehend the bearing of the subject on the time then present, and that the whole force of the argument lies in the fact that the moment was at hand when the great promise of God was to be fulfilled.

Dr. Alford apprehends the argument much more clearly, yet fails to grasp the precise sense of the whole. How nearly he approaches the true solution of the difficulty may be seen from the following note:---
‘The writer implies, as indeed chap. 10:14 seems to testify, that the advent and work of Christ have changed the state of the Old Testament fathers and saints into greater and more perfect bliss, an inference which is forced on us by many other places in scripture. So that their perfection was dependent on our perfection: their and our perfection were all brought in at the same time, when Christ “by one offering perfected for ever them that are sanctified.” So that the result with regard to them is, that their spirits, from the time when Christ descended into Hades and ascended up into heaven, enjoy heavenly blessedness, and are waiting, with all who have followed their glorified High Priest within the veil, for the resurrection of their bodies, the regeneration, the renovation of all things.’
This explanation, though in some respects not far from the truth, is inconsistent with the statements in the epistle, for it supposes the Old Testament saints to be still waiting for their complete felicity, and it reduces even the New Testament believers to the same condition of waiting for a consummation still future. What becomes, then, of the kreit ton ti , the ‘some better thing,’ which God (according to the writer) had provided for Christians? The advantage of which he makes so much wholly disappears. And if the Parousia never took place, the New Testament believers have no advantage whatever over the ancient saints.

Dr. Tholuck has the following remarks on the state of the departed saints previous to the advent of Christ:---
‘The Old Testament saints were gathered with the fathers, and perhaps partly translated into a higher sphere of life; but as complete salvation is only to be attained through union with Christ, the indwelling Spirit of whom shall also quicken our newly glorified bodies, so the fathers gathered to God had to wait for the advent of Christ, as he said of Abraham himself, that he rejoiced to see his day.’
It is curious to find very similar opinions expressed by Dr. Owen, in his treatise on Hebrews (vol. 5. p. 311):---
‘I think that the fathers who died under the Old Testament had a nearer admission into the presence of God upon the ascension of Christ than they had enjoyed before. They were in heaven before the sanctuary of God, but were not admitted within the veil, into the most holy place, where all the counsels of God are displayed and represented.’
Much that is true is here blended with something erroneous. All these opinions agree in the conclusion that the redemptive work of Christ had a powerful influence on the state of the Old Testament believers; but none of them apprehend the fact, so legibly written on the face of this epistle, that until the external fabric of Judaism had been swept away, and Christ had come in his kingdom, the way to the promised inheritance was not open either to the Old or the New Testament believers, and that the Parousia was the appointed time for both to enter together into the possession of the ‘rest of God.’
 

THE GREAT CONSUMMATION NEAR
Contrast between the Situation of the Hebrew Christians and that of the Israelites at Sinai.
Heb. 12:18-24 --- ‘For ye are not come unto the mount that might be touched, and that burned with fire. . . . But ye are come unto mount Zion, and unto the city of the living God, the heavenly Jerusalem, and to an innumerable company of angels, to the general assembly and church of the first-born, which are written in heaven, and to God the Judge of all, and to the spirits of just men made perfect, and to Jesus the mediator of the new covenant, and to the blood of sprinkling, that speaks better things than that of Abel.’
We have in this passage a powerful exhortation to steadfastness in the faith, enforced by a vivid parallel, or rather contrast, between the situation of their Hebrew ancestors as they stood quaking before Mount Sinai and the position occupied by themselves standing, as it were, in full view of Mount Zion and all the glories of the promised inheritance. There are, indeed, in this representation both a parallel and a contrast. The resemblance lies in the nearness of the object---the meeting with God. Like the Israelites at Mount Sinai, the Hebrew Christians had drawn near [proselhluqate] to the Mount Zion; like their fathers, they were come face to face with God. But in other respects there was a striking contrast in their circumstances. At Mount Sinai all was terrible and awful; at Mount Zion all was inviting and attractive. And this was the prospect now full in their view. A few more steps and they would be in the midst of these scenes of glory and joy, safe in the promised land. There can be no question respecting the identity of the scene here described: it is a near view of the ‘inheritance,’ ‘the rest of God,’ so constantly set forth in this epistle as the ultimatum of the believer,---once beheld, afar off, by patriarchs, prophets, and saints of olden time, but now visible to all and within a few days march,--- ‘the city with the foundations,’ the ‘better country, that is the heavenly.’
Here an interesting question presents itself. From what source did the writer draw this glowing description of the heavenly inheritance? It is of course easy to say, “It is an original and independent utterance of the Spirit which spoke by the prophets”. But the author of the epistle evidently writes as if the Hebrew Christians knew, and were familiar with, the things of which he speaks. The picture of Mount Sinai and its attendant circumstances is evidently derived from the book of Exodus; and if we find the materials for the picture of Mount Zion ready to our hand in any particular book of the New Testament, if is not unfair to presume that the description is borrowed from thence. Now we actually find every element of this description in the Book of Revelation; and when the reader compares every separate feature of the scene depicted in the epistle with its counterpart in the Apocalypse, it will be easy for him to judge whether the correspondence can be undesigned or not, and which is the original picture:---

Mount Zion . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . .  Rev. 14:1.
The city of the living God . . . . . . . . . . . . . . . . . . . . . . . . . . . . . Rev. 3:12; 21:10.
The heavenly Jerusalem . . . . . . . . . . . . . . . . . . . . . . . . . . . .  . . Rev. 3:12, 21:10.
The innumerable company of angels . . . . . . . . . . . . . . . . . . . . .Rev. 5:11; 7:11.
The general assembly and church of the first-born, etc. . . . . . . Rev. 3:12; 7:4; 14:1-4.
God the Judge of all . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . .  Rev. 20:11, 12.
The spirits of just men made perfect . . . . . . . . . . . . . . . . . . . .   Rev. 14:5.
Jesus the mediator of the new covenant . . . . . . . . . . . . . . . . .    Rev. 5:6-9.
The blood of sprinkling . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . Rev. 5:9.

Looking at the exact correspondence between the representations in the epistle and those in the Apocalypse, it seems impossible to resist the conclusion that the writer of this epistle had the descriptions of the Apocalypse in his mind; and his language presupposes the knowledge of that book by the Hebrews Christians. This conclusion involves the inference that the Apocalypse was written before the Epistle to the Hebrews, and consequently before the destruction of Jerusalem. The subject will come before us again when we enter upon the consideration of the Book of Revelation; meantime, let it suffice to observe that both in this epistle and in the Apocalypse the events spoken of are regarded as so near as to be described as actually present; in the epistle the church militant is viewed as already come to the inheritance, and in the Apocalypse the things which are shortly to come to pass are viewed as accomplished facts.
 

THE NEARNESS AND FINALITY OF THE CONSUMMATION
Heb. 12:25-29 --- ‘See that ye refuse not him that speaks. For if they escaped not who refused him that spake on earth, much more shall not we escape, if we turn away from him that speaks from heaven: whose voice then shook the earth: but now he hath promised, saying, Yet once more I shake not the earth only, but also heaven. And this word, Yet once more, signifies the removing of those things that are shaken, as of things that are made, that those things which cannot be shaken may remain. Wherefore we receiving a kingdom which cannot be moved, let us have grace, whereby we may serve God acceptably with reverence and godly fear: for our God is a consuming fire.’
The parallel, or rather contrast, between the situation of the ancient Israelites drawing near to God at Mount Sinai and that of the Hebrew Christians expecting the Parousia is here further carried out, with the view of urging the latter to endurance and perseverance. If it was perilous to disregard the words spoken from Mount Sinai---the voice of God by the lips of Moses; how much more perilous to turn away from Him who speaks from heaven---the voice of God by his Son? That voice at Sinai shook the earth (Ex. 19:18; Psa.68:8); but a more terrible convulsion was at hand, by which, not only earth, but also heaven, were to be finally and forever removed.

But what is this impending and final ‘shaking and removing of earth and heaven’? According to Alford,---
‘It is clearly wrong to understand, with some interpreters, by this shaking the mere breaking down of Judaism before the Gospel, or of anything else which shall be fulfilled during the Christian economy, short of its glorious end and accomplishment.’
At the same time he admits that---
‘The period which shall elapse [before this shaking takes place] shall be but one, not admitting of being broken into many; and that one but short.’
But if so, surely the catastrophe must have been an immediate one; for, on the supposition that it belongs to the distant future, the interval must necessarily be very long, and divisible into many periods, as years, decades, centuries, and even millenniums.

Moses Stuart’s comment is far more to the point:---
‘That the passage has respect to the changes which would be introduced by the coming of the Messiah, and the new dispensation which he would commence, is evident from Haggai 2:7-9. Such figurative language is frequent in the Scriptures, and denotes great changes which are to take place. So the apostle explains it here, in the very next verse. (Comp. Isa.13:13; Haggai 2:21, 22; Joel 3:16; Mt. 24:29-37)’
The key to the interpretation of this passage is to be found in the prophecy of Haggai. On comparing the prophetic symbols in that book it will be seen that ‘shaking heaven and earth’ is evidently emblematic of, and synonymous with, ‘overthrowing thrones, destroy kingdoms,’ and similar social and political revolutions (Haggai 2:21, 22). Such tropes and metaphors are the very elements of prophetic description, and it would be absurd to insist upon the literal fulfillment of such figures. Prodigies and convulsions in the natural world are constantly used to express great social or moral revolutions. Let those who find it difficult to believe that the abrogation of the Mosaic dispensation could be shadowed forth in language of such awful sublimity consider the magnificence of the language employed by prophets and psalmists in describing its inauguration. (See Psa.68:7, 8, 16, 17; 114:1-8; Habak.3:1-6).

What, then, is the great catastrophe symbolically represented as the shaking of the earth and heavens? No doubt it is the overthrow and abolition of the Mosaic dispensation, or old covenant; the destruction of the Jewish church and state, together with all the institutions and ordinances connected therewith. There were ‘heavenly things’ belonging to that dispensation: the laws, and statutes, and ordinances, which were divine in their origin, and might be properly called the ‘spiritualia’ of Judaism---these were the heavens, which were to be shaken and removed. There were also ‘earthly things:’ the literal Jerusalem, the material temple, the land of Canaan- these were the earth, which was in like manner to be shaken and removed. The symbols are, in fact, equivalent to those employed by our Lord when predicting the doom of Israel. ‘Immediately after the tribulation of those days [the horrors of the siege of Jerusalem] shall the sun be darkened, and the moon shall not give her light, and the powers of the heavens shall be shaken’ (Matt. 24:29). Both passages refer to the same catastrophe and employ very similar figures; besides which we have the authority of our Lord for fixing the event and the period of which he speaks within the limits of the generation then in existence; that is to say, the references can only be to the judgment of the Jewish nation and the abrogation of the Mosaic economy at the Parousia.

That great event was to clear the way for a new and higher order of things. A kingdom which cannot be moved was to supersede the material and mutable institutions which were imperfect in their nature and temporary in their duration; the material would give place to the spiritual; the temporary to the eternal; and the earthly to the heavenly. This was by far the greatest revolution the world had ever witnessed. It far transcended in importance and grandeur even the giving of the law from Mount Sinai; and as that was accompanied by fearful signs and wonders, physical convulsions, and portentous phenomena, it was fitting that similar, and still more awful, prodigies should attend its abrogation and the opening of a new era. That such portents did actually precede the destruction of Jerusalem we have no difficulty in believing, first, on the ground of analogy; secondly, from the testimony of Josephus; and, above all, on the authority of our Lord’s prophetic discourse.

But it is not so much to any new era here upon the earth as to the glorious rest and reward of the people of God in the heavenly state, that the author of the epistle directs the hope of the Hebrew Christians. Into that eternal kingdom the faithful servants of Christ believed they were just about to enter, and no consideration was more calculated to strengthen the weak and confirm the wavering. ‘Since therefore we are receiving a kingdom which cannot be shaken, let us be filled with thankfulness, whereby we may offer acceptable worship unto God with reverent fear: for our God is a consuming fire.’

EXPECTATION OF THE PAROUSIA
Heb. 13:14 --- ‘For here have we no continuing city, but we seek for that which is coming.’
Alford well says:---
‘This verse comes with a solemn tone on the reader, considering how short a time the menousapolij [abiding city] did actually remain, and how soon the destruction of Jerusalem put an end to the Jewish polity, which was supposed to be so enduring.’
This is unexceptionable, and we may say, ‘O si sic omnia!’ The commentator sees clearly in this instance the relation of the writer’s language to the actual circumstances of the Hebrews. This principle would have been a safe guide in other instances in which he seems to us to have entirely missed the point of the argument. The Christians to whom the epistle was written were come to the closing scene of the Jewish polity; the final catastrophe was just at hand. They heard the call, ‘Come out of her, my people, that ye be not partakers of her plagues.’ Jerusalem, the holy city, with her sacred temple, her towers and palaces, her walls and bulwarks, was no longer ‘a continuing city;’ it was on the eve of being ‘shaken and removed.’ But the Hebrew saint could see through his tears another Jerusalem, the city of the living God; an enduring and heavenly home, drawing very near, and ‘coming down,’ as it were ‘from heaven.’ This was the coming city [thn mellousan = the city soon to come] to which the writer alludes, and which he believed they were just about to receive. (Heb. 21:28.)



THE PAROUSIA IN THE EPISTLE OF JAMES


     There is a special interest attached to this epistle inasmuch as it manifestly belongs to the ‘last days,’ the closing period of the dispensation. It is a voice to the scattered Israel of God from within the doomed city whose catastrophe was now at hand. It is the last testimony of a faithful witness to the nation both within and without the bounds of Palestine. Though addressed to believing Hebrews, it contains evidences of the degeneracy in the Christian church and the extreme corruption of the nation. Iniquity abounds, and the love of many has waxed cold. But James of Jerusalem, like one of the old prophets of Israel, bears his testimony for truth and righteousness with unfaltering fidelity, till he wins the crown of martyrdom. The direct allusions to the Parousia in this epistle are few in number, but distinct and decisive in character; and it is plain that the whole epistle is written under the deep impression of the approaching consummation.
THE LAST DAYS COME
Jas. 5:1, 3 --- ‘Go to now, ye rich men, weep and howl for your miseries that are coming . . . . Ye laid up treasure in the last days.’
     This bold denunciation of the powerful oppressors and robbers of the poor in the last days of the Jewish State recalls to our minds the warnings of the prophet Malachi: ‘I will come near to you to judgment, and I will be a swift witness against the sorcerers, and against the adulterers, and against false swearers, and against those that oppress the hireling in his wages, the widow and the fatherless; and them that turn aside the stranger from his right, and fear not me, saith the Lord of hosts’ (Mal.3:5). That judgment was now drawing nigh, and ‘the judge was at the door.’
     Nothing can be more frank than the recognition which Alford gives of the historical significance of this condemnation, and its express reference to the times of the apostle. Accounting for the absence of any direct exhortation to penitence in this denunciation, he says,---

‘That such does not here appear is owing chiefly to the close proximity of judgment which the writer has before him.’ Again he observes, ‘“Howl” [ololuloein] is a word in the Old Testament confined to the prophets, and used, as here, with reference to the near approach of God’s judgments.’ Again: ‘These miseries are not to be thought of as the natural and determined end of all worldly riches, but are the judgments connected with the coming of the Lord: cf. ver. 8,--- “the coming of the Lord draws nigh.” It may be that this prospect was as yet intimately bound up with the approaching destruction of the Jewish city and polity, for it must be remembered that they are Jews who are here addressed.’
The only drawback to this explanation is the unfortunate ‘may be’ in the last sentence. How could a peradventure be thought of in a case so plain? Our concern is with what was in the mind of the apostle, and surely no words can convey a stronger testimony to his conviction that ‘the last days’ and ‘the end’ were all but come.

In his note on ver. 3, Alford gives the apostle’s meaning with perfect accuracy:---

‘The last days (i.e. in these, the last days before the coming of the Lord), etc.’
It is interesting to find Dr. Manton, a theologian who lived in days when rigorous exegesis was not much practiced and Scripture exposition was whatever Scripture might be made to mean, has with great perspicacity discerned the historical significance of this and other allusions of James to the Parousia. For example, on the clause, ‘The rust of them shall eat your flesh as it were fire,’ Monton says,---

‘Possibly there may be here some latent allusion to the manner of Jerusalem’s ruin, in which many thousands perished by fire.’ Again, on the clause, ‘Ye heaped treasure together for the last days,’ he remarks: ‘There is no cogent reason why we should take this in a metaphorical sense, especially since, with good leave from the context, scope of the apostle, and the state of those times, the literal may be retained. I should, therefore, simply understand the words as an intimation of their approaching judgments; and so the apostle seems to me to tax their vanity in hoarding and heaping up wealth when those scattering and fatal days to the Jewish commonwealth were even ready to overtake them.’ 

NEARNESS OF THE PAROUSIA
Jas. 5:7 --- ‘Be patient therefore, brethren, unto the coming of the Lord.’
Jas. 5:8 --- ‘The coming of the Lord draws nigh.’
Jas. 5:9 --- ‘Behold, the judge stands before the door.’
Three distinct utterances, short, sharp, startling, all significant of the imminent arrival of ‘the day of the Lord.’
Manton’s comment on these passages, though he is haunted by the phantom of the double sense, is, on the whole, excellent:---

‘What is meant here? (Jas.5:7.) Any particular coming of Christ, or his solemn coming to general judgment? I answer, Both may be intended; the primitive Christians thought both would fall out together. 1. It may be meant of Christ’s particular coming to judge these wicked men. This epistle was written about thirty years after Christ’s death, and there was but a little time between that and Jerusalem’s last, so that unto the coming of the Lord is until the overwhelming of Jerusalem, which is also elsewhere expressed by coming, if we may believe Chrysostom and Oecumenius on John 21:22: “If I will that he tarry till I come,” that is, say they, come to Jerusalem’s destruction.’
He then goes on to give an alternative meaning, according to the usage of double-sense expositors.

On the eighth verse, ‘For the coming of the Lord draws nigh,’ Manton observes:---

‘Either, first, to them by a particular judgment; for there were but a few years, and then all was lost; and probably that may be it which the apostles mean when they speak so often of the nearness of Christ’s coming. But you will say, How could this be propounded as an argument of patience to the godly Hebrews that Christ would come and destroy the temple and city? I answer, (1) The time of Christ’s solemn judiciary process against the Jews was the time when he did acquit himself with honor upon his adversaries, and the scandal and reproach of his death was rolled away. (2) The approach of his general judgment ended the persecution; and when the godly were provided for at Pella, the unbelievers perished by the Roman sword,’ etc.

On ver. 9, ‘Behold, the judge stands before the door,’ Manton entirely discards the double sense, and gives the following unexceptionable explanation:---

‘he had said before, “The coming of the Lord draws nigh;” now he adds that “he is at the door,” a phrase that not only implies the sureness, but the suddenness, of judgment. See Mt.24:33: “Know that it is near, even at the door;” so that this phrase intends also the speediness of the Jewish ruin.’
It is easy to see that the pardonable anxiety to find a present didactic and edifying use in all Scripture lies at the foundation of much of the exposition of such divines as Manton, and inclines them to adopt alternative meanings and accommodations, which a strict exegesis cannot admit. But the language of the apostle in this instance stands in need of no elucidation, it speaks for itself. It shows the attitude of expectation and hope in which the apostolic churches waited for the manifestation of their returning Lord. A persecuted church had need of patience under the wrongs inflicted by their oppressors. Their cry was, ‘O Lord, how long?’ They were comforted by the assurance that the day of deliverance was at hand; ‘the judge,’ the avenger of their wrongs was already ‘at the door;’ ‘Yet a very, very little while, and he who is coming shall come, and shall not tarry.’ How is it possible to reconcile this confident expectation of almost immediate deliverance with a consummation still future after eighteen centuries have passed away? There are but two alternatives possible: either James and his fellow-apostles were grossly deceived in their expectation of the Parousia, or that event did come to pass, according to their expectation and the Lord’s prediction, at the close of the aeon, or Jewish age. If we adopt the latter alternative, the only one compatible with Christian faith, we must accept the inference that the Parousia was the glorious appearing of the Lord Jesus Christ to abolish the Mosaic dispensation, execute judgment on the guilty nation, and receive his faithful people into his heavenly kingdom and glory.



THE PAROUSIA IN THE FIRST EPISTLE OF PETER


     It is evident that this epistle, like that of James, belongs to the period called ‘the last times.’ Like his fellow-witness and brother-apostle James, Peter addresses his exhortations to Hebrew Christians of the dispersion; for this is the only natural interpretation of the title give to them in the first verse. The contents sufficiently evince that the epistle was written in a time of suffering for the sake of Christ. The disciples were ‘in heaviness through manifold temptations;’ but a far severer time of trial was approaching, and for this they are exhorted to prepare: ‘Beloved, think it not strange concerning the fiery trial which is to try you, as though some strange thing happened unto you’ (1Pet.4:12). They are comforted, moreover, with the prospect of final and speedy deliverance.

It is necessary to read this epistle in the light of the actual circumstances of the time when, and of the persons to whom, it was written. Whatever may be its uses and lessons for other times and persons, its primary and special bearing upon the Jews of the dispersion in the apostolic age must not be lost sight of.


SALVATION READY TO BE REVEALED IN THE LAST TIME
1Pet.1:5 --- ‘You, who are kept by the power of God through faith unto salvation ready to be revealed in the last time.’
Every word in this opening address is full of meaning, and implies the near approach of a great and decisive crisis. In ver. 4 we have a very distinct allusion to the ‘inheritance,’ which is the theme of so large a portion of the Epistle to the Hebrews, that is to say, the true Canaan, ‘the rest remaining for the people of God.’ In very similar language Peter styles it ‘the inheritance reserved in heaven,’ and represents the entering upon it by believers as now very near. Salvation is ‘ready to be revealed.’ What this ‘salvation’ means is very evident; it is not the personal glorification of individual souls at death, but a great and collective deliverance, in which the people of God generally are to participate: such a salvation as God wrought for Israel on the shores of the Red Sea. In the same way Paul uses the same word with reference to this same approaching consummation: ‘Now is our salvation nearer than when we believed’ (Rom.13:11).

This great general deliverance was not a distant event, it was now ‘ready to be revealed,’ on the very eve of being made manifest. As Alford remarks, the word etoimhn [ready] is stronger than mellousan. To understand this as referring to individual believers entering into heaven one by one at the hour of death, or as an admission into a heavenly state which has not yet been granted, is utterly repugnant to the plain sense of the words.

The salvation is ready to be revealed in ‘the last time,’ that is to say, ‘now,’ the time then present. We have already had occasion to notice that the apostles call their own time ‘the last time.’ They believed and they taught that they were living in the last times, and this must be reconcilable with fact, if their credit as faithful and authorized witnesses for Christ is to be maintained. They were justified in their belief: they were living in the last times, in the closing period of the Jewish aeon or age. In the twentieth verse of this chapter we find the same designation given to the time of Christ’s incarnation: ‘Who was manifested in these last times [at the last of the times] for you.’ To say that the apostle regards the whole period from the beginning of the New Testament dispensation till Christ’s coming in glory, in some future and possibly still distant age, as one short time called the last days, is a most unnatural and forced interpretation. The apostle is evidently speaking of a period of crisis, and to make a crisis extend over thousands of years is to do violence not only to the grammatical sense of words but to the nature of things.

At the risk of repetition we may here observe, that, according to New Testament usage, we are to conceive of the period between the incarnation of Christ and the destruction of Jerusalem as the close of an epoch or aeon. It was in the end of the age [episunteliatwn aiwnwn = close upon the end of the ages] that ‘Christ appeared to put away sin, by the sacrifice of himself’ (Heb.9:26). This whole period of about seventy years is regarded as ‘the last time;’ but it is natural that the phrase should have a sharper accentuation when the Jewish war, the beginning of the end, was on the eve of breaking out, if it had not already begun.
 
THE APPROACHING REVELATION OF JESUS CHRIST
1 Pet. 1:7 --- ‘That the trial of your faith . . . may be found unto praise, and honor, and glory, at the revelation of Jesus Christ.’
1 Pet. 1:13 --- ‘Hope conclusively [teleiwj] for the grace which is being brought unto you at the revelation of Jesus Christ.’
Everything in the apostle’s exhortation conveys the idea of eager expectancy and preparation. The salvation is ready to be revealed; the tried and persecuted believers are to ‘gird up the loins of their mind;’ the expected boon, the grace, is on its way,---it is being brought unto them. Alford properly remarks that the word feromenhn [being brought] signifies ‘the near impending of the event spoken of; q.d. which is even now bearing down on you.’ Does not this plainly prove that Peter understood, and wished his readers to understand, that this apocalypse of Jesus Christ was just at hand? It would have been mockery to tell suffering and persecuted men to get ready to receive a salvation which was not due for hundreds and thousands of years.


THE RELATION OF THE REDEMPTION OF CHRIST 
TO THE ANTEDILUVIAN WORLD
1 Pet. 3:18-20 --- ‘For Christ also hath once suffered for sins, the just for the unjust, that he might bring us to God, being put to death in the flesh, but made alive in the Spirit: in which he also went and preached unto the spirits in prison; which were once disobedient, when the longsuffering of God waited in the days of Noah, while the ark was preparing...’ etc.
The common interpretation of this difficult passage given by the majority of Protestant expositors is, that Christ, in effect, preached to the antediluvians by his Holy Spirit through the ministry of Noah. This no doubt asserts a truth, and has besides the advantage of keeping within the lines of well-known historical facts, and avoiding what seems dark and doubtful speculation. Nevertheless, as a question of grammar, this interpretation is wholly untenable. First, it is reasonable to expect a chronological sequence in the various parts of the apostle’s statement, describing what Christ did after ‘being put to death in the flesh.’ What would be more harsh and abrupt than the sudden transition from the narrative of what Christ did and suffered in the flesh to what he had done, in a sense, some thousands of years before, in the days of Noah? Further, the rendering ‘being quickened by the Spirit,’ and ‘by which also,’ implying that the Holy Spirit was the agent by whom Christ was made alive, and by whom he preached, etc., is clearly wrong. It ought to be, ‘Being put to death in [his] flesh, but made alive in [his] spirit,’---the flesh being his body, and the Spirit his soul. Then the apostle adds, ‘in which also,’ viz. in his soul, or human spirit. Further, as Ellicott has pointed out, poreuqeij [having gone] ‘suggests a literal and local descent.’
There seems no escape therefore, according to the true and natural sense of words, from the interpretation---that our Lord, after his death on the cross, went in his disembodied state into Hades, the place of departed spirits, and there made proclamation [preached] to the spirits in prison, viz. the antediluvians, who in the days of Noah disbelieved the prophet’s warnings and perished in the flood. This, which is the most ancient interpretation, is now generally conceded by the most eminent critics. It is that which is embodied in the Apostle’s Creed; it has the sanction of Luther and Calvin; and it seems to be supported by other passages in Scripture which are in harmony with this explanation. In Peter’s sermon on the day of Pentecost (Acts 2:27-31) there is a distinct allusion to the soul of Christ having been in Hades; also in Eph. 4:9,---’Now that he ascended, what is it but that he also descended first into the lower parts of the earth?’ It is difficult to suppose that the burial of the body is all that is meant by his descending into the lower parts of the earth.

The more important question remains,---What was the object of our Lord’s descent into Hades? It can hardly be doubted that it was a gracious one. The apostle says, ‘he preached [ekhruloen ] to the spirits in prison,’---and what could he preach but glad tidings? This fact gives a new and larger significance to the terms of our Lord’s commission: ‘he that sent me to proclaim liberty to the captives, and the opening of the prison to them that are bound’ (Isa.61:1). The hypothesis of Bishop Horsley and others that those spirits in prison were in fact saints, or at least penitents, awaiting the period of their full salvation, scarcely requires refutation. If any thing is clear on the face of the question, it is that they were the spirits of those who had perished for their disobedience, and in their disobedience. As Bishop Ellicott remarks, apeiqhsasin means, not ‘who were disobedient,’ but ‘inasmuch as they were disobedient.’
But it may be said, Why should the disobedient antediluvians have been selected as the objects of a gracious mission? Were there no other lost souls in Hades, and why should these find grace beyond others? Bishop Horsley owns this to be a difficulty, and the greatest by which his interpretation is embarrassed. Alford finds a reason, if we rightly apprehend him, in the manner of their death. ‘The reason of mentioning here these sinners above other sinners, appears to be their connection with the type of baptism which follows;’ but surely this is to ascribe an efficacy to that institution beyond the boldest theories of baptismal regeneration. We venture to suggest that the true reason lies in the nature of that great judicial act which took place at the deluge. That was the close of an age or aeon, and ended in a catastrophe, as the aeon then in progress was just about to terminate. The two cases were analogous. As the deluge was the close and consummation of a former aeon, or world-period, so the destruction of Jerusalem and the abrogation of the Jewish economy were about to close the existing world-period or aeon. What more natural on the eve of such a catastrophe as the apostle anticipated, than to advert to the catastrophe of a former aeon? What more pertinent than to note the fact that the ‘coming salvation’ had a retrospective effect upon those bygone ages? It is not difficult to see the connection of the ideas in the apostle’s train of thought. The deluge was the sunteleia tou aiwnoj of Noah’s time; another sunteleia was just at hand. The ‘old world, that then was,’ perished in the baptismal waters of the flood; the ‘world which now is’---the Mosaic order, the Jewish polity and people---was about to be submerged in a baptism of fire (Mal.4:1; Mt.3:11, 12; 1Cor.3:13;  2Thess.1:7-10). Was it not appropriate to show that the redemptive work of Christ joined, and indeed covered, both these aeons, and looked backward on the past as well as forward to the future?

Notwithstanding, then, the mystery and obscurity which confessedly overhands the subject, we are led to the conclusion that the apostle in this passage does plainly teach that our blessed Lord, after his death upon the cross, descended as a disembodied spirit into Hades, the place of departed spirits, and there proclaimed the glad tidings of his accomplished redemption to the multitudes of the lost who perished at the catastrophe or final judgment of the former aeon; and though we have in the present passage no express affirmation that those who heard the announcement made by our Savior were in consequence delivered from their prison-house, and introduced into ‘the glorious liberty of the sons of God,’ yet it seems not incredible, it is even presumable, that this emancipation was both the object and result of Christ’s interposition. We have already referred to Eph.4:9 as lending support to this view. ‘Now that he ascended, what is it but that he also descended first into the lower parts of the earth?’ Bishop Hersley shows that the phrase ‘the lower parts of the earth’ in the proper and customary designation of Hades. In the same passage the apostle speaks of the triumphant ascension of Christ in these words: ‘When he ascended up on high, he led captivity captive, and gave gifts unto men.’ Does not the teaching of Peter with reference to ‘the spirits in prison’ throw light on this ‘leading of captivity captive?’ Does it not suggest that the returning Savior, having fought the fight and won the victory, enjoyed also the triumph---that he brought back with Him to heaven a great multitude whom he had rescued from captivity; the spirits in prison to whom he carried the glad tidings of redemption achieved; and who, being brought out of their prison-house, accompanied the returning conqueror to his Father’s house, at once the ransomed by his blood and the trophies of his power?

Before quitting this subject it may be well to quote some opinions of Biblical critics in reference to it.
Steiger, who treats the whole passage in a most candid and scholarly manner, says,---

‘The plain and literal sense of the words in this verse (19), viewed in connection with the following one, compels us to adopt the opinion that Christ manifested himself to the unbelieving dead.’ ‘We must admit that the discourse here is of a proclamation of the Gospel among those who had died in unbelief, but we know not whether it found an entrance into many or few.’ ‘The expression enfulakh (which the Syriac renders by Sheol; the fathers use it as synonymous with Hades) shows that the discourse can only be respecting unbelievers.’ ‘he who lay under death, entered into the empire of the dead as a conqueror, proclaiming freedom to its imprisoned subjects.’
Dean Alford’s opinion is very decided:---

‘From all, then, that has been said, it will be gathered that, with the great majority of commentators, ancient and modern, I understand these words to say that our Lord, in his disembodied state, did go to the place of detention of departed spirits, and did there announce his work of redemption, preach salvation, in fact, to the disembodied spirits of those who refused to obey the voice of God when the judgment of the flood was hanging over them. Why these rather than others are mentioned---whether merely as a sample of like gracious work on others, or for some special reason unimaginable by us,---we cannot say.’
In an interesting discourse on ‘The Intermediate State,’ by the Rev. J. Stratten, the following observations occur:---

‘If this passage means no more than that the Holy Spirit assisted Noah in preaching to the antediluvians, it is a most obscure, entangled, and unaccountable manner of expressing a most clear and simple principle. Would any of us employ this language, or any at all like it, to express that sentiment? I think not, and it seems to be only the refuge of a mind that does not understand the apostle, or seeks to misinterpret him.’
We may here, in passing, notice that such a deliverance from Hades serves vividly to illustrate the saying of Paul in 1Cor.15:26: ‘The last enemy, death, shall be destroyed.’
 
NEARNESS OF JUDGMENT AND OF THE END OF ALL THINGS
1Pet. 4:5, 7  --- ‘Who shall give an account to him that is ready to judge the quick and the dead. . .  But the end of all things is at hand, be ye therefore sober, and watch unto prayer.’
In these passages we find again, what we have so often found before, the clear apprehension of the judgment and of the end as nigh at hand.

In ver. 5 the apostle intimates that God was about to sit in judgment upon the living and the dead. This cannot possibly refer to that particular act of judgment which is, as we believe, always near to every man, in the same sense as death and eternity are always near. It is obviously a solemn, public, general adjudication, in which the living and the dead were together to answer for themselves before the tribunal of God. This approach of judgment follows course from the approach of the Parousia, which is so distinctly intimated in chap. 1:5. All that has been stated in regard to that passage applies with equal force to this; etoimwj econti = having it in readiness to judge, is a stronger expression than mellonti, and can by no means refer to any but an almost immediate event.

No less decisive is the statement in ver. 7, ‘The end of all things is at hand.’ Whatever that end may mean it is certain that the apostle conceives of it as near, for he urges it as a motive to vigilance and prayer. To comprehend the full force of the exhortation we must place ourselves in the situation of these apostolic Christians. As year after year lessened the distance to the passing away of the generation that saw and rejected the Son of man, the anticipation of the arrival of the great predicted consummation must have become more and more vivid in the minds of Christian believers. What their conceptions were as to the nature and extent of that consummation; whether they imagined that it involved the dissolution of the whole frame and fabric of the material world or not, it is not for us to determine. What we have to do with is not the private opinions of the apostles, but their public utterances. But that the consummation designated by our Lord ‘the end,’ and ‘the end of the age,’ was rapidly approaching, is not an open question, but a point of faith involving the truth of all his claims. There can be no doubt that in a Judaic or religious sense, that is, so far as the national polity and ecclesiastical system of Judaism were concerned, ‘the end of all things was at hand.’ All that lay beneath the eye of our Lord as he sat on the brow of Olivet was swiftly hurrying to destruction. This is the key to the meaning of Peter in this passage, and furnishes the only tenable and scriptural explanation.

We quote with entire satisfaction and approval the observations of a judicious expositor on the passage now before us:---

‘After some deliberation I have been led to adopt the opinion of those who hold that “the end of all things” here is the entire and final end of the Jewish economy in the destruction of the city and the temple of Jerusalem, and the dispersion of the holy people. That was at hand; for this epistle seems to have been written a very short while before these events took place, not improbably after the commencement of the “wars and rumors of wars” of which our Lord spake. This view will not appear strange to any one who has carefully weighed the terms in which our Lord had predicted these events, and the close connection which the fulfillment of these predictions had with the interests and duties of Christians, whether in Judea or in Gentile countries.
‘It is quite plain that in our Lord’s predictions the expressions “the end,” and probably “the end of the world,” are used in reference to the entire dissolution of the Jewish economy. The events of that period were very minutely foretold, and our Lord distinctly stated that the existing generation should not pass away till all things respecting “this end” should be fulfilled. This was to be a season of suffering to all; of trial, severe trial, to the followers of Christ; of dreadful judgment on his Jewish opposers, and of glorious triumph to his religion. To this period there are repeated references to the apostolic epistles. “Knowing the time,” says the Apostle Paul, “that now it is high time to awake out of sleep, for now is our salvation nearer than when we believed. The night is far spent, the day is at hand.” “Be patient,” says the Apostle James; “establish your hearts: for the coming of the Lord draws nigh.” “The Judge stands before the door.” Our Lord’s predictions must have been very familiar to the minds of Christians at the time this was written. They must have been looking forward with mingled awe and joy, fear and hope, to their accomplishment: “looking for the things which were coming upon the earth;” and it was peculiarly natural for Peter to refer to these events, and to refer to them in words similar to those used by our Lord, as he was one of the disciples who, sitting with his Lord in full view of the city and temple, heard these predictions uttered.
‘The Christians inhabiting Judea had a peculiar interest in these predictions and their fulfillment. But all Christians had a deep interest in them. The Christians of the regions in which those to whom Peter wrote resided were chiefly converted Jews. As Christians they had cause to rejoice in the prospect of the accomplishment of the predictions, as greatly confirming the truth of Christianity and removing some of the greatest obstructions in the way of its progress, such as persecutions by the Jews, and the confounding of Christianity with Judaism on the part of the Gentiles, who were accustomed to view its professors as a Jewish sect. But while they rejoice, they cause to “rejoice with trembling,” as their Lord had plainly intimated that it was to be a season of severe trial to his friends, as well as of fearful vengeance against his enemies. “The end of all things,” which was at hand, seems to be the same thing as the judgment of the quick and the dead, which the Lord was ready to enter on---the judgment, the time for which was come, which was to begin with the house of God, the unbelieving Jews, in which the righteous should scarcely be saved, and the ungodly and wicked should be fearfully punished.
‘The contemplation of such events as just at hand was well fitted to operate as a motive to sobriety and vigilance unto prayer. These were just the tempers and exercises peculiarly called for in such circumstances, and they were just the dispositions and employments required by our Lord when he speaks of those days of trial and wrath: “Take heed to yourselves,” says our Lord, “lest at any time your hearts be overcharged with surfeiting, and drunkenness, and the cares of this life, and so that day come on you unawares; for as a snare shall it come upon all who dwell on the earth. Watch, therefore, and pray always, that ye may be accounted worthy to escape all these things that are about to come to pass, and to stand before the Son of man.” It is difficult to believe that the apostle had not these very words in his mind when he wrote the passage now before us.’---Expository Discourses on 1 Peter, by Dr. John Brown, Edinburgh, vol. 2. pp. 292-294.
THE GOOD TIDINGS ANNOUNCED TO THE DEAD
1 Pet. 4:6 --- ‘For, for this cause was the gospel preached to the dead also [kai nekroij euhggelisqh], that they might be judged according to men in the flesh, but live according to God in the spirit.’
Perhaps the passage above cited can scarcely be said to fall within the scope of this discussion, as it does not seem to have any direct bearing upon the time of the Parousia; and its extreme difficulty might be a good reason for avoiding its examination altogether. Nevertheless, as it manifestly belongs to the eschatology of the New Testament, and as we have no right to look upon it as hopelessly insoluble, it seems better not to pass it by in silence.

There can be little doubt that the present is one of a class of difficult passages which, though obscure to us, were intelligible and easy to the original readers of the epistles. (See 1Cor.11:10; 15:29.) A passing allusion might bring up a whole train of thought in their minds, so that they easily comprehended what hopelessly embarrasses us. Paley, in his Horae Paulinae, chap. 10. No. 1, adverts to this difficulty in a real correspondence falling into the hands of a third party.

The general scope of the argument is sufficiently plain. The apostle begins the chapter by calling upon the suffering and persecuted disciples to imitate the example of their once suffering but now victorious Lord : ‘Arm yourselves with the same resolution,’ i.e. suffer as he did, even unto death, if need be. In the next verses he alludes to their former godless and sensual life, and the offence which the change to the purity of a Christian behavior gave to their heathen neighbors (vers. 2, 3, 4). This silent but living protest against the immorality of heathenism appears to have been one cause of the general antipathy to the Gospel which found vent in slanderous imputations against the unoffending Christians,--- ‘Speaking evil of you’ (blasfhmountej). But these calumniators and persecutors would soon be called to account by Him who was about to judge both the living and the dead (ver. 5).

It will be found very important to bear in mind this opening of the apostle’s argument, as leading up to the statement in ver. 6.

Let us now look at that statement. ‘For, for this cause was the gospel preached also to them that are dead, that they might be judged according to men in the flesh, but live according to God in the spirit.’
It may be truly said that there are here as many difficulties as there are words. When, where, and by whom was the Gospel preached to the dead? Who were the dead to whom the Gospel was preached? Why was it preached to them? How could the dead be judged according to men in the flesh? How could they live according to God in the spirit? And how did the preaching of the Gospel to the dead bring about this result,--- ‘that they should live according to God in the spirit’?

It would answer no good purpose to pass in review the multitude of explanations of this obscure passage proposed by different commentators. Let is suffice to look at one or two of the most plausible.

To the question, Who were the dead to whom the Gospel is said to have been preached? some think it a sufficient answer to reply, They are those, now dead, who were alive in the flesh when the Gospel was preached unto them. This would be an easy solution if it were permissible so to construe the words of the apostle; but it is a fatal objection to this explanation that it makes the apostle state a very simple and obvious fact in an unaccountably obscure and ambiguous way. The words themselves reject such an explanation. Alford does not speak too strongly when he says,---

‘If kai nekroij euhggelisqh may mean “the gospel was preached to some during their lifetime who are now dead,” exegesis has no longer any fixed rule, and Scripture may be made to prove anything.’
Others suppose that by the ‘dead’ in ver. 6 are to be understood the spiritually dead; but to this there are two insurmountable objections: first, this does not discriminate a particular class, for all men are spiritually dead when the Gospel is first preached to them; and, secondly, it gives to the word nekroi [the dead] in ver. 6 a different meaning from the same word in ver. 5---’the living and the dead.’ According to this interpretation, the word ‘dead’ is used in a literal sense in ver. 5, and in an ethical sense in ver. 6. But, as Alford justly says,---

‘All interpretations must be false which do not give nekroij in ver. 6 the same meaning as nekrouj in ver. 5, i.e. that of dead men, literally and simply so called; men who have died, and are in their graves.’
But probably the most common opinion is that the apostle here alludes again to the preaching of Christ to the spirits in prison referred to in chap. 3:19, 20; and at first this seems the most natural explanation. That was, no doubt, a preaching of the Gospel to the dead, and also to a particular class of the dead, the antediluvians who formerly were disobedient in the days of Noah, and who were overtaken by the judgment of God.

But when we come to examine more closely the statement of the apostle we find that this application of his words will by no means suit the persons designated ‘the spirits in prison.’ How could the antediluvians be said to be ‘judged according to men in the flesh’? They perished by the visitation of God, and not by the judgment or act of man; and it appears evident that the succeeding clause--- ‘that they might live according to God in the spirit’---implies the reversal of the human condemnation which had been passed upon the dead while still in the body.

None of the ordinary explanations, therefore, seems to meet the requirements of the case. Those requirements are, to find a class of the dead to whom the Gospel was preached after their death; who were condemned to death when in the flesh by the judgment of men, but who are destined to live in the spirit, according to the judgment of God, and this is consequence of the Gospel being preached to them after death.

We are at once led to conclude that this particular class, judged or condemned by human judgment, must refer to persecuted disciples of Christ. It is to such and of such that the apostle is speaking, as is evident from the opening verses of the chapter. It would be quite proper to say of such, that though (unjustly) condemned by man they would be vindicated by God. It is also proper to say of such (especially, if martyrs for the faith) that they had ‘suffered in the flesh’---had been put to death by human judgment, but were made alive in spirit, or as to their spirits, and this according to God, or by the divine judgment. But there still remains the formidable difficulty presented by the words ‘the gospel was preached to them that are dead.’ We have no account in the New Testament of any such preaching to Christian martyrs after their death. But are we necessarily obliged to give this sense to the word euhggelisqh? It is here, we believe, that the key to the true explication of this passage will be found; and it is the wrong interpretation of this word that has misled commentators. Though it is very commonly used in the technical sense of preaching the Gospel, this is by no means its invariable use in the New Testament. It is employed to signify the announcement of any good news, and not exclusively the glad tidings of the Gospel. Thus in Heb.4:2, improperly rendered in our Authorized Version ‘to us was the gospel preached, as well as unto them,’ there is no allusion to the preaching of the Gospel in the technical sense of the phrase, but simply to the fact that ‘to us as well as to the ancient Israelites good news had been brought’ [esmen enhggelismenoi], the good news in both cases being the promise of entering into God’s rest. So in a still more general sense the word is used to denote any pleasing intelligence, as in 1Thess.3:6: ‘When Timotheus brought us good tidings of your faith,’ etc. [euaggelisamenou hmin]. So also in Rev.10:7: ‘As he hath declared [euhggelisen = made a comforting declaration] to his servants the prophets.’ (See also Gal. 3. 8).

But the question still recurs, Where have we in the New Testament any allusion to such good news, pleasing intelligence, or comforting declarations, made to any Christian confessors or martyrs after their death? The apostle seems to speak of some fact familiarly known to the persons to whom he wrote, and which he had only to allude to in order that they should at once recognize his meaning. Now, we actually have a historical representation in the New Testament in which we find all these circumstances present. We have a scene depicted in which Christian martyrs, who had been condemned and put to death in the flesh by the judgment of man, appeal to the justice of God against their persecutors, and a comforting declaration is brought to them, after their death, giving them the assurance of speedy vindication and of a glorious heavenly recompense.

We allude of course to the striking representation given in the Apocalypse of the martyred souls under the alter, appealing to God for the vindication of their cause against their persecutors and murderers---’them that dwell in the land’---and which is thus described in Rev. 9-11:---

‘And when he had opened the fifth seal, I saw under the alter the souls of them that were slain for the word of God, and for the testimony which they held; and they cried with a loud voice, saying, How long, O Lord, holy and true, dost thou not judge and avenge our blood on them that dwell on the earth [the land]? And a white robe was given to every one of them; and it was said unto them [erreqh = euhggelisqh] that they should rest yet for a little season, until their fellow-servants also, and their brethren, that should be killed as they were, should be fulfilled.’
This seems exactly to meet all the requirements of the case. Here we find the nekroi, the Christian dead; they were judged or condemned in the flesh, by man’s judgment, or ‘according to men;’ they had been put to death ‘for the word of God, and for the testimony which they held.’ We find a comforting declaration made to them in their disembodied state, and we have the lacuna in the epistle filled up in the apocalyptic vision, for we are informed what led to this euaggelion being brought to them; they are assured that in a little while their cause should be vindicated, according to their prayer; meanwhile ‘a white robe,’ the symbol of purity and victory, ‘is given unto every one of them,’ which is surely equivalent to their being justified by the divine judgment.

But this correspondence, striking as it is, is not the whole; the apostle’s statement is not only elucidated by the Apocalypse on the one hand, but by the gospel on the other. Most commentators have noticed the obvious relation between the scene of the martyrs’ souls under the alter in the apocalyptic vision and the remarkable parable of our Lord in Luke 18.; but, so far as we have observed, none of them have seized the true analogy between the parable and the vision. In the seventh and eighth verses of that chapter we find the moral of the parable, ‘And shall not God avenge his own elect, which cry day and night unto him, though he bear long with them? I tell you that he will avenge them speedily. Nevertheless, when the Son of man cometh, shall he find faith on the earth [in the land]?’ The parable and the vision are, in fact, counterparts of each other, and both serve to explain the passage in this epistle of Peter. As in the Apocalypse, so in the parable, we find all the elements of the statement in the epistle. We have Christian disciples suffering unjustly; condemned in the flesh by man’s judgment; appealing to God to judge their cause; we have the assurance of their speedy vindication by God, and we find in the gospel an additional feature which brings it into more perfect correspondence with the statement in the epistle; for it is evidently suggested that this vindication is to take place at the Parousia,---’when the Son of man cometh.’
Lastly, we may point out the intimate connection between the statement of the apostle as thus interpreted and the argument which he is carrying on. It was appropriate to assure persecuted believers that their cause was safe in the hands of God; that, even if called to suffer unto blood and unto death by the unjust sentence of men, God would vindicate them speedily, for he was about to summon their persecutors before his tribunal. This was the lesson of the parable of the importunate widow, and perhaps still more of the vision of the martyrs’ souls under the altar, to which the language of the apostle seems more particularly to allude,---’For to this end a comforting declaration was brought even to the dead, that though they had been condemned in the flesh by the unjust judgment of men, yet they should in their spirit enjoy eternal life, according to the righteous judgment of God.’
This interpretation assumes that the Apocalypse was written and widely circulated before the destruction of Jerusalem. It is a reflection upon the critical acumen of many eminent English commentators that they should have leaned so long upon the broken reed of tradition in regard to the date of the Apocalypse. The internal evidence of that book ought to have prevented the possibility of their being misled by the authority of Irenaeus. But we must reserve any further remarks on this subject until we come to the consideration of the Apocalypse.
 
THE FIERY TRIAL AND THE COMING GLORY
1 Pet. 4:12, 13 --- ‘Beloved, think it not strange concerning the fiery ordeal which is taking place for a trial to you, as though some strange thing were happening unto you; but rejoice, inasmuch as ye are partakers of Christ’s sufferings, that when his glory shall be revealed, ye may be glad also with exceeding joy.’
These words clearly indicate that Christians everywhere were at this time passing through a severe sifting and testing--- ‘a fiery ordeal.’ And not merely a fiery trial, but the trial, long predicted and expected, viz. the great tribulation which was to precede the Parousia. The apostles warned the disciples that they ‘must, through much tribulation, enter into the kingdom of God’ (Acts 14:22). They had themselves been taught this by the Lord himself, especially in his prophetic discourse.

The predicted tribulation had evidently set in; they were actually passing through the fire. It is impossible here not to be reminded of the words of Paul,--- ‘It shall be revealed by fire; and the fire shall try every man’s work, of what sort it is’ (1Cor.3:13). It is highly probable that the fierce persecution under Nero was raging at this juncture, and we have good authority for believing that it extended beyond Rome to the provinces of the Empire.

Another indication of time is found in ver. 13,--- ‘That when his glory shall be revealed.’ The Parousia is always represented as bringing relief from persecution, and recompense to the suffering people of God. We have already seen that the glory was ‘ready to be revealed,’ and we shall find the same assurance repeated in chap. 5:1.
 
THE TIME OF JUDGMENT ARRIVED
1 Pet. 4:17-19 --- ‘For the time is come when the judgment must begin at the house of God: and if it first begin at us, what shall the end be of them that obey not the gospel of God? And if the righteous scarcely be saved, where shall the ungodly and the sinner appear? Wherefore let them suffer according to the will of God, commit the keeping of their souls to him in well-doing, as unto a faithful Creator.’
It is worthy of remark how different the tone of Peter in speaking of the day of the Lord is from Paul’s in the Second Epistle to the Thessalonians. That day of which Paul speaks as not yet present, and as not possible until the apostasy first appeared, is declared by Peter to be come. The catastrophe was now imminent. ‘God was ready to judge the quick and the dead;’ ‘the time was come for judgment to begin.’ The significance of these words will be apparent if we consider that this epistle was written close upon the outbreak of the Jewish war, if not after its actual commencement.

That this is ‘the judgment which must begin at the house of God’ there can scarcely be a doubt. There is a manifest allusion in the language of the apostle to the vision seen by the prophet Ezekiel (chap. 9.). The prophet sees a band of armed men commissioned to go through the city (Jerusalem), and to slay all, whether old or young, who had not the seal of God upon their foreheads. The ministers of vengeance are commanded to begin the work of judgment at the house of God,---’Begin at my sanctuary.’ The apostle sees this vision as about to be fulfilled in reality. The judgment must begin at the House of God, and the time is come. It may be a question whether by ‘the house of God’ the apostle intends the temple of Jerusalem, as the prophecy in Ezekiel would suggest, or the spiritual house of God, the Christian church. It may be that both ideas were present to his mind, as well they might, for both were being verified at the moment. The persecution of the church of Christ had already begun, as the epistle testifies, and the circle of blood and fire was narrowing around the doomed city and temple of Jerusalem.

It is perfectly clear that all this is spoken with reference to a particular and impending event, a catastrophe which was on the eve of taking place; and there is not another explanation possible than that which lies visible and palpable on the page of history, the judgment of the guilty covenant nation, with the destruction of the house of God and the dissolution of the Jewish economy.

The following remarks of Dr. John Brown well express the sense of this passage:---

‘There seems here a reference to a particular judgment or trial, that the primitive Christians had reason to expect. When we consider that this epistle was written within a short time of the commencement of that awful scene of judgment which terminated in the destruction of the ecclesiastical and civil polity of the Jews, and which our Lord had so minutely predicted, we can scarcely doubt of the reference of the apostle’s expression. After having specified wars and rumors of wars, famines, pestilences, and earthquakes, as symptoms of “the beginning of sorrows,” our Lord adds, “Then shall they deliver you up to be afflicted, and shall kill you; and ye shall be hated of all nations for my name’s sake.” “They shall deliver you up to councils and to synagogues, and shall be beaten,” etc. (Mt.24:9-13, 22).
‘This is the judgment which, though to fall most heavily on the Holy Land, was plainly to extend to wherever Jews and Christians were to be found, “for where the carcass was, there were the eagles to be gathered together;” which was to begin at the house of God, and which was to be so severe that “the righteous should scarcely,” i.e. not without difficulty, “be saved.” They only who stood the trial should be saved, and many would not stand the trial. All the truly righteous should be saved; but many who seemed to be righteous would not endure to the end, and so should not be saved, etc. Some have supposed the reference to be to the Neronian persecution, which by a few years preceded the calamities connected with the Jewish wars and destruction of Jerusalem.---Dr. John Brown on 1 Peter, vol. 2. p. 357.
 
THE GLORY ABOUT TO BE REVEALED
1 Pet. 5:1 --- ‘The elders which are among you I exhort, who am also an elder, and a witness of the sufferings of Christ, and also a partaker of the glory about to be revealed.’
1 Pet. 5:4 --- ‘And when the chief Shepherd is manifested, ye shall receive the unfading crown of glory.’
Everything in this chapter is indicative of the nearness of the consummation. This is the motive to every duty, to fidelity, to humility, to vigilance, to endurance. The glory is soon to be revealed [thj melloushj apokaluptesqai doxhj]; the unfading crown is to be received by the faithful under-shepherds when the chief Shepherd is manifested; the sufferings of the persecuted church are to continue only ‘a little while’ (ver. 10). All is suggestive of a great and happy consummation which is on the very eve of arriving. Would the apostle speak of an expected crown of glory as a motive to present faithfulness if it were contingent on an uncertain and possibly far distant event? Yet if the chief Shepherd has not yet been manifested, the crown of glory has not yet been received. It is quite clear that to the apostle’s view the revelation of the glory, the manifestation of the chief Shepherd, the reception of the unfading crown, the end of suffering, were all in the immediate future. If he was mistaken in this, is he trustworthy in anything?

On this passage (ver. 11) Alford observes:---

‘It would not be clear from this passage alone whether Peter regarded the coming of the Lord as likely to occur in the life of these his readers or not; but as interpreted by the analogy of his other expressions on the same subject, it would appear that he did.’
Doubtless he did; and so did Paul, and James, and John, and all the apostolic church; and they believed it on the highest authority, the word of their divine Master and Lord.



 THE PAROUSIA IN THE SECOND EPISTLE OF PETER

It is no part of our plan to discuss the difficult and still unsettled questions respecting the genuineness and authenticity of the Second Epistle of Peter and the unsolved problem of the second chapter. We might perhaps, in view of the difficulties which it presents in its eschatological teaching, decline to accept its authority, but we accept it as it stands, honestly believing that it bears indubitable internal evidence of apostolic origin. It appears to have been written at no great interval after the first epistle, and very shortly before the death of the apostle (chap. 1. 14). Alford gives the date conjecturally, A.D. 68.


SCOFFERS IN ‘THE LAST DAYS’
2 Pet. 3:3, 4 --- ‘Knowing this first, that there shall come in the last days scoffers, walking after their own lusts, and saying, Where is the promise of his coming? For since the fathers fell asleep, all things continue as they were from the beginning of the creation.’
The scoffers referred to in this passage are no doubt the same persons whose character is described in the preceding chapter. Disbelief of God’s promises and threatenings, and especially of his coming judgment, is the characteristic of these evil men of ‘the last times.’ We are reminded by this description of these unbelievers, of our Lord’s prediction with reference to the same period,---’Nevertheless, when the Son of man cometh, shall he find faith in the land?’ (Luke 18:8.) It is worthy of notice also that the apostle, in replying to their argument derived from the stability of the creation, refers to the catastrophe of the deluge as an illustration of the power of God to destroy the wicked: the very same illustration employed by our Lord in referring to the state of things at the Parousia (Mt.24:37-39.)

It must not be forgotten that Peter is speaking, not of a distant, but of an impending, catastrophe. The ‘last days’ were the days then present (1Pet.1:5, 20), and the scoffers are spoken of as actually existing (chap. 3:5),---’This they willingly are ignorant of,’ etc.

ESCHATOLOGY OF PETER
2 Pet. 3:7, 10-12 --- ‘But the heavens and the earth, which are now, by the same word are kept in store, reserved unto fire against the day of judgment and perdition of ungodly men . . . . But the day of the Lord will come as a thief in the night; in the which the heavens shall pass away with a great noise, and the elements shall melt with fervent heat, the earth also and the works that are therein shall be burnt up. Seeing then that all these things shall be dissolved, what manner of persons ought ye to be in all holy conversation and godliness, looking for and hasting unto the coming of the day of God, wherein the heavens being on fire shall be dissolved, and the elements shall melt with fervent heat? Nevertheless we, according to his promise, look for new heavens and a new earth wherein dwells righteousness.’
The imagery here employed by the apostle naturally suggests the idea of the total dissolution by fire of the whole substance and fabric of the material creation, not the earth only but the system to which it belongs; and this no doubt is the popular notion of the final consummation which is expected to terminate the present order of things. A little reflection, however, and a better acquaintance with the symbolic language of prophecy, will be sufficient to modify such a conclusion, and to lead to an interpretation more in accordance with the analogy of similar descriptions in the prophetic writings. First, it is evident on the face of the question that this universal conflagration, as it may be called, was regarded by the apostle as on the eve of taking place,--- ‘The end of all things is at hand’ (1Pet.4:7). The consummation was so near that it is described as an event to be ‘looked for, and hastened unto’ (ver. 12.) It follows, therefore, that it could not be the literal destruction or dissolution of the globe and the created universe concerning which the spirit of prophecy here speaks. But that there was at the moment when this epistle was written an awful and almost immediate catastrophe impending; that the long-predicted ‘day of the Lord’ was actually at hand; that the day did come, both speedily and suddenly; that it came ‘as a thief in the night;’ that a fiery deluge of wrath and judgment overwhelmed the guilty land and nation of Israel, destroying and dissolving its earthly things and its heavenly things, that is to say, its temporal and spiritual institutions,--- is a fact indelibly imprinted on the page of history. The time for the fulfillment of these predictions was now come, and when the apostle wrote it was to declare that it was the ‘last time,’ and the very taunts of the scoffers were verifying the fact. We are therefore brought to the inevitable conclusion that it was the final catastrophe of Judea and Jerusalem, predicted by our Lord in his prophecy on the Mount of Olives and so frequently referred to by the apostles, to which Peter alludes in the symbolic imagery which seems to imply the dissolution of the material universe.

Secondly, we must interpret these symbols according to the analogy of Scripture. The language of prophecy is the language of poetry, and is not to be taken in a strictly literal sense. Happily there is no lack of parallel descriptions in the ancient prophets, and there is scarcely a figure here used by Peter of which we may not find examples in the Old Testament, and thus be furnished with a key to the meaning of like symbols in the New.


THE CERTAINTY OF THE APPROACHING CONSUMMATION
2 Pet. 3:8, 9 -- ‘But, beloved, be not ignorant of this one thing, that one day is with the Lord as a thousand years, and a thousand years as one day. The Lord is not slack concerning his promise, as some men count slackness; but is long-suffering to us-ward, not willing that any should perish, but that all should come to repentance.’
Few passages have suffered more from misconstruction than this, which has been made to speak a language inconsistent with its obvious intention, and even incompatible with a strict regard to veracity.

There is probably an allusion here to the words of the psalmist, in which he contrasts the brevity of human life with the eternity of the divine existence,-- ‘A thousand years in thy sight are but as yesterday when it is past’ (Ps. xc. 4). It is a grand and impressive thought, and quite in unison with the sentiment of the apostle,-- ‘One day is with the Lord as a thousand years.’ But surely it would be the height of absurdity to regard this sublime poetic image as a calculus for the divine measurement of time, or as giving us a warrant for wholly disregarding definitions of time in the predictions and promises of God.

Yet it is not unusual to quote these words as an argument or excuse for the total disregard of the element of time in the prophetic writings. Even in cases where a certain time is specified in the prediction, or where such limitations as ‘shortly,’ or ‘speedily,’ or ‘at hand’ are expressed, the passage before us is appealed to in justification of an arbitrary treatment of such notes of time, so that soon may mean late, and near may mean distant, and short may mean long, and vice versa. When it is pointed out that certain predictions must, according to their own terms, be fulfilled within a limited time, the reply is, ‘One day is with the Lord as a thousand years, and a thousand years as one day.’ Thus we find an eminent critic committing himself to such a statement as the following: ‘The apostles for the most part wrote and spoke of [the Parousia] as soon to appear, not, however, without many and sufficient hints of an interval, and that no short one, first to elapse.’ Another, alluding to Paul’s prediction in 2Thess. 2., remarks that ‘it tells us that while the coming of the Lord was then near, it was also remote.’ These are specimens of what passes for exegesis in not a few commentators of high repute.

It is surely unnecessary to repudiate in the strongest manner such a non-natural method of interpreting the language of Scripture. It is worse than ungrammatical and unreasonable, it is immoral. It is to suggest that God has two weights and two measures in his dealings with men, and that in his mode of reckoning there is an ambiguity and variableness which makes it impossible to tell ‘what manner of time the Spirit of Christ in the prophets may signify.’ It seems to imply that a day may not mean a day, nor a thousand years a thousand years, but that either may be the other. If this were so, there could be no interpretation of prophecy possible; it would be deprived of all precision, and even of all credibility; for it is manifest that if there could be such ambiguity and uncertainty in respect to time, there might be no less ambiguity and uncertainty in respect to everything else.

The Scriptures themselves, however, give no countenance to such a method of interpretation. Faithfulness is one of the attributes most frequently ascribed to the ‘covenant-keeping God,’ and the divine faithfulness is that which the apostle in this very passage affirms. To taunt of the scoffers who impugn the faithfulness of God, and ask, ‘Where is the promise of his coming?’ he answers, ‘The Lord is not slack concerning his promise as some men count slackness;’ there is no fickleness nor forgetfulness in Him; the lapse of time does not invalidate his word; his promise stands sure whether for the near or the distant, for to-day or to-morrow, or a thousand years to come. To Him one day and a thousand years are alike: that is to say, the promise which falls due in a day will be performed punctually, and the promise which falls due in a thousand years will be performed with equal punctuality. Length of time makes no difference to Him. He will not falsify the promise which has only a day to run, nor forget the promise which has reference to a thousand years hence. Long or short, a day or an age, does not affect his faithfulness. ‘The Lord is not slack concerning his promise;’ he ‘keeps truth for ever.’ But the apostle does not say that when the Lord promises a thing for to-day he may not fulfill his promise for a thousand years: that would be slackness; that would be a breach of promise. He does not say that because God is infinite and everlasting, therefore he reckons with a different arithmetic from ours, or speaks to us in a double sense, or uses two different weights and measures in his dealings with mankind. The very reverse is the truth. As Hengstenberg justly observes: ‘he who speaks to men must speak according to human conceptions, or else state that he has not done so.’
It is evident that the object of the apostle in this passage is to give his readers the strongest assurance that the impending catastrophe of the last days was on the very eve of fulfillment. The veracity and faithfulness of God were the guarantees for the punctual performance of the promise. To have intimated that time was a variable quantity in the promise of God would have been to stultify his argument and neutralize his own teaching, which was, that ‘the Lord is not slack concerning his promise.’

SUDDENNESS OF THE PAROUSIA
2 Pet. 3:10 --- ‘But the day of the Lord will come as a thief’ [in the night].
This statement fixes with precision the event to which the apostle refers as ‘the day of the Lord.’ It is familiar to us from the frequent allusions made to it in other parts of the New Testament. Our Lord had declared, ‘In such an hour as you think not, the Son of man comes.’ he had cautioned his disciples to watch, saying, ‘If the good-man of the house had known in what watch the thief would come, he would have watched;’ implying that his own coming would be stealthy and unexpected as a thief in the night (Matt. 24:43). Paul had said to the Thessalonians, ‘Yourselves know perfectly that the day of the Lord so comes as a thief in the night’ (1 Thess. 5:2). And again, John, in the Apocalypse, had written, ‘Behold, I come as a thief’ (Rev. 16:15). Since, then the allusions in these passages undoubtedly refer to the impending catastrophe of Judea and Jerusalem, we conclude that this also is the event referred to in the passage before us.


ATTITUDE OF THE PRIMITIVE CHRISTIANS IN RELATION TO THE PAROUSIA
2 Pet. 3:12 --- ‘Looking for and hasting into the coming of the day of God.’
That ‘the day of God,’ ‘the day of Christ,’ and ‘the day of the Lord,’ are synonymous expressions, having reference to the selfsame event, is too obvious to require proof. Here we find again what we have so often found before-- the attitude of expectancy and that sense of the imminent nearness of the Parousia which are so characteristic of the apostolic age. It is incredible that all this was based on a mere delusion, and that the whole Christian church, with the apostles, and the divine founder of Christianity himself, were all involved in one common error. Words have no meaning if a statement like this may refer to some event still future, and perchance distant, which cannot be ‘looked for’ because it is not within view, nor ‘hasted unto,’ because it is indefinitely remote.
THE NEW HEAVENS AND NEW EARTH
2 Pet. 3:13 — ‘Nevertheless we, according to his promise, look for new heavens and a new earth, wherein dwells righteousness.’
The catastrophe about to take place was to be succeeded by a new creation. The death-pangs of the old are the birth-throes of the new. The old Jerusalem was to give place to the new Jerusalem; the kingdom of this world to the kingdom of our Lord and of his Christ. It may be a question whether by the new heavens and a new earth the apostle means a new order of things here among men or a holy and perfect heavenly state? It may also be asked, To what promise does the apostle refer when he says, ‘According to his promise’? Alford suggests Isa. lxv. 17, ‘For, behold, I create new heavens and a new earth,’ etc., and this may be correct. But we are rather disposed to think that the apostle has in his mind ‘the new heaven and the new earth’ of the Apocalypse, where we find righteousness set forth as the distinguishing characteristic of the new aeon. The new Jerusalem is the holy city, into which ‘there shall in no wise enter anything that defiles, neither whatsoever works abomination, or makes a lie.’ It is no more improbable that Peter should refer to the writings of the Apostle John than to those of the Apostle Paul.


THE NEARNESS OF THE PAROUSIA A MOTIVE TO DILIGENCE
2 Pet. 3:14 — ‘Wherefore, beloved, seeing that ye look for such things be diligent that ye may be found of him in peace, without spot, and blameless.’
This exhortation clearly indicates the expectation of the Parousia as at hand. Its nearness is a motive to diligence, preparedness to meet the Lord. It is not death that is here anticipated, but to be found by the Lord watching, ‘with their loins girt, and their lamps burning.’

BELIEVERS NOT TO BE DISCOURAGED ON ACCOUNT 
OF THE SEEMING DELAY OF THE PAROUSIA
2 Pet. 3:15 – ‘And account that the long-suffering of our Lord is salvation.’
The apparent long delay of the anxiously looked-for coming of the Lord must have been disquieting to persecuted Christians longing for the expected hour of relief and redress. Their cry went up to heaven, ‘How long, O Lord, holy and true?’ Yet this very delay had a gracious aspect; it was ‘long-suffering,’ makroqumia; not ‘slackness,’ but ‘unwillingness that any should perish.’ Exactly in accordance with this is our Lord’s parable of the importunate widow, which has relation to this very case. There we have the same delay in the execution of judgment through the long-suffering [makroqumia] of God; the consequent trial of the faith and patience of the saints; their appeal to the judgment of God for redress; and the exhortation to diligence: ‘Men ought always to pray, and not to faint’ (Luke 18:1-8).


ALLUSION OF ST. PETER TO ST. PAUL’S TEACHING 
CONCERNING THE PAROUSIA
2 Pet. 3:15, 16 – ‘Even as our beloved brother Paul also, according to the wisdom given unto him, has written unto you; as also in all his epistles, speaking in them of these things; in which are some things hard to be understood, which they that are unlearned and unstable wrest, as they do also the other scriptures, unto their own destruction.’
This allusion to the epistles of Paul suggests several important inferences. 

1. It proves the existence and general circulation of many epistles written by Paul.

2. It recognizes their inspiration and co-ordinate authority with the scriptures of the Old Testament.

3. It adverts to the fact that Paul, in all his epistles, speaks of the coming of the Lord.

4. It specifies one epistle in particular in which distinct allusion is made to the subject.

5. It acknowledges certain difficulties connected with the eschatology of the New Testament, and the perversion of the apostolic teaching by some ignorant and fickle-minded persons.

We may consider briefly one or two questions,--- 

1. To which epistle of Paul is reference here made as specially bearing upon the subject of the Parousia? (Ver. 15.)

We are disposed to concur with Dr. Alford in the opinion that the reference is to the Epistles to the Thessalonians. The only difficulty lies in the statement ‘has written unto you,’ for there is no reason to think that Peter addressed this epistle to the Thessalonians. But perhaps the expression means no more than that all the epistles of Paul were the common property of the church at large; otherwise the Epistles to the Thessalonians answer well to this description of their contents by Peter. We find in them allusions to the coming of the Lord; to the suddenness of his coming; to the nearness of his coming; to the deliverance and rest which his coming would bring to the suffering disciples of Christ; and to the duty of diligence and vigilance in the prospect of the event.

2. What are the ‘things hard to be understood,’ either in the epistles or in the matters now under consideration?

It has often been pointed out that the proper antecedent to ‘which’ in the second clause of the sixteenth verse is not ‘epistles,’ but ‘things;’ en oij agreeing, not with epistoluj, but with toutwn. Now, however, it appears, since Tischendorf’s discovery of the Codex Sinaiticus, that the reading of the three most ancient MSS. is aij and not oij, making epistles the proper antecedent to ‘which.’ It does not, however, greatly affect the sense which of the two readings we may adopt. It is quite clear that the difficulties alluded to by Peter were in those portions of Paul’s epistles which treated of the Parousia. We know how much the subject was misapprehended by the Thessalonians themselves; and we have abundant experience since then to prove how much the whole eschatology of the New Testament has been ‘hard to be understood,’ and has been ‘wrested’ by many even to this day. It is no marvel, then, that much difficulty should have been felt by the primitive Christians as to the true interpretation of many of the prophetic declarations respecting the coming of the Lord, the close of the age, the changing of the living, the resurrection of the dead, the end of all things, etc. That some should distort and pervert the apostolic teaching on such subjects was only too probable, and we know as a matter of fact that they did. It was needful, therefore, to exhort believers to beware of being ‘led away with the error of the wicked.’


THE PAROUSIA IN THE FIRST EPISTLE OF JOHN


Commentators are much divided on the questions, When, where, by whom, and to whom, this epistle was written. There is no evidence on the subject except that which may be found in the epistle itself, and this gives ample scope for difference in opinion. Lange, who doubts the authenticity of the epistle, says that it ‘has quite the air of having been composed before the destruction of Jerusalem;’ and Lücke, who maintains its authenticity, is also of the opinion ‘that it may gave been written shortly before that event.’ We think any candid mind will be satisfied, after a careful study of the internal evidence, first, that the epistle is a genuine production of John; and, secondly, that it was written on the very eve of the destruction of Jerusalem. It is impossible to overlook the fact, which everywhere meets us in the epistle, that the writer believes himself on the verge of a solemn crisis, for the arrival of which he urges his readers to be prepared. This is in harmony with all the apostolic epistles, and proves incontestably that their authors all alike shared in the belief of the near approach of the great consummation.

 
THE WORLD PASSING AWAY: THE LAST HOUR COME
1 John 2:17, 18 – ‘And the world passes away, and the lust thereof. . . . Little children, it is the last time’ [hour].
We have frequently in the course of this investigation had occasion to remark how the New Testament writers speak of ‘the end’ as fast approaching. We have also seen what that expression refers to. Not to the close of human history, nor the final dissolution of the material creation; but the close of the Jewish aeon or dispensation, and the abolition and removal of the order of things instituted and ordained by divine wisdom under that economy. This great consummation is often spoken of in language which might seem to imply the total destruction of the visible creation. Notably this is the case in the Second Epistle of Peter; and the same might also be said of our Lord’s prophetic language in Matt. 24:24.

We find the same symbolic form of speech in the passage now before us: ‘the world passes away’ [o kosmoj paragetai]. To the apprehension of the apostle it was already ‘passing away;’ the very expression used by Paul in 1Cor. 7:31, with reference to the same event [paragei gar to schma tou kosmou toutou] ‘the fashion of this world is passing away.’
The impression of the Apostle John of the nearness of ‘the end’ seems, if possible, more vivid than of the other apostles. Perhaps when he wrote he stood still nearer to the crisis than they. In this view it is worthy of notice that there is a marked gradation in the language of the different epistles. The last times become the last days, and now the last days become the last hour [escath wra esti]. The period of expectation and delay was now over, and the decisive moment was at hand.

THE ANTICHRIST COME, A PROOF OF ITS BEING THE LAST HOUR
1 John 2;18 – ‘And as ye have heard that [the] antichrist comes, even now are there many antichrists; whereby we know it is the last hour’ [wra].
In this passage for the first time ‘the dreaded name’ of antichrist rises before us. This fact of itself is sufficient to prove the comparatively late date of the epistle. That which appears in the epistles of Paul as a shadowy abstraction has now taken a concrete shape, and appears embodied as a person, -- ‘the antichrist.’
It is certainly remarkable, considering the place which this name has filled in theological and ecclesiastical literature, how very small a space it occupies in the New Testament. Except in the epistles of John, the name antichrist never occurs in the apostolic writings. But though the name is absent, the thing is not unknown. John evidently speaks of ‘the antichrist’ as an idea familiar to his readers,-- a power whose coming was anticipated, and whose presence was an indication that ‘the last hour’ had come. ‘Ye have heard that the antichrist comes; even now are there many antichrists; whereby we know that it is the last hour.’
We expect, then, to find traces of this expectation---predictions of the coming antichrist---in other parts of the New Testament. And we are not disappointed. It is natural to look, in the first place, to our Lord’s eschatological discourse on the Mount of Olives for some intimation of this coming danger and the time of its appearance. We find notices in that discourse of ‘false christs and false prophets’ (Matt. 24:5, 11, 24), and we are ready to conclude that these must mean the same evil power designated by John as the antichrist. The resemblance of the name favors this supposition; and the period of their appearance,---on the eve of the final catastrophe, seems to increase the probability almost to certainty.

There is, however, a formidable objection to this conclusion, viz. that the false christs and false prophets alluded to by our Lord seem to be mere Jewish impostors, trading on the credulity of their ignorant dupes, or fanatical enthusiasts, the spawn of that hot-bed of religious and political frenzy which Jerusalem became in here last days. We find the actual men vividly portrayed in the passages of Josephus, and we cannot recognize in them the features of the antichrist as drawn by John. They were the product of Judaism in its corruption, and not of Christianity. But the antichrist of John is manifestly of Christian origin. This is certain from the testimony of the apostle himself: ‘They went out from us, but they were not of us,’ etc. (ver. 19). This proves that the antichristian opponents of the Gospel must at some time have made a profession of Christianity, and afterwards have become apostates from the faith.

It cannot indeed be said to be impossible that the false christs and false prophets of the last days of Jerusalem could have been apostates from Christianity; but there is no evidence to show this either in the prophecy of our Lord or in the history of the time.

On the other hand, in the apostolic notices of the predicted apostasy this feature of its origin is distinctly marked. We have already seen how Paul, Peter, and John all agree in their description of ‘the falling away’ of the last days. (See Conspectus of passages relating to the Apostasy, p. 251). Nor can there be any reasonable doubt that the apostates of the two former apostles are identical with the antichrist of the last. They are alike in character, in origin, and in the time of their appearing. They are the bitter enemies of the Gospel; they are apostates from the faith; they belong to the last days. These are marks of identity too numerous and striking to be accidental; and we are therefore justified in concluding that the antichrist of John is identical with the apostasy predicted by Paul and Peter.


ANTICHRIST NOT A PERSON, BUT A PRINCIPLE
1John 2:18 – ‘Even now are there many antichrists.’
In the opinion of some commentators the name ‘the antichrist’ is supposed to designate a particular individual, the incarnation and embodiment of enmity to the Lord Jesus Christ; and as no such person has hitherto appeared in history, they have concluded that his manifestation is still future, but that the personal antichrist may be expected immediately before the ‘end of the world.’ This seems to have been the opinion of Dr. Alford, who says:---

‘According to this view we still look for the man of sin, in the fulness of the prophetic sense, to appear, and that immediately before the coming of the Lord.’
There is here, however, a strange confounding of things which are entirely different,---’the man of sin’ and ‘the apostasy;’ the former undoubtedly a person, as we have already seen; the latter a principle, or heresy, manifesting itself in a multitude of persons. It is impossible, with this declaration of John before us,---’Even now are there many antichrists,’---to regard the antichrist as a single individual. It is true that in every individual who held the antichristian error, antichrist might be said to be personified; but this is a very different thing from saying that the error is incarnate and embodied in one particular persona as its head and representative. The expression ‘many antichrists’ proves that the name is not the exclusive designation of any individual.

But the most common and popular interpretation is that which makes the name antichrist refer to the Papacy. From the time of the Reformation this has been the favorite hypothesis of Protestant commentators; nor is it difficult to understand why it should have been so. There is a strong family likeness among all systems of superstition and corrupt religion; and no doubt much of the Papal system may be designated antichristian; but it is a very different thing to say that the antichrist of John is intended to describe the pope or the Papal system. Alford decidedly rejects this hypothesis:---

‘It cannot be disguised,’ he remarks, in treating of this very point, ‘that in several important particulars the prophetic requirements are very far from being fulfilled. I will only mention two,---one subjective, the other objective. In the characteristic of 2Thess. 2:4 (“who opposes and exalts himself above all that is called God,” etc.) the pope does not, and never did, fulfill the prophecy. Allowing all the striking coincidences with the latter part of the verse which have been so abundantly adduced, it never can be shown that he fulfils the former part---nay, so far is he from it, that the abject adoration of and submission to legomenoi qeoi and sebasmata (all that is called God and that is worshipped) has ever been one of his most notable peculiarities. The second objection, of an external and historical character, is even more decisive. If the Papacy be antichrist, then has the manifestation been made, and endured now for nearly 1500 years, and yet that day of the Lord is not come which, by the terms of our prophecy, such manifestation is immediately to precede.
But the language of the apostle himself is decisively against such an application of the name antichrist. Indeed, it is difficult to understand how such an interpretation could have taken root in the face of his own express declarations. The antichrist of John is not a person, nor a succession of persons, but a doctrine, or heresy, clearly noted and described. More than this, it is declared to be already existing and manifested in the apostle’s own days: ‘Even NOW are there many antichrists;’ ‘this is that spirit of antichrist, whereof ye have heard that it should come; and even now already is it in the world’ (1John 6:18; 4:3). This ought to be decisive for all who bow to the authority of the word of God. The hypothesis of an antichrist embodied in an individual still to come has not basis in Scripture; it is a fiction of the imagination, and not a doctrine of the Word of God. 
MARKS OF THE ANTICHRIST
1John 2:19 – ‘They went out from us, but they were not of us; for if they had been of us, they would no doubt have continued with us; but they went out, that they might be made manifest that they were not all of us.’
1John 2:22 – ‘Who is a [the] liar but he that denies that Jesus is the Christ? he is [the] antichrist, that denies the Father and the Son.’
1John 4:1 – ‘Beloved, believe not every spirit, but try the spirits whether they are of God: because many false prophets are gone out into the world.’
1John 4:3 – ‘Every spirit that confesses not that Jesus Christ is come in the flesh is not of God; and this is that spirit of antichrist whereof ye have heard that it should come: and even now already is it in the world.’
2John, ver. 7 – ‘Many deceivers are entered into the world, who confess not that Jesus Christ is come in the flesh. This is [the] deceiver and [the] antichrist.’
Here we may be said to have a full-length portrait of the antichrist, or, as we should rather say, the antichristian heresy or apostasy. From this description it distinctly appears,--- 

1. That the antichrist was not an individual, or a person, but a principle, or heresy, manifesting itself in many individuals.

2. That the antichrist or antichrists were apostates from the faith of Christ (ver. 19).

3. That their characteristic error consisted in the denial of the Messiahship, the divinity, and incarnation of the Son of God.

4. That the antichristian apostates described by John may possibly be the same as those denominated by our Lord ‘false christs and false prophets’ (Mt.24:5, 11, 24), but certainly answer to those alluded to by Paul, Peter, and Jude.

5. All the allusions to the antichristian apostasy connect its appearance with the ‘Parousia,’ and with ‘the last days’ or close of the aeon or Jewish dispensation. That is to say, it is regarded as near, and almost already present.

Doubtless, if we possessed fuller historical information concerning that period we should be better able to verify the predictions and allusions which we find in the New Testament; but we have quite enough of evidence to justify the conclusion that all came to pass according to the Scriptures. Whether the false prophets spoken of by Josephus as infesting the last agonies of the Jewish commonwealth are identical with the false prophets of our Lord’s prediction and the antichrist of John, it is not easy to determine. But the testimony of the apostle himself is decisive on the question of the antichrist. Here he is at the same time both prophet and historian, for he records the fact that ‘even now are there many antichrists;’ ‘many false prophets are gone out into the world.’ 
ANTICIPATION OF THE PAROUSIA
1John 2:28 – ‘And now, little children, abide in him, that when he shall appear we may have confidence, and not be ashamed before him at his coming.’
1John 3:2 – ‘We know that when he shall appear we shall be like him, for we shall see him as he is.’
1John 4:7 – ‘That we may have boldness in the day of judgment.’
In these exhortations and counsels John is in perfect accord with the other apostles, whose constant admonitions to the Christian churches of their time urged the habitual expectation of the Parousia, and therefore fidelity and constancy in the midst of danger and suffering. The language of John proves,--- 

1. That the apostolic Christians were exhorted to live in the constant expectation of the coming of the Lord.

2. That this event was regarded by them as the time of the revelation of Christ in his glory, and the beatification of his faithful disciples.

3. That the Parousia was also the period of ‘the day of judgment.’


THE PAROUSIA IN THE EPISTLE OF JUDE


Into the questions which relate to the genuineness and authenticity of this epistle it does not devolve upon us to enter. We have to consider it only in relation to the Parousia. Internal evidence shows that it belongs to ‘the last days.’ The faith and love of the early church had declined, and error, division, and corruption had come in like a flood, so that it became necessary for the apostle to exhort the brethren ‘earnestly to contend for the faith which was once delivered to the saints.’
As in 2 Peter 2, so we have in this brief epistle a photograph of the heresiarchs denominated by John ‘the antichrist’ and by Paul ‘the apostasy.’ The resemblance cannot be mistaken. 

1. They were apostates from the faith (ver. 4).

2. Their error consists in the denial of God and of Christ.

3. They are marked by the following characteristics:---

Ungodliness, Sensuality, Denial of God and of Christ, Animalism,
Lawlessness and Insubordination, Hypocrisy, Murmuring, Boasting,
Scoffing, Schismatical separation, Destitution of the Holy Spirit.
 It is quite evident that this description, which tallies so closely with that of 2 Peter 2. must have been derived from the same common source. But the mournful fact stands forth plain and palpable, that a fearful degeneracy and corruption of morals had infected the social life of ‘the last days.’ It is most suggestive to compare the moral state of the chosen people in this closing period of their national history with that described in the words of the last of the Old Testament prophets. The nation was now in that very condition which is there declared to be ripe for judgment. The second Elijah had failed to turn the people to righteousness, and now the Lord, the Messenger of the covenant, was about to come suddenly to his temple; the great and dreadful day of the Lord was at hand; and God was about to smite the land with the curse. (Mal.4:5, 6.)



APPENDIX TO PART II


NOTE A

The Kingdom of Heaven, or of God
There is no phrase of more frequent occurrence in the New Testament than ‘the kingdom of heaven,’ or ‘the kingdom of God.’ We meet with it everywhere – in the beginning, the middle, and the end of the book. It is the first thing in Matthew, the last in Revelation. The Gospel itself is called ‘the gospel of the kingdom;’ the disciples are the ‘heirs of the kingdom;’ the great object of hope and expectation is ‘the coming of the kingdom.’ It is from this that Christ himself derives his title of ‘King.’ The kingdom of God, then, is the very kernel of the New Testament.

But while thus pervading in the New Testament, the idea of the kingdom of God is not peculiar to it; it belongs no less to the Old. We find traces of it in all the prophets from Isaiah to Malachi; it is the theme of some of the loftiest psalms of David; it underlies the annals of ancient Israel; its roots run back to the earliest period of Jewish national existence; it is, in fact the raison d’etre of that people; for, to embody and develop this conception of the kingdom of God, Israel was constituted and kept in being as a distinct nationality.

Going back to the primordial germ of the Jewish people we find the earliest intimation of the purpose of God to ‘form a people for himself’ in the original promise made to their great progenitor, Abraham: ‘I will make of you a great nation, and I will bless you, and make your name great; and you shall be a blessing; and I will bless them that bless you, and curse him that curses you; and in you shall all families of the earth be blessed’ (Gen.12:2, 3). This promise was soon after solemnly renewed in the covenant made by God with Abraham: ‘In the same day the Lord made a covenant with Abraham, saying, Unto your seed have I given this land, from the river of Egypt unto the great river, the river Euphrates’ (Gen.15:18). This covenant relation between God and the seed of Abraham is renewed and more fully developed in the declaration subsequently made to Abraham: ‘I will establish my covenant between me and you, and your seed after you, in their generations, for an everlasting covenant, to be a God unto you, and to your seed after you. And I will give unto you, and to your seed after you, the land wherein you are a stranger, all the land of Canaan, for an everlasting possession, and I will be their God’ (Gen.17:7, 8). As a token and seal of this covenant the rite of circumcision was imposed upon Abraham and his posterity, by which every male of that race was marked and signed as a subject of the God of Abraham (Gen.17:9-14).

More than four centuries after this adoption of the children of Abraham as the covenant people of God, we find them in a state of vassalage in Egypt, groaning under the cruel bondage to which they were subjected. We are told that God ‘heard their groaning, and remembered his covenant with Abraham, with Isaac, and with Jacob.’ he raised up a champion in the person of Moses, and instructed him to say to the children of Israel, ‘I am Jehovah, and I will bring you out from under the burdens of the Egyptians; . . . and I will take you to me for a people, and I will be to you a God,’ etc. (Ex.6:6, 7). After the miraculous redemption from Egypt, the covenant relation between Jehovah and the children of Israel was publicly and solemnly ratified at Mount Sinai. We read that ‘in the third month, when the children of Israel were gone forth out of the land of Egypt, . . . Israel camped before the mount. And Moses went up unto God, and the Lord called to him out of the mountain, saying, Thus shall you say to the house of Jacob, and tell the children of Israel: You have seen what I did unto the Egyptians, and how I bare you on eagles’ wings, and brought you unto myself. Now therefore, if you will obey my voice indeed, and keep my covenant, then you shall be a peculiar treasure unto me above all people: for all the earth is mine, and you shall be unto me a kingdom of priests, and a holy nation’ (Ex.19:3-6).

It is at this period that we may regard the Theocratic kingdom as formally inaugurated. A horde of liberated slaves were constituted a nation; they received a divine law for their government, and the complete frame of their civil and ecclesiastical polity was organized and constructed by divine authority. Every step of the process by which a childless old man grew into a nation reveals a divine purpose and a divine plan. Never was any nationality so formed; none ever existed for such a purpose; none ever bore such a relationship to God; none ever possessed such a miraculous history; none was ever exalted to such glorious privilege; none ever fell by such a tremendous doom.

There can be no doubt that the nation of Israel was designated to be the depositary and conservator of the knowledge of the living and true God in the earth. For this purpose the nation was constituted, and brought into a unique relation to the Most High, such as not other people ever sustained. To secure this purpose the Lord himself became their King, and they became his subjects; while all the institutions and laws which were imposed upon them had reference to God, not only as the Creator of all things, but as the Sovereign of the nation. To express and carry out this idea of the kingship of God over Israel is the manifest object of the ceremonial apparatus of worship set up in the wilderness: ‘Jehovah caused a royal tent to be erected in the centre of the encampment (where the pavilions of all kings and chiefs were usually erected), and to be fitted up with all the splendor of royalty, as a moveable palace. It was divided into three apartments, in the innermost of which was the royal throne, supported by golden cherubs; and the footstool of the throne, a gilded ark containing the tables of the law, the Magna Charta of church and state. In the anteroom a gilded table was spread with bread and wine, as the royal table; and precious incense was burned. The exterior room or court might be considered the royal culinary apartment, and there music was performed, like the music at the festive tables of Eastern monarchs. God made choice of the Levites for his courtiers, state officers, and palace guards; and of Aaron for the chief officer of the court and first minister of state. For the maintenance of these officers he assigned one of the tithes which the Hebrews were to pay as rent for the use of the land. Finally, he required all the Hebrew males of a suitable age to repair to his palace every year, on the three great annual festivals, with presents, to render homage to their King; and as these days of renewing their homage were to be celebrated with festivity and joy, the second tithe was expended in providing the entertainments necessary for those occasions. In short, every religious duty was made a matter of political obligation; and all the civil regulations, even the most minute, were so founded upon the relation of the people to God, and so interwoven with their religious duties, that the Hebrew could not separate his God and his King, and in every law was reminded equally of both. Consequently the nation, so long as it had a national existence, could not entirely lose the knowledge, or discontinue the worship, of the true God.’
Such was the government instituted by Jehovah among the children of Israel – a true Theocracy; the only real Theocracy that ever existed upon earth. Its intense and exclusive national character deserves particular notice. It was the distinctive privilege of the children of Abraham, and of them alone: ‘The Lord thy God hath chosen you to be a special people unto himself, above all people that are upon the face of the earth’ (Deut.7:6). ‘You only have I known of all the families of the earth’ (Amos 3:2). ‘he has not dealt so with any nation’ (Psa.147:20). The Most High was the Lord of the whole earth, but he was the King of Israel in an altogether peculiar sense. He was their covenanted ruler; they were his covenanted people. They came under the most sacred and solemn obligations to be loyal subjects to their invisible Sovereign, to worship him alone, and to be faithful to his law (Deut.26:16-18). As the reward of obedience they had the promise of unbounded prosperity and national greatness; they were to be ‘high above all nations in praise and in name and in honor’ (Deut.26:19); while, on the other hand, the penalties of disloyalty and unfaithfulness were correspondingly dreadful; the curse of the broken covenant would overtake them in a signal and terrible retribution, to which there should be no parallel in the history of mankind, past or to come. (Deut.28.)

It is only reasonable to presume that this marvelous experiment of a Theocratic government must have had for its object something worthy of its divine author. That object was moral, rather than material; the glory of God and the good of men, rather than the political or temporal advancement of a tribe or nation. It was no doubt, in the first place, an expedient to keep alive the knowledge and worship of the one true God in the earth, which otherwise might have been wholly lost; and, secondly, notwithstanding its intense and exclusive spirit of nationalism, the Theocratic system carried in its bosom the germ of a universal religion, and thus was a great and important stage in the education of the human race.

It is instructive to trace the growth and progressive development of the Theocratic idea in the history of the Jewish people, and to observe how, as it loses its political significance, it becomes more and more moral and spiritual in its character.

The people on whom this unequalled privilege was conferred showed themselves unworthy of it. Their fickleness and faithlessness neutralized at every step the favor of their invisible Sovereign. Their demand for a king, ‘that they might be like all the nations,’ was a virtual rejection of their heavenly ruler. (1Sam.8:7, 19, 20) Nevertheless their request was granted, provision for such a contingency having been made in the original framing of the Theocracy. The human king was regarding as the viceroy of the divine King, and thus he became a type of the real, though unseen, Sovereign to whom he, as well as the nation, owed allegiance.

It is at this point that we note the appearance of a new phase in the Theocratic system. If we regard David as the author of the second Psalm, it was as early as his time that a prophetic announcement was made concerning a King, the Lord’s anointed, the Son of God, against whom the kings of the earth were to set themselves and the rulers to take counsel together, but to whom the Most High was to give the heathen for his inheritance and the uttermost parts of the earth for his possession. From this period the mediatorial character of the Theocracy begins to be more clearly indicated: -- there is a distinction made between the Lord and his Anointed, between the Father and the Son. We meet with the titles Messiah, Son of God, Son of David, King of Zion, given to one to whom the kingdom belongs, and who is destined to triumph and to reign. The psalms called Messianic, especially the 72nd and 110th, are sufficient to prove that in the time of David there were clear prophetic announcements of a coming King, whose rule was to be beneficent and glorious; in whom all nations were to be blessed; who was to unite in himself the twofold offices of priest and king; who is declared to be David’s Lord; and is represented as sitting at the right hand of God ‘until his enemies be made his footstool.’
Henceforth through all the prophecies of the Old Testament we find the character and person of the Theocratic King more and more fully delineated, though in the description are blended together diverse and apparently inconsistent elements. Sometimes the coming King and his kingdom are depicted in the most attractive and glowing colors, -- ‘a rod is to spring from the stem of Jesse, and a Branch to grow out of his roots,’ and under the conduct of this scion of the house of David all evil is to disappear and all goodness to triumph. The wolf is to dwell with the lamb and the leopard to lie down with the kid: ‘They shall not hurt nor destroy in all God’s holy mountain, for the earth shall be full of the knowledge of the Lord, as the waters cover the sea’ (Isa.11:1-9). The loftiest names of honor and dignity are ascribed to the coming Prince; he is the ‘Wonderful, Counselor, The mighty God, The everlasting Father, The Prince of Peace. Of the increase of his government and peace there is to be no end.’ he is to sit upon the throne of David, and to govern his kingdom with judgment and with justice for ever (Isa.9:6, 7).

But side by side with these brilliant prospects lie dark and gloomy scenes of sorrow and suffering, of judgment and wrath. The coming King is spoken of as a ‘root out of a dry ground;’ as ‘despised and rejected;’ as ‘a man of sorrows, and acquainted with grief;’ as ‘wounded for our transgressions and bruised for our iniquities;’ ‘brought like a lamb to the slaughter;’ ‘dumb like a sheep in the hand of the shearers;’ ‘cut off out of the land of the living’ (Isa. liii.). He is described as coming to Jerusalem ‘lowly’ and riding upon an ass, and upon a colt the foal of an ass’ (Zech.9:9); Messiah is to be cut off, but not for himself (Dan.9:26); and among the latest prophetic utterances are some of the most ominous and somber of all. The Lord, the messenger of the covenant, the expected King, is to come: ‘But who may abide the day of his coming? That day shall burn as a furnace; it is the great and dreadful day of the Lord’ (Mal.3:1, 2;  4:1, 5).

This seeming paradox is explained in the New Testament. There actually was this twofold aspect of the King and the kingdom: ‘The King of glory’ was also ‘the man of sorrows;’ ‘the acceptable year of the Lord’ was also ‘the day of vengeance of our God.’
Ancient prophecy had given abundant reason for the expectation that the invisible Theocratic King would one day be revealed, and would dwell with men upon the earth; that he would come, in the interests of the Theocracy, to set up his kingdom in the nation, and to rally his people around his throne. The opening chapters of Luke’s gospel indicate the views entertained by pious Israelites respecting the coming kingdom of the Messiah. It was understood by them to have a special relation to Israel. ‘He shall be great,’ said the angel of the annunciation, ‘and shall be called the Son of the Highest, and the Lord God shall give unto him the house of his father David; and he shall reign over the house of Jacob for ever.’ ‘Rabbi!’ exclaimed the guileless Nathanael, as the God suddenly flashed upon him through the disguise of the young Galilean peasant, ‘thou are the Son of God, thou are the King of Israel!’ (John 1:44) It is no less certain that his coming was then believed to be near, and it was eagerly expected by such holy men as Simeon, who ‘waited for the consolation of Israel,’ and to whom it had been revealed that he should not ‘see death before he had seen the Lord’s anointed’ (Luke 2:25, 26). There was indeed a wide-spread belief, not only in Judea, but throughout the Roman Empire, that a great prince or monarch was about to appear in the earth, who was to inaugurate a new epoch. Of this expectation we have evidence in the Annals of Tacitus and the Pollio of Virgil. Doubtless the cherished hope of Israel had diffused itself, in a more or less vague and distorted form, throughout the neighboring lands.

But when, in the fulness of time, the Theocratic King appeared in the midst of the covenant nation, it was not in the form which they had expected and desired. He did not fulfill their hopes of political power and national pre-eminence. The kingdom of God which he proclaimed was something very different from that of which they had dreamed. Righteousness and truth, purity and goodness, were only empty names to men who coveted the honors and pleasures of this world. Nevertheless, though rejected by the nation at large, the Theocratic King did not fail to announce his presence and his claims. He was preceded by a herald, the predicted Elias, John the Baptist, whom the people were constrained to acknowledge as a true prophet of God. The second Elijah announced the kingdom of God as at hand, and called upon the nation to repent and receive their King. Next, his own miraculous works, unexampled even in the history of the chosen people for number and splendor, gave conclusive evidence of his divine mission; added to which the transcendent excellence of his doctrine, and the unsullied purity of his life, silenced, if they did not shame, the enmity of the ungodly. For more than three years this appeal to the heart and conscience of the nation was incessantly presented in every variety of method, but without success; until at length the chief men in the Jewish church and state, bitterly hostile to his pretensions, impeached him before the Roman governor on the charge of making himself a King. By their persistent and malignant clamor they procured his condemnation. He was delivered up to be crucified, and the title upon his cross bore this inscription,---


‘THIS IS THE KING OF THE JEWS’
This tragic event marks the final breach between the covenant nation and the Theocratic King. The covenant had often been broken before, but now it was publicly repudiated and torn in pieces. It might have been thought that the Theocracy would now be at an end; and virtually it was; but its formal dissolution was suspended for a brief space, in order that the twofold consummation of the kingdom, involving the salvation of the faithful and the destruction of the unbelieving, might be brought about at the appointed time. This twofold aspect of the Theocratic kingdom is visible in every part of its history. It was at once a success and a failure---a victory and a defeat; it brought salvation to some and destruction to others. This twofold character had been distinctly set forth in ancient prophecy, as in the remarkable oracle of Isaiah xlix. The Messiah complains, ‘I have labored in vain, and spent my strength for nought and in vain,’ etc. The divine answer is, ‘Thus saith the Lord, Though Israel be not gathered, yet shall I be glorious in the eyes of the Lord, and my God shall be my strength. And he said, It is a light thing that you should be my servant to raise up the tribes of Jacob, and to restore the preserved of Israel: I will also give thee for a light to the Gentiles, that you may be my salvation to the ends of the earth.’ To take only one other example: we find in the Book of Malachi this twofold aspect of the coming kingdom, for while ‘the day that comes’ is to ‘burn as a furnace,’ and to ‘consume the wicked as stubble,’ ‘unto you that fear my name shall the Sun of righteousness arise with healing in his wings’ (Mal.4:1, 2). Notwithstanding, therefore, the rejection of the King, and the forfeiture of the kingdom by the mass of the people, there was yet to be a glorious consummation of the Theocracy, bringing honor and happiness to all who owned the authority of the Messiah and proved dutiful and loyal to their King.

Have we any data by which to ascertain the period of this consummation? At what time may the kingdom be said to have fully come? Not at the incarnation, for the proclamation of Jesus ever was, ‘The kingdom of God is at hand.’ Not at the crucifixion, for the petition of the dying thief was, ‘Lord, remember me when you come in your kingdom.’ Not at the resurrection, for after the Lord had risen the disciples were looking for the restoration of the kingdom to Israel. Not at the ascension, nor on the day of Pentecost, for long after these events we are told, in the Epistle to the Hebrews, that Christ, ‘after he had offered one sacrifice for sins for ever, sat down on the right hand of God: from henceforth expecting till his enemies be made his footstool’ (Heb.10:12- 13). The consummation of the kingdom, therefore, is not coincident with the ascension, nor with the day of Pentecost. It is true that the Theocratic King was seated on the throne, ‘on the right hand of the Majesty on high,’ but he had not yet ‘taken his great power.’ his enemies were not yet put down, and the full development and consummation of his kingdom could not be said to have arrived until by a solemn and public judicial act the Messiah had vindicated the laws of his kingdom and crushed beneath his feet his apostate and rebellious subjects.

There is one point of time constantly indicated in the New Testament as the consummation of the kingdom of God. Our Lord declared that there were some among his disciples who should live to see Him coming in his kingdom. This coming of the King is of course synonymous with the coming of the kingdom, and limits the occurrence of the event to the then existing generation. That is to say, the consummation of the kingdom synchronizes with the judgment of Israel and the destruction of Jerusalem, all being parts of one great catastrophe. It was at that period that the Son of man was to come in the glory of his Father, and to sit upon the throne of his glory; to render a reward to his servants and retribution to his enemies (Mt.25:31). We find these events uniformly associated together in the New Testament,---the coming of the King, the resurrection of the dead, the judgment of the righteous and the wicked, the consummation of the kingdom, the end of the age. Thus Paul, in 2Tim.4:5, says, ‘I charge thee therefore, before God and the Lord Jesus Christ, who is about to judge the living and the dead at his appearing and his kingdom.’ The coming, the judgment, the kingdom, are all coincident and contemporaneous, and not only so, but also nigh at hand; for the apostle says, ‘Who is about to judge; . . . who shall soon judge’ [mellontoj krinein].

It is perfectly clear, then, according to the New Testament, that the consummation, or winding up, of the Theocratic kingdom took place at the period of the destruction of Jerusalem and the judgment of Israel. The Theocracy had served its purpose; the experiment had been tried whether or not the covenant nation would prove loyal to their King. It had failed; Israel had rejected her King; and it only remained that the penalties of the violated covenant should be enforced. We see the result in the ruin of the temple, the destruction of the city, the effacement of the nation, and the abrogation of the law of Moses, accompanied with scenes of horror and suffering without a parallel in the history of the world. That great catastrophe, therefore, marks the conclusion of the Theocratic kingdom. It had been from the beginning of a strictly national character -- it was the divine Kingship over Israel. It necessarily terminated, therefore, with the termination of the national existence of Israel, when the outward and visible symbols of the divine presence and sovereignty passed away; when the house of God, the city of God, and the people of God were effaced from existence by one desolating and final catastrophe.

This enables us to understand the language of Paul when, speaking of the coming of Christ, he represents that event as marking ‘the end’ [to teloj = h sunteleia tou aiwnoj], ‘when he shall deliver up the kingdom to God, even the Father’ (1Cor.15:24). This has caused much perplexity to many theologians and commentators, who have seemed to regard it as derogatory to the divinity of the Son of God that he should resign his mediatorial functions and his kingly character, and sink, as it were, into the position of a private person, becoming a subject instead of a sovereign. But the embarrassment has arisen from overlooking the nature of the kingdom which the Son had administered, and which he at length surrenders. It was the Messianic kingdom: the kingdom over Israel: that peculiar and unique government exercised over the covenant nation, and administered by the mediatorship of the Son of God for so many ages. That relation was now dissolved, for the nation had been judged, the temple destroyed, and all the symbols of the divine Sovereignty removed. Why should the Theocratic kingdom be continued any longer? There was nothing to administer. There was no longer a covenant nation, the covenant was broken, and Israel had ceased to exist as a distinct nationality. What more natural and proper, therefore, than at such a juncture for the Mediator to resign his mediatorial functions, and to deliver up the insignia of government into the hands from which he received them? Ages before that period the Father had invested the Son with the viceregal functions of the Theocracy. It had been proclaimed, ‘I have set my King upon my holy hill of Zion: I will declare the decree; the Lord has said unto me, You are my son, this day have I begotten you’ (Psa.2:6-7). The purposes for which the Son had assumed the administration of the Theocratic government had been effected. The covenant was dissolved, its violation avenged, the enemies of Christ and of God were destroyed; the true and faithful servants were rewarded, and the Theocracy came to an end. This was surely the fitting moment for the Mediator to resign his charge into the hands of the Father, that is to say, ‘to deliver up the kingdom.’
But there is in all this nothing derogatory to the dignity of the Son. On the contrary, ‘he is the Mediator of a better covenant.’ The termination of the Theocratic kingdom was the inauguration of a new order, on a wider scale, and of a more enduring nature. This is the doctrine of the Epistle to the Hebrews: ‘the throne of the Son of God is for ever and ever’ (Heb.1:8). The priesthood of the Son of God ‘abides continually’ (chap. 8:3); Christ ‘has now obtained a more excellent ministry, by how much also he is the mediator of a better covenant’ (chap. 8:6). The Theocracy, as we have seen, was limited, exclusive, and national; yet it bore within it the germ of a universal religion. What Israel lost was gained by the world. Whilst the Theocracy subsisted there was a favored nation, and the Gentiles, that is to say all the world minus the Jews, were outside the kingdom, holding a position of inferiority, and, like dogs, permitted as a matter of grace to eat the crumbs that fell from the master’s table. The first coming of Christ did not wholly do away with this state of things; even the Gospel of the grace of God flowed at first in the old narrow channel. Paul recognizes the fact that ‘Jesus Christ was a minister of the circumcision,’ and our Lord himself declared, ‘I am not sent but to the lost sheep of the house of Israel.’ For years after the apostles had received their commission they did not understand it was sending them to the Gentiles; nor did they at first regard heathen converts as admissible into the church, except as Jewish proselytes. It is true that after the conversion of Cornelius the centurion the apostles became convinced of the larger limits of the Gospel, and Paul everywhere proclaimed the breaking down of the barriers between the Jew and the Gentile; but it is easy to see that so long as the Theocratic nation existed, and the temple, with its priesthood and sacrifices and ritual, remained, and the Mosaic law continued, or seemed to continue, in force, the distinction between Jew and Gentile could not be obliterated. But the barrier was effectually broken down when law, temple, city, and nation were swept away together, and the Theocracy was visibly brought to a final consummation.

That event was, so to speak, the formal and public declaration that God was no longer the God of the Jews only, but that he was now the common Father of all men; that there was no longer a favored nation and a peculiar people, but that the grace of God ‘which brings salvation to all men was now made manifest’ (Titus 2:11); that the local and limited had expanded into the ecumenical and universal, and that in Christ Jesus ‘all are one’ (Gal. 3:29). This is what Paul declares to be the meaning of the surrender of the kingdom by the Son of God into the hands of the Father: thenceforth the exclusive relations of God to a single nation ceases, and he becomes the common Father of the whole human family,---


‘THAT GOD MAY BE ALL IN ALL’ (1Cor.15:28)


NOTE B

On the ‘Babylon’ of 1 Peter 5:13
‘The church in Babylon [she in Babylon] elected together (with you) salutes you; and Marcus my son.’
It is not easy to convey in so many words in English the precise force of the original. Its extreme brevity causes obscurity. Literally it reads thus: ‘She in Babylon, co-elect, salutes you; and Marcus my son.’
The common interpretation of the pronoun she refers it to ‘the church in Babylon;’ though many eminent commentators---Bengel, Mill, Wahl, Alford, and others---understand it as referring to an individual, presumably the wife of the apostle. ‘It is hardly probable,’ remarks Alford, ‘that there should be joined together in the same message of salutation an abstraction, spoken of thus enigmatically, and a man (Marcus my son), by name.’ The weight of authority inclines to the side of church, the weight of grammar to the side of wife.
But the more important question relates to the identity of the place here called Babylon. It is natural at first sight to conclude that it can be no other than the well-known and ancient metropolis of Chaldea, or such remnant of it as existed in the apostle’s days. We are ready to think it highly probable that Peter, in his apostolic journeyings rivaled the apostle to the Gentiles, and went everywhere preaching the Gospel to the Jews, as Paul did to the Gentiles.

There appear, however, to be formidable objections to this view, natural and simple as it seems. Not to mention the improbability that Peter in his old age, and accompanied by his wife (if we accept the opinion that she is referred to in the salutation), should be found in a region so remote from Judea, there is the important consideration that Babylon was not at that time the abode of a Jewish population. Josephus states that so long before as the reign of Caligula (A.D. 37-41) the Jews had been expelled from Babylonia, and that a general massacre had taken place, by which they had been almost exterminated. This statement of Josephus, it is true, refers rather to the whole region called Babylonia than to the city of Babylon, and that for the sufficient reason that in the time of Josephus Babylon was as much an uninhabited place as it is now. Rosenmüller, in his Biblical Geography, affirms that in the time of Strabo (that is, in the reign of Augustus) Babylon was so deserted that he applies to that city what an ancient poet had said of Megalopolis in Arcadia, viz. that it was ‘one vast wilderness.’ Basnage, also, in his History of the Jews, says, ‘Babylon was declining in the days of Strabo, and Pliny represents it in the reign of Vespasian as one vast unbroken solitude.’
Other cities have been suggested as the Babylon referred to in the epistle: a fort so called in Egypt, mentioned by Strabo; Ctesiphon on the Tigris; Seleucia, the new city which drained ancient Babylon of its inhabitants: but these are mere conjectures, unsupported by a particle of evidence.

The improbability that the ancient capital of Chaldaea should be the place referred to may account in great measure for the general consent which from the earliest times has attached a symbolical or spiritual interpretation to the name Babylon. If the question were to be decided by the authority of great names, Rome would no doubt be declared to be the mystic Babylon so designated by the apostle. But this involves the vexed question whether Peter ever visited Rome, into the discussion of which we cannot here enter. The gospel history is totally silent on the subject, and the tradition, unquestionably very ancient, of Peter’s episcopate there, and of his martyrdom under Nero, is embarrassed with so much that is certainly fabulous, that we are justified in setting the whole aside as a legend or myth. There is an a priori argument against the probability of Peter’s visit to Rome, which, in the absence of any evidence to the contrary, we hold to be insurmountable. Peter was the apostle of the circumcision; his mission was to the Jews, his own nation; we cannot conceive it possible that he should quit his appointed sphere of labor and ‘enter into another man’s line of things,’ and ‘build upon another man’s foundation.’ Paul was in Rome in the days of Nero, and nothing can be more improbable that that Peter, the apostle of the circumcision, in extreme old age, and ‘knowing that shortly he must put off his earthly tabernacle,’ should undertake a voyage to Rome without any special call, and without leaving any trace of so remarkable an event in the history of the Acts of the Apostles.

But if Rome be not the symbolical Babylon referred to, and if the literal Babylon be inadmissible, what other place can be suggested with any show of probability? Is there no other city which might not as fitly be called the mystical Babylon as Rome? No other which has not similar symbolical names attached to it, both in the Old Testament and in the New? It seems unaccountable that the very city with which the life and acts of Peter are more associated than any other should have been entirely ignored in this discussion. Why might not the city which is called Sodom and Gomorrah be just as reasonably styled Babylon? Now Jerusalem has these mystic names affixed to it in the Scriptures, and no city had a better claim to the character which they imply. Jerusalem also seems undoubtedly to have been the fixed residence of the apostle; Jerusalem, therefore, is the place from which we might expect to find him writing and dating his epistles to the churches.

Whatever the city may be which the apostle styles Babylon, it must have been the settled abode of the person or the church associated with himself and Marcus in the salutation. This is proved by the form of the expressions [h en babulwni] which, as Steiger shows, signifies ‘a fixed abode by which one may be designated.’ If we decide that the reference is to a person, it will follow that Babylon was the place where she was domiciled, her settled place of abode, and this, in the case of Peter’s wife, could only be Jerusalem. The apostolic history, so far as it can be gleaned from the documentary evidence in the New Testament, distinctly shows that Peter was habitually resident in Jerusalem. It is nothing else than a popular fallacy to suppose that all the apostles were evangelists like Paul, traveling through foreign countries and preaching the Gospel to all nations. Professor Burton has shown that ‘it was not until fourteen years after our Lord’s ascension that Paul traveled for the first time, and preached the Gospel to the Gentiles. Nor is there any evidence that during this period the other apostles passed the confines of Judea.’ But what we contend for is, that Peter’s habitual or settled abode was in Jerusalem. This will appear from a variety of circumstantial proofs. 

1. When the Jerusalem church was scattered abroad after the persecution which arose at the time of Stephen’s martyrdom, Peter and the rest of the apostles remained in Jerusalem. (Acts 8:1.)

2. Peter was in Jerusalem when Herod Agrippa I. apprehended and imprisoned him. (Acts 12. 3.)

3. When Paul, three years after his conversion, goes up to Jerusalem, his errand is ‘to see Peter;’ and he adds, ‘I abode with him fifteen days’ (Gal.1:18). This implies that Peter’s place of abode was Jerusalem.

4. Fourteen years after this visit to Jerusalem, Paul again visits that city in company with Barnabas and Titus; and on this occasion, also, we find Peter there (Gal.2:1-9). (A.D.50---Conybeare and Howson.)

5. It is worthy of notice that it was the presence in Antioch of certain persons who came from Jerusalem that so intimidated Peter as to lead him to practice an equivocal line of conduct, and to incur the censure of Paul. (Gal.2:11.) Why should the presence of Jerusalem Jews intimidate Peter? Presumably because, on his return to Jerusalem, he would be called to account by them: thus implying that Jerusalem was his usual residence.

6. If we suppose, which is most probable, that Marcus, named in this salutation, is John Mark, sister’s son to Barnabas, we know that he also abode in Jerusalem. (Acts 12:12.)

7. Silvanus, or Silas, the writer or bearer of this epistle, is known to us as a prominent member of the church of Jerusalem: ‘a chief man among the brethren’ (Acts 15:22-32).

We thus find all the persons named in the concluding portion of the epistle habitual residents in Jerusalem.

Lastly, we infer from an incidental expression in chap. 4:17 that Peter was in Jerusalem when he wrote this epistle. He speaks of judgment having begun at the ‘house of God;’ that is, as we have seen, the sanctuary, the temple; and he adds, ‘if it first begin at us,’ etc. Now, would he have expressed himself so if at the time of his writing he had been in Rome, or in Babylon on the Euphrates, or in any other city than Jerusalem? It certainly seems most natural to suppose that if the judgment begins at the sanctuary, and also at us, both the place and the persons must be together. The vision of Ezekiel, which gives the prototype of the scene of judgment, fixes the locality where the slaughter is to commence, and it appears highly probable that the coming doom of the city and temple was in the mind of the apostle, as well as the afflictions which were to befall the disciples of Christ. Wiesinger remarks: ‘It is hardly possible that the destruction of Jerusalem was past when these words were written; if that had been so, it would hardly have been said, o kairoj tou arxasqai.’ No; it was not past, but the beginning of the end was already present; the judgment seems to have commenced, as the Lord said it would, with the disciples; and this was the sure prelude to the wrath which was coming upon the ungodly ‘to the uttermost.’
But it may be objected, If Peter meant Jerusalem, why did he not say so without any ambiguity? There may have been, and doubtless were, prudential reasons for this reserve at the time of Peter’s writing, even as there were when Paul wrote to the Thessalonians. But, probably, there was no such ambiguity to his readers as there is to us. What if Jerusalem were already known and recognized among Christian believers as the mystical Babylon? Assuming, as we have a right to do, that the Apocalypse was already familiarly known to the apostolic churches, we consider it in the highest degree probable that they identified the ‘great city’ whose fall is depicted in that book, ‘Babylon the great,’ as the same whose fall is depicted in our Lord’s prophecy on the Mount of Olives.

This, however, belongs to another question, the discussion of which will come in its proper place,---the identity of the Babylon of the Apocalypse. Let it suffice for the present to have made out a probable case, on wholly independent grounds, for the Babylon of Peter’s first epistle being no other than Jerusalem.


NOTE C

On the Symbolism of Prophecy, with special reference to 
the Predictions of the Parousia
The slightest attention to the language of the Old Testament prophecy must convince any sober-minded man that it is not to be understood according to the letter. First of all, the utterances of the prophets are poetry; and, secondly, they are Oriental poetry. They may be called hieroglyphic pictures representing historical events in highly metaphorical imagery. It is inevitable, therefore, that hyperbole, or that which to us appears such, should enter largely into the descriptions of the prophets. To the cold prosaic imagination of the West, the glowing and vivid style of the prophets of the East may seem turgid and extravagant; but there is always a substratum of reality underlying the figures and symbols, which, the more they are studied, commend themselves the more to the judgment of the reader. Social and political revolutions, moral and spiritual changes, are shadowed forth by physical convulsions and catastrophes; and if these natural phenomena affect the imagination more powerfully still, they are not inappropriate figures when the real importance of the events which they represent is apprehended. The earth convulsed with earthquakes, burning mountains cast into the sea, the stars falling like leaves, the heavens on fire, the sun clothed in sackcloth, the moon turned to blood, are images of appalling grandeur, but they are not necessarily unsuitable representations of great civil commotions, -- the overturning of thrones and dynasties, the desolations of war, the abolition of ancient systems, and great moral and spiritual revolutions. In prophecy, as in poetry, the material is regarded as the type of the spiritual, the passions and emotions of humanity find expression in corresponding signs and symptoms in the inanimate creation. Does the prophet come with glad tidings? he calls upon the mountains and the hills to break forth into song, and the trees of the forest to clap their hands. Is his message one of lamentation and woe? The heavens are draped in mourning, and the sun is darkened in his going forth. No one, however anxious to keep by the bare letter of the word, would think of insisting that such metaphors should be literally interpreted, or must have a literal fulfillment. The utmost that we are entitled to require is, that there should be such historical events specified as may worthily correspond with such phenomena; great moral and social movements capable of producing such emotions as these physical phenomena seem to imply.

It may be useful to select some of the most remarkable of these prophetic symbols as found in the Old Testament, that we may note the occasions on which they were employed, and discover the sense in which they are to be understood.

In Isaiah xiii. we have a very remarkable prediction of the destruction of ancient Babylon. It is conceived in the highest style of poetry. The Lord of hosts musters the host of the battle; the tumultuous rush of the nations is heard; the day of the Lord is proclaimed to be at hand; the stars of the heaven and the constellations withhold their light; the sun is darkened in his going forth; the moon ceases to shine; the heavens are shaken, and the earth removed out its place. All this imagery, it will be observed, which if literally fulfilled would involve the wreck of the whole material creation, is employed to set forth the destruction of Babylon by the Medes.

Again, in Isaiah xxiv. we have a prediction of judgments about to come upon the land of Israel; and among other representations of the woes which are impending we find the following: ‘The windows from on high are open; the foundations of the earth do shake. The earth is utterly broken down; the earth is clean dissolved; the earth shall reel to and fro like a drunkard, and shall be removed like a cottage; it shall fall, and not rise again,’ etc. All this is symbolical of the civil and social convulsion about to take place in the land of Israel.

In Isaiah xxxiv. the prophet denounces judgments on the enemies of Israel, particularly on Edom, or Idumea. The imagery which he employs of the most sublime and awful description: ‘The mountains shall be melted with the blood of the slain. All the host of heaven shall be rolled together as a scroll, and all their host shall fall down, as the leaf falls off from the vine, and as a falling fig from the fig-tree.’ ‘The streams thereof shall be turned into pitch, and the dust thereof into brimstone, and the land thereof shall become burning pitch. It shall not be quenched night nor day; the smoke thereof shall go up forever; from generation to generation it shall be waste; none shall pass through it for ever and ever.’

It is not necessary to ask, Have these predictions been fulfilled? We know they have been; and the accomplishment of them stands in history as a perpetual monument of the truth of Revelation. Babylon, Edom, Tyre, the oppressors or enemies of the people of God, have been made to drink the cup of the Lord’s indignation. The Lord has let none of the words of his servants the prophets fall to the ground. But no one will pretend to say that the symbols and figures which depicted their overthrow were literally verified. These emblems are the drapery of the picture, and are used simply to heighten the effect and to give vividness and grandeur to the scene.

In like manner the prophet Ezekiel uses imagery of a very similar kind in predicting the calamities which were coming upon Egypt: ‘And when I shall put them out, I will cover the heaven, and make the stars thereof dark. I will cover the sun with a cloud, and the moon shall not give her light. All the bright lights of heaven will I make dark over them, and set darkness upon the land, saith the Lord God’ (Ezek. xxxii. 7, 8).

Similarly the prophets Micah, Nahum, Joel, and Habakkuk describe the presence and interposition of the Most High in the affairs of nations as accompanied by stupendous natural phenomena: ‘Behold, the Lord cometh forth out of his place, and will come down, and tread upon the high places of the earth, and the mountains shall be molten under him, and the valleys shall be cleft as wax before the fire, and as the waters that are poured down a steep place’ (Micah i. 3, 4).

‘The Lord has his way in the whirlwind and in the storm, and the clouds are the dust of his feet. He rebukes the sea, and makes it dry, and dries up all the rivers. The mountains quake at him, and the hills melt, and the earth is burned at his presence: yea, the world, and all that dwell therein. His fury is poured out like fire, and the rocks are thrown down by him’ (Nahum i. 3-6).

These examples may suffice to show, what indeed is self-evident, that in prophetic language the most sublime and terrible natural phenomena are employed to represent national and social convulsions and revolutions. Imagery, which if literally verified would involve the total dissolution of the fabric of the globe and the destruction of the material universe, really may mean no more than the downfall of a dynasty, the capture of a city, or the overthrow of a nation.

The following are the views expressed by Sir Isaac Newton on this subject, which are substantially just, though perhaps carried somewhat too far in supposing an equivalent in fact for every figure employed in the prophecy:---

‘The figurative language of the prophets is taken from the analogy between the world natural and an empire or kingdom considered as a world politic. Accordingly, the world natural, consisting of heaven and earth, signifies the whole world politic, consisting of thrones and people, or so much of it as is considered in prophecy; and the things in that world signify analogous things in this. For the heavens and the things therein signify thrones and dignities, and those who enjoy them: and the earth, with the things thereon, the inferior people; and the lowest parts of the earth, called Hades or Hell, the lowest or most miserable part of them. Great earthquakes, and the shaking of heaven and earth, are put for the shaking of kingdoms, so as to distract and overthrow them; the creating of a new heaven and new earth, and the passing of an old one; or the beginning and end of a world, for the rise and ruin of a body politic signified thereby. The sun, for the whole species and race of kings, in the kingdoms of the world politic; the moon, for the body of the common people considered as the king’s wife; the stars, for subordinate princes and great men; or for bishops and rulers of the people of God, when the sun is Christ. Setting of the sun, moon, and stars; darkening the sun, turning the moon into blood, and falling of the stars,---for the ceasing of a kingdom.’

We will only quote in addition the excellent remarks of a judicious expositor---Dr. John Brown of Edinburgh:---

‘"Heaven and earth passing away," understood literally, is the dissolution of the present system of the universe; and the period when that is to take place is called "the end of the world." But a person at all familiar with the phraseology of the Old Testament scriptures knows that the dissolution of the Mosaic economy and the establishment of the Christian, is often spoken of as the removing of the old earth and heavens, and the creation of a new earth and new heavens. For example, "Behold, I create new heavens and a new earth, and the former shall not be remembered, nor come into mind." "For as the new heavens and the new earth, which I will make, shall remain before me, saith the Lord, so shall your seed and your name remain" (Isa. lxv. 17; lxvi. 22). The period of the close of the one dispensation and the commencement of the other is spoken of as "the last days," and "the end of the world," and is described as such a shaking of the earth and heavens as should lead to the removal of the things which were shaken. (Hagg. ii. 6; Heb. xiv. 26, 27.)’

It appears, then, that if Scripture be the best interpreter of Scripture, we have in the Old Testament a key to the interpretation of the prophecies in the New. The same symbolism is found in both, and the imagery of Isaiah, Ezekiel, and the other prophets helps us to understand the imagery of Matthew, Peter, and John. As the dissolution of the material world is not necessary to fulfillment of Old Testament prophecy, neither is it necessary to the accomplishment of the predictions of the New Testament. But though symbols are metaphorical expressions, they are not unmeaning. It is not necessary to allegorize them, and find a corresponding equivalent for every trope; it is sufficient to regard the imagery as employed to heighten the sublimity of the prediction and to clothe it with impressiveness and grandeur. There are, at the same time, a true propriety and an underlying reality in the symbols of prophecy. The moral and spiritual facts which they represent, the social and ecumenical changes which they typify, could not be adequately set forth by language less majestic and sublime. There is reason for believing that an inadequate apprehension of the real grandeur and significance of such events as the destruction of Jerusalem and the abrogation of the Jewish economy lies at the root of that system of interpretation which maintains that nothing answering to the symbols of New Testament prophecy has ever taken place. Hence the uncritical and unscriptural figments of double senses, and double, triple, and multiple fulfillments of prophecy. That physical disturbances in nature and extraordinary phenomena in the heavens and in the earth may have accompanied the expiring throes of the Jewish dispensation we are not prepared to deny. It seems to us highly probable that such things were. But the literal fulfillment of the symbols is not essential to the verification of the prophecy, which is abundantly proved to be true by the recorded facts of history.


NOTE D

Dr. John Owen (1616-1683) 
On the 'New Heavens and Earth.' (2 Peter iii. 13)

     The apostle makes a distribution of the world into heaven and earth, and saith they were destroyed with water, and perished. We know that neither the fabric nor substance of the one or other was destroyed, but only men that live on the earth; and the apostle tells us (ver. 7) of the heaven and earth that were then, and were destroyed by water, distinct from the heavens and the earth that were now, and were to be consumed by fire; and yet as to the visible fabric of heaven and earth they were the same both before the flood and in the apostle's time, and continue so to this day; when yet it is certain that the heavens and earth, whereof he spoke, were to be destroyed and consumed by fire in that generation. We must, then, for the clearing of our foundation a little, consider what the apostle intends by the heavens and the earth in these two places.

' 1. It is certain that what the apostle intends by the world, with its heaven, and earth (vers. 5, 6), which was destroyed; the same, or some-what of that kind, he intends by the heavens and the earth that were to be consumed and destroyed by fire (ver. 7); otherwise there would be no coherence in the apostle's discourse, nor any kind of argument, but a mere fallacy of words.

' 2. It is certain that by the flood, the world, or the fabric of heaven and earth, was not destroyed, but only the inhabitants of the world; and therefore the destruction intimated to succeed by fire is not of the substance of the heavens and the earth, which shall not be consumed until the last day, but of persons or men living in the world.

'3. Then we must consider in what sense men living in the world are said to be the world, and the heavens and earth of it. I shall only insist on one instance to this purpose among many that may be produced: Isa. li. 15, 16. The time when the work here mentioned, of planting the heavens and laying the foundation of the earth, was performed by God was when he divided the sea (ver. 15) and gave the law (ver. 16), and said to Zion, Thou art my people; that is, when he took the children of Israel out of Egypt, and formed them in the wilderness into a church and state; then he planted the heavens and laid the foundation of the earth: that is, brought forth order, and government, and beauty from the confusion wherein before they were. This is the planting of the heavens and laying the foundation of the earth in the world. And since it is that when mention is made of the destruction of a state and government, it is in that language which seems to set forth the end of the world. So Isa. xxxiv. 4, which is yet but the destruction of the state of Edom. The like also is affirmed of the Roman Empire (Rev. vi. 14), which the Jews constantly affirm to be intended by Edom in the prophets. And in our Savior Christ's prediction of the destruction of Jerusalem (Matt. xxiv.) he sets it out by expressions of the same importance. It is evident, then, that in the prophetical idiom and manner of speech, by heavens and earth, the civil and religious state and combination of men in the world, and the men of them, were often understood. So were the heavens and earth that world which then was destroyed by the flood.

' 4. On this foundation I affirm that the heavens and earth here intended in this prophecy of Peter, the coming of the Lord, the day of judgment and perdition of ungodly men, mentioned in the destruction of that heaven and earth, do all of them relate, not to the last and final judgment of the world, but to that utter desolation and destruction that was to be made of the Judaical church and state; for which I shall offer these two reasons, of many that might be insisted on from the text:-

'(1.) Because whatever is here mentioned was to have its peculiar influence on the men of that generation. He speaks of that wherein both the profane scoffers and those scoffed at were concerned, and that as Jews, some of them believing, others opposing, the faith. Now there was no particular concernment of that generation, nor in that sin, nor in that scoffing, as to the day of judgment in general ; but there was a peculiar relief for the one and a peculiar dread for the other at hand, in the destruction of the Jewish nation; and, besides, an ample testimony both to the one and the other of the power and dominion of the Lord Jesus Christ, which was the thing in question between them.

'(2.) Peter tells them, that after the destruction and judgment that he speaks of (vers. 7-13), " We, according to his promise, look for new heavens and a new earth,' etc. They had this expectation. But what is that promise? Where may we find it? Why, we have it in the very words and letter, Isa. lxv. 17. Now, when shall this be that God shall create these new heavens and new earth, wherein dwells righteousness? Saith Peter, " It shall be after the coming of the Lord, after that judgment and destruction of ungodly men, who obey not the gospel, that I foretell." But now it is evident from this place of Isaiah, with chap. lxvi. 21, 22, that this is a prophecy of Gospel times only; and that the planting of these new heavens is nothing but the creation of Gospel ordinances to endure for ever. The same thing is so expressed Heb. xii. 26-28.

      This being the design of the place, I shall not insist longer on the context, but briefly open the words proposed, and fix upon the truth continued in them.

     First, There is the foundation of the apostle's inference and exhortation, seeing that all these things, however precious they seem, or what value soever any put upon them, shall be dissolved, that is, destroyed; and that in that dreadful and fearful manner before mentioned, in a day of judgment, wrath, and vengeance, by fire and sword; let others mock at the threats of Christ's coming: he will come-- he will not tarry; and then the heavens and earth that God himself planted, -- the sun, moon, and stars of the Judaical polity and church, --the whole old world of worship and worshippers, that stand out in their obstinancy against the Lord Christ, shall be sensibly dissolved and destroyed: this we know shall be the end of these things, and that shortly.

     There is no outward constitution nor frame of things in government or nations, but it is subject to a dissolution, and may receive it, and that in a way of judgment. If any might plead exemption, that, on many accounts, of which the apostle was discoursing in prophetical terms (for it was not yet time to speak it openly to all) might interpose for its share.'*

* Dr. Owen's Sermon on 2 Peter iii. 11. Works, folio, Reprinted 1721






NOTE E
F. D. Maurice on ‘the Last Time.’ (1 John 2:18)

‘How could John say that his time was the last time? Has not the world lasted nearly one thousand eight hundred years since he left it? May it not last yet many years more?

‘You will be told by many that not only John, but Paul, and all the apostles, labored under the delusion that the end of all things was approaching in their day. People say so who are not in general disposed to undervalue their authority; some adopt the opinion practically, though they may not express it in words, who hold that the writers of the Bible were never permitted to make a mistake in the most trifling point. I do not say that; it would not shake my faith in them to find that they had erred in names or points of chronology. But if I supposed they had been misled themselves, and had misled their disciples, on so capital a subject as this of Christ’s coming to judgment, and of the latter days, I should be greatly perplexed. For it is a subject to which they are constantly referring. It is a part of their deepest faith. It mingles with all their practical exhortations. If they were wrong here, I cannot myself see where they can have been right.

‘I have found their language on this subject of the greatest possible use to me in explaining the method of the Bible; the course of God’s government over nations and over individuals; the life of the world before the time of the apostles, during their time, and in all the centuries since. If we will do them the justice which we owe to every writer, inspired or uninspired,---if we will allow them to interpret themselves, instead of forcing our interpretations upon them, we shall, I think, understand a little more of their work, and of ours. If we take their words simply and literally respecting the judgment and the end which they were expecting in their day, we shall know what position they were occupying with respect to their forefathers and to us. And in place of a very vague, powerless, and artificial conception of the judgment which we are to look for, we shall learn what our needs are by theirs; how God will fulfill all his words to us by the way in which he fulfilled his words to them.

‘It is not a new notion, but a very old and common one, that the history of the world is divided into certain great periods. In our days the conviction that there is a broad distinction between ancient and modern history has been forcing itself more and more upon thoughtful men. M. Guizot dwells especially upon the unity and universality of modern history, as contrasted with the division of ancient history into a set of nations which had scarcely any common sympathies. The question is, where to find the boundary between these two periods. About these, students have made many guesses; most of them have been plausible and suggestive of truths; some very confusing; none, I think, satisfactory. One of the most popular,---that which supposes modern history to begin when the barbarous tribes settled themselves in Europe, would be quite fatal to M. Guizot’s doctrine. For that settlement, although it was a most important and indispensable event to modern civilization, was the temporary breaking up of a unity which had existed before. It was like the re-appearance of that separation of tribes and races, which he supposes to have been the especial characteristic of the former world.

‘Now, may we expect any light upon this subject in the Bible? I do not think it would fulfill its pretensions if we might not. It professes to set forth the ways of God to nations and to mankind. We might be well content that it should tell us very little about physical laws; we might be content that it should be silent about the courses of the planets and law of gravitation. God may have other ways of making these secrets known to his creatures. But that which concerns the moral order of the world and the spiritual progress of human beings falls directly within the province of the Bible. No one could be satisfied with it if it was dumb respecting these. And accordingly all who suppose it is dumb here, however much importance they may attach to what they call its religious character,---however much they may suppose their highest interests to depend upon a belief in its oracles, are obliged to treat it as a very disjointed fragmentary volume. They afford the best excuse for those who say that it is not a whole book, as we have thought it, but a collection of the sayings and opinions of certain authors, in different ages, not very consistent with each other. On the other hand, there has been the strongest conviction in the minds of ordinary readers, as well as of students, that the book does tell us how the ages past, and the ages to come, are concerned in the unveiling of God’s mysteries,---what part one country and another has played in his great drama,---to what point all the lines in his providence are converging. The immense interest which has been taken in prophecy,---an interest not destroyed, nor even weakened, by the numerous disappointments which men’s theories about it have had to encounter, is a proof how deep and widely-spread this conviction is. Divines endeavor in vain to recall simple and earnest readers from the study of the prophecies by urging that they have not leisure for such a pursuit, and that they ought to busy themselves with what is more practical. If their consciences tell them that there is some ground for they warning, they yet feel as if they could not heed it altogether. They are sure that they have an interest in the destinies of their race, as well as in their own individual destiny. They cannot separate the one from the other; they must believe that there is light somewhere about both. I dare not discourage such an assurance. If we hold it strongly, it may be a great instrument of raising us out of our selfishness. I am only afraid lest we should lose it, as we certainly shall if we contract the habit of regarding the Bible as a book of puzzles and conundrums, and of looking restlessly for certain outward events to happen at certain dates that we have fixed upon as those which the prophets and apostles have set down. The cure for such follies, which are very serious indeed, lies not in the neglect of prophecy, but in more earnest meditation upon it; remembering that prophecy is not a set of loose predictions, like the sayings of the fortune-teller, but an unfolding of Him whose going forth are from everlasting; who is the same yesterday, and to-day, and for ever; whose acts in one generation are determined by the same laws as his acts in another.

‘If I should ever speak to you of the Apocalypse of John I shall have to enter much more at large on this subject. But so much I have said to introduce the remark that the Bible treats the downfall of the Jewish polity as the winding-up of a great period in human history and as the commencement of another great period. John the Baptist announces the presence of One "whose fan is in his hand; and he will thoroughly purge his floor, and gather his wheat into the garner; but he will burn up the chaff with unquenchable fire." The evangelists say, that by these words he denoted that Jesus of Nazareth, who afterwards went down into the waters of Jordan, and as he came out of it was declared to be the Son of God, and on whom the Spirit descended in a bodily shape.

‘We are wont to separate Jesus the Savior from Jesus the King and the Judge. They do not. They tell us from the first that he came preaching a kingdom of heaven. They tell us of his doing acts of judgment as well as acts of deliverance. They report the tremendous words which he spoke to Pharisees and Scribes, as well as the Gospel which he preached to publicans and sinners. And before the end of his ministry, when his disciples were asking Him about the buildings of the temple, he spoke plainly of a judgment which he, the Son of man, should execute before that generation was over. And to make it clear that he meant us to understand Him strictly and literally, he added,---"Heaven and earth shall pass away, but my words shall not pass away." This discourse, which is carefully reported to us by Matthew, Mark and Luke, does not stand aloof from the rest of his discourses and parables, nor from the rest of his deeds. They all contain the same warning. They are gracious and merciful,---far more gracious and merciful than we have even supposed them to be; they are witnesses of a gracious and merciful Being; but they are witnesses that those who did not like that Being just because this was his character,---who sought for another being like themselves, that is, for an ungracious and unmerciful being---would have their houses left to them desolate.

‘When, therefore, the apostles went forth after our Lord’s ascension, to preach his Gospel and baptize in his name, their first duty was to announce that that Jesus whom the rulers of Jerusalem had crucified was both Lord and Christ; their second was to preach remission of sins and the gift of the Spirit in his name; their third was to foretell the coming of a great and terrible day of the Lord, and to say to all who hear, "Save yourself from this untoward generation." It was the language which Peter used on the day of Pentecost,; it was adopted with such variations as befitted the circumstances of the hearers by all who were entrusted with the Gospel message. It was no doubt peculiarly applicable to the Jews. They had been made the stewards of God’s gifts to the world. They had wasted their Master’s goods, and were to be no longer stewards. But we do not find the apostles confining their language to the Jews. Paul, speaking at Athens,---speaking in words specially appropriate to a cultivated, philosophical, heathen city,---declares that God "has appointed a day in the which he will judge the world by that Man whom he hath ordained," and points to the resurrection from the dead as determining who that Man is. Why was this? Because apostles believed that the rejection of the Jewish people was the manifestation of the Son of Man; a witness to all nations who their King was; a call to all nations to cast away their idols and confess Him. The Gospel was to explain the meaning of the great crisis which was about to occur; to tell the Gentiles as well as the Jews what it would imply; to announce it as nothing less than the commencement of a new era in the world’s history, when the crucified Man would claim an universal empire, and would contend with the Roman Caesar as well as with all other tyrants of the earth who should set up their claims against his.

‘This Scriptural view of the ordering of times and seasons entirely harmonizes with that conclusion at which M. Guizot has arrived by an observation of facts. Our Lord’s birth nearly coincided with the establishment of the Roman Empire in the person of Augustus Caesar. That empire aspired to crush the nations and to establish a great world supremacy. The Jewish nation had been the witness against all such experiments in the old world. It had fallen under the Babylonian tyranny, but it had risen again. And the time which followed its captivity was the great time of the awakening of national life of Europe,---the time in which the Greek republics flourished,---the time in which the Roman Republic commenced its grand career.

‘The Jewish nation had been overcome by the armies of the Roman Republic; still it retained the ancient signs of its nationality, its law, its priesthood, its temple. These looked ridiculous and insignificant to the Roman emperors, even to the Roman governors who ruled the little province of Judea, or the larger province of Syria, in which it was often reckoned. But they found the Jews very troublesome. Their nationality was of a peculiar kind, and of unusual strength. When they were most degraded they could not part with it. They would stir up endless rebellions, in the hope of recovering what they had lost, and of establishing the universal kingdom which they believed was intended for them, and not for Rome. The preaching of our Lord declared to them that there was such a universal kingdom,---that he, the Son of David, had come to set it up on the earth. The Jews dreamed of another kind of kingdom, with another kind of king. They wanted a Jewish kingdom, which should trample upon the nations, just as the Roman Empire was trampling upon them; they wanted a Jewish king who should be in all essentials like the Roman Caesar. It was a dark, horrible, hateful conception; it combined all that is narrowest in the most degraded exclusive form of nationality, with all that is cruelest, most destructive of moral and personal life in the worst form of imperialism. It gathered up into itself all that was worst in the history of the past. It was a shadowing forth of what should be worst in the coming time. The apostles announced that the accursed ambition of the Jews would be utterly disappointed. They said that a new age was at hand---the universal age, the age of the Son of man, which would be preceded by a great crisis that would shake not earth only, but also heaven: not that only which belonged to time, but also all that belonged to the spiritual world, and to man’s relations with it. They said that this shaking would be that it might be seen what there was which could not be shaken---which must abide.

‘I have tried thus to show you what John mean by the last time, if he spoke the same language as our Lord spoke, and as the other apostles spoke. I cannot tell what physical changes he or they may have looked for. Physical phenomena are noticed at that time,---famines, plagues, earthquakes. Whether they, or any of them, supposed that these indicated more alteration in the surface or the substance of the earth than they did indicate, I cannot tell; these are not the points upon which I look for information if they gave it. That they did not anticipate the passing away of the earth,---what we call the destruction of the earth,---is clear from this, that the new kingdom they spoke of was to be a kingdom on earth as well as a kingdom of heaven. But their belief that such a kingdom had been set up, and would make its power felt as soon as the old nation was scattered, has, I think, been abundantly verified by fact. I do not see how we can understand modern history properly till we accept that belief.’

1. The Epistles of John, by F.D. Maurice, M.A., Lect. ix.
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